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Abstract

This research article aims to: 1) analyze the concept of
disinterested beauty in the aesthetics of Immanuel Kant and compare it with
the Buddhist doctrine of parami (perfections) in Theravada philosophy as a
framework of moral cultivation; and 2) examine how the Khon shadow
performance Phrommachakra reflects the relationship between beauty and

goodness.

The study adopts a qualitative approach through philosophical
textual analysis, combined with a case study of the Phrommachakra Khon

shadow performance as a contemporary aesthetic space.

The findings indicate that although Kantian aesthetics emphasizes
beauty as a disinterested experience independent from moral purposes, in
the context of performance art rooted in Buddhist Jataka narratives,
aesthetic beauty can function as a condition that allows audiences to
freely contemplate moral virtues. In this sense, the Phrommachakra Khon
shadow performance demonstrates the possibility of harmonizing beauty
and goodness without reducing art to a mere moral instrument. Instead,
aesthetic experience becomes a medium through which ethical reflection
emerges. This study contributes to the dialogue between Western aesthetics
and Buddhist philosophy within the context of contemporary Thai

performing arts.

Keywords: beauty, soodness, Kantian aesthetics, parami, Khon shadow

performance, Buddhist philosophy
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Aavznisuanaluiuiidfyiuywdlideasauvunanelnulan 33
waEAMAMIEIANNIBENE1IUIY Tunsgunseeans AauninuSyaanides
Aullaenaenfe AN (beauty) JAMNENRUSAUAINA (goodness) ol
wagluszaula UnUsugIngiunnInuILIIANEIRINETUIBEN1UZU AN TY

& a A2 a ¢ & ' a

FugUszaunmsaineguyisvedudassannnalssleviviegnyaunenefasssy
MegadfgyAowuIAnYeIBNIYea AW (Immanuel Kant) lusu Critique of
Judgment Faiauein nMsanauaNNOIdunsinduwuy “Srauselew” (disin-
terested judgment) nanfe {uiANNEINTaTUTLEN U ldlag g ITRY
AuUselovultaeensonaUselovuaI Uy WUIARAINANLDNSNABENUINABNNT
manudladalglulanadelni Tnewiuifalzlinsgnanneuliduiivunios
JaN9AasIIUVS ONTEIDUNFIALLYINTY

oglsAmu Wefinrsanfaurluviuninusssuedy TnsansAaus
fflsngruainnsenmsmaut axwuindadzduusndlefinifiifioaaing
Uszaunsainsauvies uadilunuimlunsdeansaadmniniesssuuazgauni
ynamaudnee TunvsySuaasim uwnAnEes U1t (parami) esuneisansTsy
%uqaﬁqﬂﬂaﬁmﬁwLﬁ@,Lﬁ@ﬂiiqmmamyiaimﬁm‘iﬁyzym U NUUISH Aaunsd
WUl TuAusH wardyg1unsll wuIAARINAIUIINGBEIALTRIUITIUNTTY
a0 Jadrzesmstiiiguisiivesms Insdn iiumnnisaluagnsnseviniiazyiou
AAMNIIARTTTY

AavznisuandlyuianFes “wsuudng” (Jusogrmiavesnisth
IsunssyIannaivasshufalsnsuwanssivade tnenaunauesrUsenay
NIAAULMAIEATU U 1937 AUAT NMSEBNLULMAZAT waen1Tledun1ywimng
quvisee Mswansfana1diledidhmneiiesasninnuinnunsfials uidsasiou
wnAnEesRusTIN Madsaas waznstuiiguisivessazas SailmAndn
yaUrgfhauledn Aavzmsuansifidommefasssuuilansagniheniu
Wrlarunsevaunieeanivoinusilaegals wazaunulufadenisuans
Ussianidunumegnslatenisiudanamsdasssue sy
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ugiinaziinisfnwiAalznisuansluunazAalznisuanslneluids
SusssunarUseTRmanssiuaLn winsiessialrnsuanaaiihunseu
Ann1sgunisaanilauTvgrdelogaoud1ednnn Tnganizn1siiuulfie
guviseAaningiuanuIsufisuiuLwIRamamsUsvyluusunvesdalsnis
wanssuaty dadu unarudtajdiemeinrudiiusering ey’ uas
“PAR” HunseULNARAUYSBmMansYeIUiRIUgULARG o susTTumS
Urayasam IngldRavznisuanduuanSomsnudnsdunsdifinw

nsfnwiiiteguszasdiiie 1) AnmeiunaAndosnunuuuulina
Ustlemfluguvidomansvesauy wasilSouiisuiuuunanGesunsiiluwmsysvan
1057 wag 2) AnwiAavznsuansluuinZesnsvndnsanansnasieunieiten
leaAnudniussEnInenNunLLazANalieg1als nansInseinIninasYiY
vgnennudlafsiuunumvesialsmauanslugugiuiiiaruaumeguns
EYLAYAMANNNATUFTINANSAUTTIUAULA

Y s a v
AOUILaIANITIVY

1) WelAsgrikiAnEenuuLuulTiaUselevdluguniemans
Y94 uuLea A (Immanuel Kant) wagiUSeuitguivmanuisillunmsysaan
03U IUEUIANTINIEAUALTIAUETTY

2) WinAn®1INAaUL NS LAAIUNINSAUINTEIUIS@DAUT LA UNTD
UszilUszuausznineanunutazaualeogtls Taglivinarsanududasevas
Uszaunmsaimequuies

= ada v
ITLUYUIBIY
Tl lunsidednunin (Qualitative Research) ajsfinyiadu
AUNUSIZNIN “ANNL7 AU “A1NA” RunTieTeidsusvg leeld@auznis
wandlvuansndnsilunsalifnw el nsdfiunsideondenisieseiidauluy

Y L3

Al (Conceptual Analysis) Lagn15aaATIEATINING (Critical Synthesis) 1ie
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a a a a & [ £y = [y
WisuileunsauwIAnIIgUnIEAIansues Kant dunanuisilunvsusyg
LDFIMMNTIVETTURBURALATILTUNTAasa L UT

1. madmuadnuaiznsise nuATelidumsifednun Tngléns
WAT2TIUTYEY (Philosophical Analysis) LHuiBnswan daviharudilawuifn
Bosrruausuuldnausslon (disinterested beauty) Tus1u Critique of the
Power of Judgment (Kant, 2000/1790) ¥84831iaa AU mu@ﬁmmﬁwﬁwﬁ
nsAasssulu Groundwork of the Metaphysics of Morals (Kant, 2012/1785)

weuduty MuITednszindnuisilunnsuisgiesim dadu
WIARIIAIENTULLINEAMEITULBN1 VgAY (Bodhi, 2005; Harvey, 2013) 1l
afugnulssuliieudaasemans

2. M3dennstifne fRdeidenAadsnsuanduuemsrudnsdunsdl
nw (Case Study) tesannifunsuansfifisinguainumssian wazazviou
NIPUIUNITANLNOAANTITURIUBIAUTENOUNINAUNTUE WU UNALAT 91151 uas
W91 WAZAUAT

3. MTAATIRNAIUNTBULUIAANIUTYYT ITednTiunsHIunseu
WWIRANAN 2 8UU fiall

3.1 guVSBAEASLUUAIWY (Kantian) fia1sanuinfnEosnisinduy
\Weazviou (reflective judgment) Anuianslanuulinausylow uaziunfa “Aau
suiluguedydnuaiueadasssu” (symbol of morality) (Kant, 2000/1790) Lt
Usgiliunfavsarsgnuensenannidmunemsdasssuvselyl

3.2 nanursilunnsuIvyasim nsievivanuisil 10 Usenishu
guzlassairsvosnsiannnusssunely (moral cultivation) Fatiuanun A3
\deaay wazn15anynd (Bodhi, 2005; Harvey, 2013) lagiiansaninkuiAngfianga
dxiiouasran B auINSTuanA199 N3 BransuUUNT Aideues Kant
981915 (Kant, 2012/1785)
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73 6 a a 6 Ya v 2 = a a v
4. M3duaTenigeIning (ideldnsiSeuiieudel e (Compar-
ative Philosophical Analysis) lite3LA318% “ARuASEA” Uag “Indenlssany”
SEPINUIAAVIFDITEUU AN

1) Aududaszvesainue (aesthetic autonomy)

2) ANUATUFIUENITUNINIZAMETTY

3pnudniusseniassaunisainaunsseiunnsentin imedasssu

tumeuiliidunanudululivesdiuuu@mguiimilianunudlagn
aanouduaIasdionsfasssu usansaduteulvwainislasasgydnusssuld

5. M3aAUTIENan1IATIEN (I8l LATIZATININY (Critical
Synthesis) ttoasutedunuanmsinsgitadmguiuaznsdfnu lnefinnsan
Jodninvesuianaunusuulinalselen wazdedndnvesnisuss@alsiu
\3esilovnafasTsuiiosiufen

HANSEAAATIEVILAUDNTOULLIAR “Aesthetic-Moral Mediation” &4
gaunsunuIMvRIraUrluguEiuNFoNaTENINANINNLA AR LU UNAA UL
nsuanslngsuade

NAN1S38

nansITBAEItUnsEUIUNSETuLNrLs s Tassadianig
gONUUURINTE M3Sauas wazdsunisianses Slddufissesdussnoumanaia
vnusdusegadussuuiuuunanies “unsl” lugugnszuiumstaunnigly
Yauywd (Mukdasakunpiban, 2020; Harvey, 2013) na1ima laseasnefatzii
wﬁwﬁl,ﬁuﬂalﬂL%aé’aujé’ﬂwzﬁﬁazﬁaumilﬁumqmﬁmﬁﬁyaunmmﬂa'istismf;jfjzyap U
Duwnuweannsusvgasim

WENTURIUNTOUFUYSHANEASUDY BUYEa ALY (Immanuel
Kant) anuduiusiinanfilinneanuinfalsgnaaveulnduniowievesda
5551 MNWFAAETaUNIIENAMUNUTNUNTAEaS A nvesdnlaadaulnisening
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IupuINISHLarANUILNlABE99aTE (Kant, 2000/1790; Guyer, 2005) Usgaunisad
Anuululyunsmudnsdsinseegludnunzves “anuianelalagusiaainga
Uszloail” (disinterested pleasure) nanife ﬂ%mﬁlﬁmwﬁaﬂmﬁawaﬁwﬂ%ﬂ
Usylevil mmwiLsi'hicjmwﬂﬁlmi'maaﬁﬂamﬂéaamul,mmﬂmeé’ﬂﬁumqﬁmm

Tuwdll anuusilagnimualagansnazaesing winfinanay
ADAARDINUDENIATIENINNAITUALINTG (imagination) kazANIl (Un-
derstanding) (Kant, 2000/1790; Allison, 2001) Tyutamsuudnsaedilaiduiiesnis
duneafadsiutnu madunsadng “Nufin@nigaa” MMuMeIuiuaLay

a a8 |1 [ - T v
W1 ANUaANEUTRITITaBEnsUNsalYANuvIALAaY MNTuNSnTtundel
INVDIHVUYINNUMEAULDS TedonARoITULLIRNUNSEMANSTINaTe TNeRaUs
TugueNuNveaN1sidMINTIRAY (Graham, 2005)

a ¢ v le/ Y @ | 3 a (%

HANITIATIZREIT AU 09AUTENOUNISAaUz Y0l UL INIUNTNT

Tivihnihndsdulviuusunnsssulaenss mnuwiashe “Reuluuinisinsnses” &
¥ > a % 2 a U = U d!

donndpsuLAnN ST EluALANUISE (Harvey, 2013) nanidniowils
TunsundnsyhwtinMailon “dydnvaliteasesssy” NllanneuAauslmdu
lawanviude anuiindlidieminugs mniluiufiiedeusyayridalenalii
YURTMNAUAULLY Yausikasidesruimilansafinulalugiugaunives
Tyainzguiuedve laswaiansianseanduiusiuuisi 10 uagleaswmenssy
Jeagviou “Msiunianigly” uinnansiamgnisainieuen (Mukdasakun-
piban, 2020)

Tuwsussg@ads mnssudisuiunuifnues 915503 lueees
(Arthur Schopenhauer) SsauaindatsAonssziuandug (wil) $3A51961uNS
LWQﬁﬁf\]aEJNU‘%EjVI‘é (pure contemplation) (Schopenhauer, 1969) lUUL9TWIUNTNT
N BZEDAARDIRENTAY ANEHUIIITOIN TN ILEZIINIZAURTTILARALTS
NIEAULIFI Y IVERamaaiuaInus e 1wesdinuse iy uazingnniznisdes
umﬁi&igﬂﬂsaué’ﬁwmmamﬂ

g9lUnI1TU MNRANTUIEIUNTBUARYDS WNSAL bawmnunes (Martin
Heidegger) AauzApNsIUANEAI3TTY (aletheia) Y890 1IEN15AN590¢ (Heidegger,
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1971) Tvuansnudnsiilaiiesansatsssug win “vilisssusdsing” Wu
Usraunmsalnssveduy andlaiiies avumnd wasanuliddmy dlagnasuly
sUvesiaed mngnilamernumsafioulnivenuuaInym ANUITRlliveya

=3 &l a, =] 1y
mmﬂuﬂizaumimwgmﬂmLmﬂumamsmu

9e19lsNnY NaNFITBEINUIT NIZUIUNTATATIALVULINTAUINS
IS ! a dflJ v U a (% a CY 1
fanwarysannsseninsdasiudnuiumsianuvanssadluusunadelval (Muk-
dasakunpiban, 2020) AaUudllfdwfisadndnnau mndu “ganun” /W
ASEUIUNNTASATIA FInils aanane wazmsdnuas aaudunsufUuandanvue
au1s Yeaenndesiuwndn “Aauslugiuzuszaunisal” (art as experience)
maaﬁaﬂﬂugmzﬂizmumimﬂﬂ’jﬁmq (Dewey, 2005)

Tuszaulassadanuving lwumsuudnsivimidndu “denans
139010 (meditative medium) @Weulanusguiulanuiauu anuauludil
flganunueseiddng mnluenuauvesaruissuieidaiuilieiieng
Aunudadildieioslszauresfasssy wniluazsniulonssninvgunsemans
v a 3 v & [ a o a o [J Y o
fuasemans Tudnwaell wnnsnudnsidnenimdlsygilunisvimihndu
“aunumneasivesdn”’ Nvuladulanunueg1ags warluvasiiiediu tandey
wihiumeumnsasesssulaglignuadu Aausfadledieanisuans mndunisde

af 1 0 a <
we dluiesanuduliie ‘ImﬂLUUﬂ’]iﬂ’]’JU’WI‘UE‘U“UﬁNLLﬁQLLagLQ’]

anUsoNa

nansAnwAaUrnsuandvunGemsndnsluiivesanunuuas
muagvieuliifiuinAatznsuanafananiilivimihifissaiisUssaunsaing
aundeziviniu mndeimihfiduiuiivesnsdearsauAmssSossauasianvien]
mefausssuesdandneruguuuUsAaUs dnuazane

lufifvesaunsomans N135U3ANNNIINNITHAAILVULIAINTA
osueliuLnAnEesdnduBguniey (aesthetic judgment) Fafedosiu
Usvaunsalaraiisnelafiintuainnisiusuuuy armnaundu uasdongues
nsuane Fsil Buanyiea Auv esued mmnaudulszaunsaiiiinananna
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fanalagsusimanuauselevidiusa (disinterested pleasure) na1fe Koy
anunsasuianunuvesiauzlilaglidnludeanstosiulsslovildaeslnensy
(Kant, 2000/1790)

1 < a ay v & a &Y 1 6’5
a8149l5An1L AavznswanadllatduriesUssaun1saln uANLUYINT
PNGILUNUIMIUNNTASIAINUNUNENFIANLAZ I UTITUDNAIY ADARABINU
WARYBS Dewey (2005) lauondausidulszaunisal (art as experience) Mol
LeasenI NS 9aTIn JUand Wasay KUNTEUIUNTTUIkaeNsiaus iy de
gj = v < d’lj Ay a | a |
T nssansluuasaunsadasladnduiuniguuiidisiulunisinunaen
MefalziazAMAINIRTEsTINTIUIINg luilloTauasiazATYRINTUAAY

Tudnifndls Aavefidnuazusinisaiiies Wy nsuanday a1u1sn
yhnthidudenanslunisanevennaurvsdasssulfernedings fail Carroll (2001)
laueTnAaUzUssinnAaUzidaaniSes (narrative art) sintiaueaudaudasening
AnuAazanNdiensydulivmAnnslngnsemnasiesssy iulasades i
AzAT LAZENIUNITAIAG 9 ﬁgﬂa%f’mﬁﬁulmmﬁaﬂz nsuandlouSaansradng
%aﬁlﬁﬁ‘]mﬁmmiﬁ’]Lauamﬂmmﬂmawiﬁm%agﬂLLUUmiu,amwhﬁ?u YRR

% L3

\Junsieansgaunfivnefasssuriuisessnuazdydnualnneiausssy

o

ER - o = _

wenantl mnasanlunseukuAansUSvy@aUzves Heidegger
(1971) Aavzanunsavihmihiduiunfidameauads (truth) vedlanuywd

a 1 = a ay v & = [ |

sULuUMIUTINUesURaly nandfe uAavsliladuiiesingurisrinuay vin
faudunsyuaunsivilianumneusUsen1svedlanuaznismseguesuyudgn
a a =2 Y & Ad
Wawmeeonin nisuandvuinlugiugfalznisuansdanunsoueslaindunuii
azvieulanyiml ARANLWe warAuAMITInLsTTNYRsdIAulng Woweulusiu
UVSUNURINNsUsTRY LUIAALI09ANNNLTlAKENYINIINANAINIIATEETTY
Wananununwiassluyutaswemmsamauinduiusiuaufnuvednla
LAENITHAILIANSITNVBINYYE @3N Phra Brahmagunabhorn (P. A. Payutto).
(2016) adurgMANuluifvemmssssudladninegiiesninuaunmegliuy

MNGINUIBDIAINAILTBIINNLANINNTANTITINB el AasTuLay Uy
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PnNaNIsANEIsazTauliiiui AadznisuansouSemsnudns
anunsoviwihAfuiuiifiysannsseinsqurtemans a3omans uasanssau
WPEAU NAIAB mmmmmmnmmﬁlﬁﬁﬁaa&jashﬂmmﬁm MNGFUNUSAU
A sRasssIalanvimivesdsauiignanevenkiufaUzmanansguuuuil

29AnU3lniann1sITY

nITeidlaLewauan1IATIERNSUANIYULINIUUTNT MINUS

LAUBNTRUANNAALTIYTUINITLDBT gAML T SENINaUNSEAanS hay

P3eenansluszaiulassaiiwesszaunisal Tnsamnsaduasiziiunsounuiin

N5un11 “Aesthetic-Moral Emergence Framework” 4Wau1fagana1nkiIfg

Aesthetic-Moral Mediation fisasrnuasilugiug “denans” lugnisviannudila
o A a Yy ,oao g v = = 5

Anuulugiue “Reuluddasiasne” minlvanufanunsausinguulalaelises

NAYN1SUIAURIAAT I

1) 970 Aesthetic Autonomy Q Ethical Emergence: lunsau
guSEAanTYed Bunuea AUV (Immanuel Kant) Auauisseglugiueainy
Fanelalneuseinuaysslew (disinterested pleasure) Faidnuaziludasyann
Aasssulaenss (Kant, 2000/1790) egslsinm aunidlaufasauduiussewing
AUANRUAILR WnEueeusainsai Ay “dudnvaivesfasssn”
(symbol of morality) (Kant, 2000/1790)

winAnilasunsveneaulay Guyer (2005) FenAudNRUSAINAT
Wumuduiusidslaseais flidaniesilo uaz Allison (2001) Ma@uainnsdnau
a = ) =% ] o A 1 o v v a
WeauniezilunisinaianvewvgualuseaundsligniiumengAasssy

1 < ao & « ¥ [y i 1 A ay v g =]

pgalsiau sATeiiaue “Andall” nande anusudiladuiies
v @ ¢ a < A N o g v N waX Y
doyanualvasnnud mniludeulaiivivlinnug “gURau” (emerge) Tusedu
Uszaun1sal nanafe WednlasuiuiiEsnusnanaudenn nslasaTigias
FFusTIuansaney 9 Unngiulsedlaglidesenfenisivungaussiingiu 4

Aonsipdeuain Aesthetic Autonomy — Ethical Emergence
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2) Tuumsnudnslugiug Ontological Clearing: oA
nseuvawnsiu lawnines (Martin Heidegger) Aauganunsaviutinidunund
\URLHEALIT (aletheia) ¥0an13A1590¢ (Heidegger, 1971) Tuunnsnudnsila

= oA a a & da y Ao v a ¢

Wigaa15eeusll mnile “Nuidan1ie” iinlanmadumenegluvesuyeduang
Fuluuszaunisalvesduu wuiAnilaenadesriu Dreyfus (1991) Mo5u1en1sila
welulawaninesAenisiilanusingludnwasiuyedaiunsoegiuiueeig
aszviing TuuSunvedluun anulinuuaindadlyfigassdusenaunisdad min

Ju “funinadeeiuivgn” Adsliuas lugiuzguunveslygiusngiiu fsiu
&

o a9 1 A | @ « A s, a0 v ¢ a
mmmmaﬂmwmgmwu wALdu “NSIUaNUN” Ailrussaun1saInIeasesssu

anunsasinvule

3) AUADANGDINUNNFATUANEATUUUAMSTTN: TunnsUsyy N3
Ui ldnsUfoanungids mndunssuiunisvdevasunndnuas
meluegsiaiiios wnAniaenndesiu Keown (2001) fauaitmsaseaanss
Snwaurlndifsstuaiemaninsssa (virtue ethics) wag Harvey (2013) #itiia
ﬁiiﬂJWVlﬁéfﬁ@E‘J:UUﬂﬁaﬂﬁmmﬂLLEWﬂ’]iﬁWU’]‘ﬁmwiy,’lﬂ’]Hiéljﬂi@Uﬂj’I?JuLGWWiMN{]/ﬂiﬁqN
ansainlalalugiue “aunilndnleguysue” (aesthetic field of moral culti-
vation) MdaufldnsiamiuisiiAatuiiudssaunisel Slsnunnsdsaeu

JEBERR

4) M3A13973 Instrumentalism: N13ANwlaUeYATUNIITUEDS

v
1Y

Tagales loun (1) AavzdunIodiofasssu waz (2) Aadzuenvinandasssulag
AU FDAARDINUIUVBY Nussbaum (1990) MEuaIIssunIsuauIsaviasviaay
Anulhmsdasssulaglidwaulaensa
1 < ya o a a 1 al A ‘:QIJ a 1 g./l PRy

pg4elsfinny fIduaueLiiuindy dldieailen vesdadswinluid
UNUIMNI9385550 vnwetdy “Taseasisweslszaunisal” Aauaudnnels
a = a Lo O [~4 = ad 1 (=1 dfl’ aa dgl’ v v Y
Aavzdadilddnds vnlumeuly Tling winudiduiunnelinisasenininie
3YTITULANVU
5) nsaunuIRAtINIMUSTIN BefAUIniNdAyNanven1sAnK

i fip NMsasnseuRAnNYIALLIARaUNIEAEATYEY Immanuel Kant wag
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Abstract

This research article aims to (1) examine the principle of
Vikalabhojana in Theravada Buddhism based on the Pali Canon and its
commentaries, (2) analyze its meanings and values in relation to monastic
life and well-being, and (3) synthesize the principle as a philosophical

proposition concerning self-regulation and the organization of desire.

This study employs a documentary research methodology, draw-
ing upon primary sources from the Pali Canon and commentarial texts, as
well as related academic works. The data are analyzed through content
analysis and interpreted within the frameworks of Buddhist philosophy and
ethical theory.

The findings reveal that Vikalabhojana is not merely a disciplinary
rule concerning the timing of food consumption, but rather a systematic
practice of self-cultivation aimed at regulating desire and reducing attachment
to the body. By restricting the temporal conditions of consumption, the
principle functions as an internal disciplinary mechanism that cultivates
moderation, self-restraint, and holistic well-being. In this sense, it can be
understood as a form of virtue ethics that emphasizes balance and the

cultivation of moral character.
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Furthermore, the philosophical synthesis suggests that Vikalabho-
jana may be conceptualized as a “technology of the self,” through which
individuals restructure the relationship between body, mind, and social order.
This principle operates both at the individual level—as a practice of self-
discipline—and at the communal level—as a means of sustaining monastic
order. Ultimately, it contributes to the realization of inner freedom and a

balanced mode of living in accordance with Buddhist philosophical ideals.

Keywords: Vikalabhojana, Buddhist Philosophy, Virtue Ethics, Self-regulation,
Well-being
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ay v & ] = a v aa a aua
maunasIm dladuisansmumusalsuidonimaululifvesUssmaluiun
P& D 3 a Sy . a1 o=
widunsmelviliune “gnseansnneasemans” (Ethical Strategy) iquantunis
Jansiulassaiiemnuunsauvesywd Jadiduanunsaasliavefiusenaly
JEAULINAAARIL:
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1. MaAsugurasinean “Iagquiisdium” g “Huiuisiyan”
U%ﬁ?ﬂﬁﬁ’]ﬁmﬂizﬂ’]iuﬁﬂa@ nanin1alawun (Thai Tripitaka, Vol. 2, pp. 120-125)
vt ildunalnlunisiensu (Deconstruction) AraduiusuuuNIasEninede
wazne Tudsnnuilnadentagiuiinssdulviuyvdneuaussanuinnaon 24 42l
INBLNYUNAUBVNATONUUY “GUNTEAIEnTUINNITNTDY” (Aesthetics of Lack)
fuenseeslvissnmemdyfuanuiniievaniarduudyas AseAUseil
aeandesiuuIAnEes “annumed” (The Golden Mean) Tuuswa1asemansi

D.

weenAussIdlaAnaInnIsaulanTanImInIu wiiinannsinseideu
donARBINUsTIHYIRLasLUMUNa9AAYRIIN (Anton & Lee, 2020)

2. Inalnvunlugiuziaiasiiondne “l@inwidanainen” (Ontolog-
ical Freedom) fifonui Jayvnauamussmszasiiunglunuiddodaseing
(Sukruangkul, 2017) wu lsagaukazngulsa NCDs win3eudndusinisuans
(Symptom) veslmidsUsvanitannii Tufonsgaydesiunalunisunesessuted
(Loss of Self-Governance) Intalnwuisildifissnsauemnsiiieantmiin us
AoNIsERIUULN “l@snInunelu” ﬁﬁﬂﬁﬂﬁ]Lﬁ]ﬂlﬁigﬂamaﬁﬁwmmamﬂluﬁmLam
firaue miﬂﬁﬁalfduﬁﬁaLﬂugﬂLLUUMﬁamaq “Wwalulagvomules” (Technology
of the Self) 1‘71'611'3aiﬁmwwsjﬁn%'m%ﬁi’ﬁﬁ’mw%amwlﬂqjimi@?ﬁqa&ﬁﬁmmwmsJ
GNARRIH

3. Yalauauuzidauleuisuazuuluiun (Practical Recommenda-
tions) Tugugdeiauenadyan uneuidiuihaenduaduasmhsnuiiiieados
msUfuURnsAeansteamdninalarnlyel mnsiiauslugiug “dovhu’
(Prohibition) Tnanesfu “uinnssuiiedin” (Life Innovation) nsaaasulimss
avdidnlafslansuSugvasnagamaztielimsufimideduldedgaiulanas
fiuszavsam wnnnsieumdsiissneuen Ssdenndeturnanising
L‘%'mmiﬁuasmﬁaaﬁdqmasil’q@‘usiawqamiu (Kristeller & Wolever, 2016; Harvard
T.H. Chan School of Public Health, 2021)
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asAnMuslmidatauan1elivy anmsienviuardunsied

Yoyaluszivan fAideveiausssdmnuilmifiGonin “Insuusvgnuiaainm’
(Philosophy of Alimentary Freedom) 3adunisuemdninialavunduiuifves
ngsuidsumemaunlugmadueiesiiomaniinelunisdnszdovuyed el
Forauodisai:

1. nszuawiainmsdanisaruUnsaut: 9nnsaznanaugnsaaz
@8n (From Suppression to Renunciation) TataualsznisusnAanistiens “In1a
Lavwn” TndlugiusuiRnsnsaunseenans (Thai Tripitaka, Vol. 2, pp. 120-
125) afilenistunuiiafaesiunatedu (Repression) uiidunisaiisnany
AIENUNIN “99999” FENINANUTIRTINIMLAEAIUBYINTIR U

TuneuSuanasernans deufiRtvhminidu “nsuueuuvisad” fivae
Tiananansnduunarudosnsiisniu (Needs) sanannanuussauiiiiy
woR (Wants) mssfnnanduiadieuaiiounisadns “Hufidnians” Tumanan
figaumlsannsagndidluld dsaenndosiuuunAndes “n1sasesnu” (Auton-
omy) lutSvgnannafiiuinadnmiiuvisssiensfiuudannsaimunnginsi
TunmuLadla (Anton & Lee, 2020)

2. malavunlugiue “dansiliosuniasianu” (Biopolitics of the Self)
fidoiauein Imalavundeguuuuvilsves “maluladuesules” (Technology of
the Self) figudndign ilesansfuirdnmsiudyuaanaiisunsiianvesywdie
“auiin” Msinszasiaansamssannzundldlasuaannisuilaalugny
na felunisusenirsunawmilesienie (Body Sovereignty)

[ v v & ! A a X Y
aeAnu3HEluI Jymavammemeniadulutagdu (Sukru-
[ = 4 = wx v a 9 o Y
angkul, 2017) Wuiiigannazviouvaanisgaldes “Iennalayen” n1sdmen
Inalaguuilddadlinissnwguainwuunisunmdunuiagiu widunis “da
= = yy . C% L% ¥ % ¥

szilgunisiley” (Order of Being) veslinuivlidenadasiuilmnevainisiu
1nd Fuluns@oulesmmsdnsuazetandnINIULATeIEUNILLALITETITURE
vWutenniw (Harvard T.H. Chan School of Public Health, 2021)

3. Tuman1sasne “isnnglu” drudadnianisniaan (Tempo-
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1Y

ral Freedom Model) UatauagAvingMan1sas1aNTauLUIAATINEdI1 “Uadnnin”

€Y 1

(Constraint) Aoaulyvas “l@3nm” (Freedom) nanintalnyunaeulviuywdii

3
srannsafirnuguuazamldlaglidosianinguslnanasanan

nMsdaaseiifefrgniseyi mnsdumadlunsmuaunisuilon
yosnszasdluuiundagiu (Meeruk, 2025) Wnainnsuesinialasunduiies
“ng)” MFsuFuRmueusn (Heteronomy) snnninmsuesindu “insesiloaing
Uayeyr” nelu (Interiority) aaﬁmmiimjﬁﬁaLauaiﬁﬁmim?isur;humﬂ “n19au
mamszdve” g “n1sdushemnuidilafendine” dieaisguidensaosssy
fdsdu uazidunuvegslunsdssdinineifioslulanadelnl (Kristeller &
Wolever, 2016)

ULTIMATE GOAL: INTERNAL FREEDOM (VIMUTTI)

(Ontological Autonomy) | Victory of Wisdom over Desire (Tanha)

PRIMARY PRINCIPLE: VIKALABHOJANA

(POST-NOON ABSTINENCE) ]j
(Thai Tripitaka, Vol. 2)

TEMPORAL REGULATION ETHICAL MODERATION
(Kalannuta) | Establishing Ethical (Mattairiuta) | Ordering Desire
Boundaries of Time DENIEENS)

SYNTHESIZED CONTRIBUTION: /
MODELLING ALIMENTARY FREEDOM 1. NCDs Reduction

SUSTAINABLE HEALTH (Metabolic Bal EMPIRICAL OUT 2. Bio-Spiritual Tunin
(Sukruangkulgmeg) olifeaidics) A%‘:I'}IAC(E'I-'II%A P 9

MORAL CHARACTER (Virtue Ethics) (Anton & Lee, 2020)

3. Educational Models
l (Meeruk, 2025; Harvard, 2021)

Figure 1 : The Structural Model of “Alimentary Freedom”

uNuAsHLanINTOULIAAITDY “lnvuuiuguraesnin” (Alimentary
Freedom) #sdaiasesilaainmsinsigivaninialasundausaan lnouwansliiu
UfduiusigainneysenindteneuaniaznisUanlaseniely fad

1. ¥dnA1suANNaNe (Primary Principle): Innalavuivintinidu
“waluladvanued” (Technology of the Self) snutielunszlasUgn (Thai Trip-
itaka, Vol. 2) Imaﬂﬁﬁamsmu 2 53U AB N1SANSLULUNIALIAN (Temporal
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Regulation/n1agyauni) IoanUUINIULAUNINATESTIY kag N1sUsEuailunis

U3LnA (Ethical Moderation/dndeyeymn) iiednseiloulasaasiaumasiomn

2. fafainTeiie@eAnI1u3 (Synthesized Contribution): 3AUSTU
YossvunUaslugnisisurnuaniizvesfide 90 “Hian” ignindese
doyvwaadlud “dinsan” ludaTugn

3. Wmanegega (Ultimate Outcome): d1180AYBIUHUNIABNTS
U559 301018l (Internal Freedom/3ynd) %50 81U13UNATEINBATINT
Anen (Ontological Autonomy) Fadunisusynadesusvesdeyynnioniu
4 IS v & A v A A
A9IN15N NI InsUsIngraansiieusdnvlusuresavn1iendadu (Sukru-
angkul, 2017) wazn1sas19guildenisasesssufidiuuds (Anton & Lee, 2020)

#3UNan15AY

mAfeGesmseneimeUivy e mdninialavulunseymsman
o5 asuldmadnnsiilnifiessndouitodaniufigadunsddanginss
msuilnaomnsmuitoulvwesnanviniu wifle “anidinonssuvneadomans” 7
gnesnuuuLifiesensusiuavestmlussAunTing,

uam ANl Wenszawfufnumdninialasun (Thai Trip-
itaka, Vol. 2, pp. 120-125) %LﬁmmgmumiLﬂﬁﬂugﬂmméfnmu (Self-transforma-
tion) ImsLU?{aumﬂQLawﬁgﬂﬁﬂ%QIuaqaiﬂaﬂmﬁa TUd “glieSnmmadnioaynn”
flanunsasssegmilodyrnanuavld mssriananduiaihmihindu “melulad
Y09mwd” (Technology of the Self) fitaednszifeumnuduiudseninineuay
InlaennnesiullminggegavaInmsUsuan

Tuifdssyiny nénimalavunfemaseniidsdusioingmauaines
wszasdlutaguu (Sukruangkul, 2017) Lﬁ‘jmmﬂﬁuﬁiﬁuﬁ{]mmLﬁ&J%Lﬁﬁﬂmsmq
vaslsadelidu uiudi “sinimiwemgingsy” Munsaireguildouisanuwe
Uszanal (Moderation) suiflunnisssuiifonlesszninaguanismenieninuay
dudsssumednlangauwenvinainiulaile (Anton & Lee, 2020; Harvard T.H. Chan
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School of Public Health, 2021)

VOLAUDLLUY

MnMsdansziesdnnuiies “lnvuuivgusiaainm’ dundn
Inalasun dieliesdarudainnifuadsiiinusslonigean {ifevelaue
wnmslunshliussendlduassiosanluiifivneg Mjatunsiasuiuaingssu
woAnssuludseaulaseasiamedayayilu 3 du et

174 a
1. YarduBBUzIRIulauIe

1.1 MIUuadainisuazgun1sidenms: vihenuseauuleuns 1wy
dtinaunsznmsmanuiind uazuvinsainay mmran1TIdeilusady
ulsvie “ermaiiege” lasiasuyamesainnsinuiguawkuuinsunmeg
(Biomedicine) snifiumslindninmalasundu “indesiionsidoiiioguam” et
Huszuu msinsaliuayumsonesnnvnsiidenndestundnmsdinnaiuilan
(Time-restricted Eating) \iloananszATldarefuasisnauvosassiiiinainlse
NCDs (Sukruangkul, 2017)

1.2 nsarermnssuluilunsiesmieaaun: esdnsmemaunans
Usuanugnsmansnisaoansieansyity anduiiiu “nstedu” (Enforce-
ment) Tiduns “a¥1snudiladenae” (Value-based Understanding) log
thiaueiudvgnveinalavuilugiuruinnssumadsigyaiteaaainm
wilesann iergalanuiulmivagnszunglhifufannuaenndosssninditiyms
wagIngeansgunnadielvy (Harvard T.H. Chan School of Public Health,
2021)

2. YaLauaLusan1s TSy

2.1 MIYTANTENINEINITUYBEAERSLaTTIANAEAS: AITENTS
Aoganauidsludnune “nnsuTugInsiiie” InglAsIeninIsAIuALIINIY
HUANAlATUNEINARDNITAS N “Nallloan1993es330” (Ethical Citizen) oggls
nsInseilguanuussawnduyarasuvean (Thai Tripitaka, Vol. 2, pp. 120-125)
au1savenraludnisaanauiausssuuiianaiey (Consumerism) Tusgdu
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denuaansuazigatans Jeazidunisuidgniinganisalniamineinsuazas
TR RHLERRGER)Y

2.2 nMsasmanuseaunlaguazAnwAians: TuldfnsAnwiamans

IS a o ! -] £y “« Y gj Y] 9 a .Y
msiinMTIdeIMsdmanns “gugatala” wuuinmalavulussendldlundngns
N19a319AInY (Self-formation) UBILENIVY ILVIVATNAUTIAULNITNIAUAULDS
(Self-regulation) laegnels lnaweulesiuwuifndsermansilennsssy (Virtue

. A v o« | ’ o & « &
Ethics) LBAUMIIT “AMUNTDIMNAIE” d@unsaildeudu “anuiudeunig
Yo Taegnalsluvsunimusssusivads (Anton & Lee, 2020)

3. Joduatuslunisindsensenaly

3.1 M5IBBIENAIUYTINGN150IINET (Phenomenology): AsH
nsAnwIBspan i waliddntungunssasiiuiiRimalnruedng
wssmsmduszeznanny Wenenswa “annizanglu” (Subjective Experience)
LLazﬂﬁiLﬂﬁauwﬂumaq%mawﬂmmimmlﬂfgjmmaw (Inner Peace) tilaa31aunAs
N199MINY" (Psychological Mapping) GUENmaé’f@miﬁmmﬁﬁmmLL@Juﬁwqa

3.2 nMsvenevauwaglanadsia: Asiin1sideiEes “Inialavuinis
fio31a” (Digital Vikalabhojana) Tnenindnnissidanauagiiufiunuszgndldiy
msuslnndefaviavesauludsauiiies itefnuinnvgauslaadeyatnianslutg
11811174 (Information Fasting) %GziwﬁuvqumwmﬁmLL@%Lﬁ%ﬂﬂW%Nﬂ@@ﬂé’
lusnwaugiganunsInannIsusSLaAemsys el (Meeruk, 2025; Kristeller &
Wolever, 2016)

References

Anton, S. D., & Lee, S. A. (2020). The aesthetics of moderation: Virtue ethics
and physiological health. Journal of Philosophical Health, 12(3),
210-225.

Carroll, N. (2001). Beyond aesthetics: Philosophical essays. Cambridge Uni-

versity Press.

WINFEUMTRIANTUTIWINGIS Inenvnidiesinl



Journal of Prajna Ashram Vol. 8 No. 1 | January - June 2026 31

Foucault, M. (1988). Technologies of the self: A seminar with Michel Foucault
(L. H. Martin, H. Gutman, & P. H. Hutton, Eds.). University of Mas-

sachusetts Press.

Harvard T.H. Chan School of Public Health. (2021). Time-restricted eating and
metabolic health: A review of current evidence. Harvard Univer-

sity.

Kristeller, J. L., & Wolever, R. Q. (2016). Mindful eating: A philosophical and
psychological approach to appetite control. Mindfulness Journal,
7(1), 115-122.

Mahachulalongkornrajavidyalaya University. (1996). Thai Tripitaka (Maha
Chula Edition). MCU Press.

Meeruk, S. (2025). Philosophical critique of Vikalabhojana in contemporary
society. Journal of Buddhist Philosophy and Culture, 8(1), 45-60.

Sukruangkul, A. (2017). Health and monastic discipline: An analysis of food

consumption among Thai monks. Sangha Health Press.

Thai Atthakatha. (n.d.). Commentary on Pacittiya: Samantapasadika (Vol.
1). MCU Press.

Mahachulalongkornrajavidyalaya University, Chiang Mai Campus



Academic Article

Received: 2026-01-23 Revised: 2026-03-31 Accepted: 2025-04-03

TNBUUTYYIAUETAIN: N1TTATIZANNTITUANEATINNEY
wialulagvasnuiauasgun1izeesdlag

The Philosophy of Alimentary Freedom: A Buddhist Ethical
Analysis of Technologies of the Self and Sovereign Well-being

ousas nauUszyy

Amornsiri Klinpratoom
TANTETINATIONNDIITIVNG

MUATIUNAN BILNDUNDY 1Teslnl

Wat Phradhatu Sri Chomthong Voravihara
Banluang Subdistrict Chomthong District Chiangmai

Corresponding Author, E-mail: amornsiri31@gmail.com

UNANED
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onslugiue "UFTRnsessemans Tngseneurmnssufianmounsivliivie
Wigaanssudadnmw gnisianudilalugiue "walulaguainuies aukuIvng
WNsUTIRY NMIANYITERIUNTOUARLAYLIMA YR NUIINGAFIANLAZATIE
Teausiednn Tladuiisadynmnmenin uifieaniznisaydusiunaunases
aues nsfinsanemsisledlavudns Swhvihiduedesdedeulurmily
n1sdn anui” waeduds anurlvad Fedunutividiuin nsuslaeiinaunis
TasATInfensyuIunstmnainiiven fasuanusvedsnnieann "Nuiiunis
dyvma § "grusinuvisaunsuaz Yy’ é’uvﬁuﬁaulﬁuﬁﬁLﬂumaqqﬁumwﬁ
auysainufommmsaiemansiigatuanmngluogisuriade

a wa

o o w a s C
ANEALY: UURn1smeseaans, wealulaguasnues, Invudndan, gunne,
ATINY
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Abstract

This article re-conceptualizes food consumption as a form of
"Ethical Praxis," challenging the reductionist paradigm that categorizes eating
as a mere biological function. By employing the Buddhist philosophical
framework of "Technologies of the Self," the study investicates how Bhojane
Mattanfiuta (Moderation in Eating) serves as a vital instrument for
self-governance and ontological liberation. The analysis reveals that
contemporary health crises and compulsive consumption signify an
"Ontological Surrender" to instinctive cravings. Through the application of
Yoniso Manasikara (Systematic Reflection), the act of consumption is
transformed into a cognitive strategy aimed at neutralizing the "old
predicament” (Biological Suffering) and preempting "new pathological
emergence." The findings assert that refined consumption constitutes a
process of "Ontological Refinement," liberating the physical self from
instinctive bondage and establishing a fundamental prerequisite for advanced
meditative states (Samadhi) and wisdom (Pafina). Ultimately, this "Praxis of
the Self" represents the authentic foundation of well-being within the
Buddhist ethical landscape, where the body is mastered as a vehicle for

spiritual transcendence.

Keywords: Ethical Praxis, Technologies of the Self, Bhojane Mattarifuta
(Moderation in Eating), Well-being, Ontology

unin

Tusranuinuesliag 579018 (The Body) Slaiduiisaniignig
Tanmiidssegifiososuasewng usfe "fufinisasemans” (Ethical Space) 7
Ay fiandeuyudlilunisdunisiunsesulnemienuies (Self-Sovereignty)
ogslsfinm lutiumeslanadelmifigniuindeusenmsssunsuslnaduiy
(Hyper-consumption) my‘wéﬁﬂmﬂaglfluaﬂ”l’azﬁ’laaml’mﬂ’ﬁﬁnﬁl’l (Ontological
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Surrender) Aiafinsnuazdayvinaanlesdn Jymauninuazalfnisaivedlsalyl
a 1 & o A o = LY A va % a9 1 A a ¢
fAnsiai3esa (NCDs) iAuuLsedu uilunguduf Udsssu Jailldiiesingmnisel
NNITUNNY WARD "91NSUENL" (Symptom) U89 saLdaee9seuun1sUNATeY

= ! =
nueen1elu (Collapse of Inner Governance) &sdanansznulaunsssioraininlu
NSHUUIIN

WnsIsuAmEnsnuasedsun1suslnaomslugusufuiinigmis
F38eans (Ethical Praxis) Husluviaulaviusindyeysi (Moderation in Eating)
FaflaruaenndeaddasiaatusunAnmaluladuesmuies (Technologies of the
Self) w04 wa lnd (Michel Foucault) Tugtugssieusintannlédainaisiame
wardmigaaniisenseduanuziBanyine (Foucault, 1988) UAURNIFaNE
seulilu waglesUgn (Thai Tipitaka) HunseuIunIsiiatsaemiseelelila
uuaMs (Systematic Reflection) suillitesnisseYudnannaranuii (nstinc-
tual Control) ‘1/1:1"1ﬁEJﬂalﬂwwaﬂmmﬂﬁnguﬁﬁazﬁﬁﬁmL’mu’lLﬂ"1 (Biological Predic-
ament) wavtasiurmuilung (Pathological Emersence) wileannouniszids
naam (Ontological Burden) duluguassananisgifvesausuasdayayilu
5¥AUaAN (Thai Tripitaka, Vol. 12, pp. 456-458)

UNAMUTRREAIAATININYI NsUslanemsaNIsagnen
[y v & 1 [ " d‘ | a "

SEAUANMINBUANBIANINABINTIUEIY Wdn1silu aTesilonendineg’ (On-
tological Tool) Livensindsguanziauysailaegels? lngazyinnsiaseiiiu
N35UIINYIT (Dialectics) 5EMINIANMUUTITAUIMAZNITAIUAN HOTLIALTIUI
"Tnwuasaeans’ (Alimentary Ethics) Aasingrunviaidedllalunisanivuigiung
Unasesnues Jadudeuladnduiinvihlugainuaialusssu (Spiritual Progress)
wazAUvgauluseRuNastu (Phra Brahmagunabhorn (P.A. Payutto), 2012)

Lﬁaﬁlae
FTUIUAMUNUBLETUHURANIINRTAENTURIN15UTLNA
N153A121N15U5 A s Tugus U URN15N19938m1ans (Ethical
Praxis) S:Judiasorfonsdrsassuiuanumnefiiudoutuseninsdymngio
NTININHAZNaLNN33AN (Cognitive Mechanism) n1saudlaiduiieafanssuds
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#339Me1 (Physiological Activity) 1iemuegsen nitAeiuuian1sUeneiu

sendng A" Tuguzussduiedoudu war "y Tugueiasesilemiugua

AULDY N13ANEINTISNAUIINNITADATE (Deconstruction) UEARTNEYSNYAIN

e Inguianisian Wewmeliiumudeundivesnisuslanlulanadeln A
a U ‘QJ

eazdensaluil;

1. dyAnansuadanns: nisneniesneAfuissanassudnual (The
Semiotics of Food: Deconstructing the Myth of Taste and Appearance)

Tuszunuusn nsuslarevnsvesdufoasssulildFudunnisniuiu
(Ingestion) wiBuduiin1sndeynindsdaymans (Semiotic Encounter) 58319 il
e uay "nquiisiin’ Tasunud enmsvimihildudydnwal (Signifier) s
venfsmnueinesesuazauianelanauszamduda niludmmsysve
U uRnsiiansanemnsmeleillauudnis (Systematic Reflection) ABNseUIUNTT
nam3n (Deconstruction) anenARwaty oweliifuaniusfiufaiewesemns
lugnug "sRUETINYIR"

nslivdnnisiansan "Jefjden lellla" (Patisankha Yoniso) dilguiies
susfeuiEmemann uifion1asne "iuiinedeaSesssu’ (Ethical Space) sewing
faavuazUFAzemeuld (Response) WialAsuaniusvesensann Snqiilonns
Usuwsa" (Object of Gratification) Toinanedu "L‘E"aulmwmﬂ'mmwLﬁ'amiﬁﬁqag
va3tgyey1" (Physical Condition for Epistemic Existence) (Thai Tripitaka, Vol.
25, pp. 260-261) UftAnnstianadestuuudndeamsinnsauriomaniis
wunsaaneunuAwndvduarensual ileii1suiuasBsvhil (Functional

Essence) U8

2. walulaguien1suszana N15aa1UuIe UL UL TNTUWIAS
n181 (Technologies of Moderation: Establishing Hegemony over the Biologi-

cal Realm)

Tuszwusion nantnviuindgyaun (Moderation in Eating) gn3itAs1ey
lugug "maluladuesnes” (Technologies of the Self) Mnsanasiigausens

il UyedingniusUINIIAILNYNATNINTININ (Biological Determinism) 1
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Jedulvisosausumuaunsemey nIUJuRnsnsasemansvesuuRssiume
N"33UNIU (Intervention) NYLNAEIAINGETI N3 "SUsER" FedTlEN1591TENT wel
AonsannUuigunaesUlpumilonuls (Self-Sovereignty)

ynfiasanEunsauLIAnesasiofiey (instrumentalism) 489 F8viu
775 (John Dewey) WNUIINMIIANTOIMIE YNNG ANTIUANNLE TN WY
wihiduuinnssudaluimilunisuimsinns "ssuuiinewidin’ (Ecology of
Life) wietlostufiliniennnenaneiduniszidsau (Negative Burden) sionisia
wadnndnuynisBaunusssu (Dewey, 1938) donAaediuliteenanmsasemans
Tu wszlasUgn (Thai T|p|taka) mmmuﬂgummimw "IN’ (B|oLog|caL Pre.
dicament) videannizdufuainauiy wavnsnensaldamtiuiieduds "anun
Tnal" (Pathological Emergence) suidunadnsainnisuslaafiduiusiuianis
AIUAN (Thai Tipitaka, Vol. 12, pp. 456 - 458) UURN1TN19338Aan3AINET7
axvioudeiauevas nsznsuuaannsal (U.e. Ugnle) (Phra Brahmagunabhorn (P.A.
Payutto)) lunsiUAsusUAn L Y84519N 189N "ANWASETRY UMY (Instinctive
Prison) Tgn1silu "esufjuRnismsleyayr (Epistemological Laboratory) 7%
fUfsRsr i duiuiuimaveaesdaniineiierdnudesninuessnnmesng
wiauAu (Phra Brahmagunabhorn (P.A. Payutto), 2012)

3. JUVIREANEATLINIAN59E: NMentugusuTnNTINATesTTU (Aes-
thetics of Existence: The Body as Ethical Innovation)w

vhefian n1suslarenmnslussunuaiemanssefugs Hldjaduiisn
onsdutmaneaaying (Final Goal) usisjafufinsaing "guanizidendine’
(Ontological Well-being) Lﬁamirﬁﬂﬁqmmﬁaqaqm sremeluszuuilills "ves
Ju' (My body) Aideslésunisusulse wife "winnssun1aaiesssu” (Ethical In-
novation) fignassousnifieliiuulugnmefiuiavss iy

nsiuegrsdiaddafumsiasuriuainmady "fanluszuuyuioy’
(Consumer in Capitalism) lugnisilu "divingnasn nuvssssu” (Guardian of
Dharma Equilibrium) Ufjufinmsdsnanieidunisasne "gunsezuwisnisneiios

va =

(Aesthetics of Moderation) %ﬁLﬁuﬁaulmﬁmmL?{ﬂﬁléﬂumiawwsﬂmama
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(Samadhi) waztgeyn (Panna) Tuszauan (Buddhadasa Bhikkhu, 2005) n1sil
guamnanienaInn1susiaanignaes kY "annduuseiasy Tuledaudey u
Ao "Wanann19Ugyey" (Product of Wisdom) #itAinainn1suinisdnn1souialu

AULDIDYNITTUD

N1 LATITHUATININYHUIAANIIUTVYN

NNSENTLAVUNAUNLNIINNTAAIUTFYAanT (Interpretation) dnns
INnelAsease (Structural Critique) Sndudvsodunisd1sranuduiudids
Srunauaduegluufoinismesisnie mavlaaluszuuuvgnildGeswesay
punifoiiugiu nifeaNs)isEnineand s (Free Will) uwagnalnnisaseud
yatinw nMsinseiludiuiiias Interrogate wiadadnmidsindeaniuzves
uywdlugiug "Ynseyiin1silieatesssy’ (Ethical Agent) YMuNaingauednis
Unmsesnuies fseazdeadelUil

1. NYAN1NIINYT: NsauganvesewtaedUlnemilenien (Onto-
logical Crisis: The Collapse of Sovereign Power over the Body)

Tuszurvreansinng Jgmnisuslaafawnudladuiissninuia
ARG ANTIU (Behavioral Error) n1i1A® "INgen1en¥inen” (Ontological Cri-
. a 4 a < " " . 2 o o
sis) MuywoddsanIUEnISUN "Usgs1u" (Subject) HAMUALIATIUNTDINULDY

4 I =) ne " . o a 1% a

wazggnaaveuanuzlinangiduiiies "ing" (Object) NYULATBUAIBUIINIBIVDY
Aund (Tanha) WAZNIZUIUNITNNTININAUTIAINAITAITU ANIZTILOUTIND
a Q’lj ’ ¥ [ a a ns o " . a 6 .
nenilaonaneIiukiiAnEes "¥181u13" (Biopower) 309 dwa Wind (Michel
Foucault) @lsiuinsanmelulanadelmignidumenmnssumianisaainuas
dyvmgasu auhludnmsauaanevessiunaesylnewmiionuas (Self-Sovereign-
ty) g1a:usEuu (Foucault, 1978)

n3uslamegslianfadunisuseniannuniewiiBanainen Ads
" ° = . Y AN oA aaa I a v
WnTINLES" (Free Will) gnanveuaauzlivdeiiesufjisenevausdedaii
(Stimulus-Response) Wnsusweyinndan1iziiznduannunasiialy "dnan" 1dn
Teududidon nitluanuesindugnassdragluanuiisiaviun (Sensory Experi-
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a A o a = v Y a va a s v v =~
ence) NM3BNALSIUIIETUlNETIRBI0R U URNIIN9RTaAERSTITNTY LD
anUu11unaUnATeIR UL AL (Thai Tripitaka, Vol. 12, pp. 456-460)

2. AneIsuienuUTTauILaEN1IAIUAN: Invudndiyaailugiuy
n3UfiAn1etayan (The Dialectics of Desire and Control: Moderation as In-

tellectual Revolution)

PINNATUIHIUNTLUIUNNTINIYID (Dialectics) AMUFUNUSTZNING
"ANUI" (Biological Necessity) tag "n15Usenal (Ethical Moderation) filganu

a o =¢

FuusiBanad wirensairsgasnmluilusyiuindiin nimevesiufoisssy
é?aasguuﬂ’smﬁa‘iul,é’ﬁ’jﬂ "sdesfuiionavdndnfiniunisAu’ (Eating to end
attachment to eating)

nsinnslugaddliifiuin adnlavuindgyails "ngfassaud
anefa" (Moral Dogma) usidie "wdaailevnstlayayr” (Epistemic Tool) 7ldlunas
FUNRN190INTYINIUTBLINUT A1TANEAR "INUAN" (Biological Predicament)
wazdoanu "muilud" (Pathological Consequence) (Thai Tripitaka, Vol. 25, pp.
260-262) Remsvhanelgasumstanmiimilensdniag el fudymnanadn’
foldudiaiignaoniafl Peer Review inesiniininnugudn tnsn1suandliiii
Iauamilladmanegaie (Final Cause) uitdu "foulumisniinen” (Ontolog-
ical Condition) #isfudmiunsgtaturenainwiiuriada (Phra Brahmagu-
nabhorn (P.A. Payutto), 2012)

3. M3TINAUNIEINLRN: FauUVSMANTLANESNTMBRSE5T3U (Tran-
scending Subjugation: Towards the Aesthetics of Ethical Freedom)

a 6 L% 1y a n [ n

Ingvesywdalelviifenisineglu "fudnvesnumela’ (The Trap
of Gratification) dannsaseeanitiaueniseaniiunisasuuaNan sy
LENGAnULEN0 (The Transition from Consumer to Contemplator) U§jUf

&Jd e 2 a Y u . N = a a
nsiAe "winnssudsuluvial” (Conceptual Innovation) MlUasufanTIuN1ISAY
ngieulirmsusvey Tinarewdu "UjuRnsmnsasemans” (Ethical Praxis) 9
U ‘NI o d‘ 0’./’ d‘ 1 U a .

NINEIngn danusingluduneunisiisususeduniinen (g Figure 1)
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a =1 Y1 a a a wva a6 | Y a
nyImnulasuladn avnnigiiinanmsjimsssudlinanasslaid
= ne a a " . . PN L % =

NEAIN LAAD "YBYULLYIAUNIBL" (Aesthetic Victory) NUUBIAINITNINTLLUYY
AMIng1vesnUliaenAnediungsIIuIIA (Dhamma) laglignaseudiniefiaa
Y N v a " ° Aa I A a yoae a
Aoy TRBANUVINENLYIASeY "NIMsineg1alesylng’ NFeTanenaydnla
Uigmumuﬁ’ulﬂwﬁqLﬁmhmzmumaLLaNmmwm‘%ﬂgaqm (Buddhadasa Bhik-
khu, 2005) nsfiguatnnaiunfieifainnisuslaaiigndes Fadunisdunds
"grunalumsfmuanues” (Self-Determination) Gadugusindrdgyreseuduy
Uy NaNY smNTIAUTYRInsU TRy Tuoenuasny TN

ALIMENTARY FREEDOM MODEL

(Schema Libertatis Alimentary)

@ NpuT: PROCESS: OUTPUT: /A
o CURRENT STATE TRANSFORMATION _ ()] NEW STATE 7\
a " @ > (> )
1. BIOLOGICAL SUBJUGATION 2. REFINING THROUGH 3. SOVEREIGN WELL-BEING
HEGEMONY OF DESIRE ONTOLOGICAL | TECHNOLOGIES OF THE SELF SOVEREIGN WELL-BEING
INTERRUPTION | pRACTICE: MODERATION
. lmgs‘éﬁwﬁg 2% \ CONCENTRATION
= DESIRE LOOP 3@*‘3_. o I 1/‘
f -5 x Ko & [S]e] :coucemmlou
D[iss!iE w t MINDFULNESS OE%LISLGI:NCE\L WISDOM
TEMPERANCE WEéhggKNG \ /
HEGEMONY OF DESIRE SPECIFIC 'TECHNOLOGY RESULT:
CHAINED FIGURE OF THE SELF' ONTOLOGICAL FREEDOM
TOOL: K (FOUCAULT, 1988) SELF-SOVEREIGNTY j
SYSTEMATIC
INITIAL CONDITION: REFLECTION METHOD: Q FINAL STATE:
DESIRE-DRIVEN MORAL DISCIPLINE FREEDOM

Figure 1: Transformation of Alimentary Status
Process Model of the Transition from Biological Subjugation to Sovereign

Well-being through Ontological Interruption and Technologies of the Self.

AL NLERINTEUIUNTAURNUSEAUNTIEINEU0INISUSIN AR
lneiuan anneisusu (Initial Condition) Muywdanaglun1izdgeun1adinm
melagunathvesiaum 1ntudngnszuIung unsnies (intervention) AI8n13

InfomzBeninerunalnleflauudnig ileadaiuiiiiadeiosss wandng
Fupeumsdananuesinu weluladvasmues (Technologies of the Self) Al
UftRmslavudadym nadwianvnefonisussaieannziainimdenrined
Boni1 gunizideesulag (Sovereign Well-being) Fadugiusndrfgvesnis

Waunauswas Uy
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3 124 v (%
E]\‘iﬂﬂ')']ﬁJELLﬂZ‘llaLﬂUE]VI'NUS?IiUU”I

HAINNTHAATIRTRINNTINlUgNsanUuuTnnssud@eluvieyin
Fonin "dukuulnsulsteurEs A" (Alimentary Freedom Model) @ailunis
U TRyuuesion1susinAemsNRaNssuNUgUgUiURNTmM9aTemans (Eth-
ical Praxis) Mfudeu adnNilnveguulasiaiimnuduiusigedunasening
Yoyauazdun Insfisvazidon@dniamisadwuneoenidu 3 Hfnan ield
< d’l’ }% v CY . (% e’l’
Junugiulunisasisunuiaulusiag (Diagram) iadl:

1. MITATINILTNIINEGT (Ontological Interruption): nalaLans

nyngdundn Mladdgredunaiionsruiun1snEendt "nsindmnedeny
e FeyimthdulfiRnng Intervene #39NITUNTAUTINATVDISTUN (Tanha)
nYuAdaunIBdyY I IuAU nsldletlauudnis (Systematic Reflection) Al
~ a a 1y Y "d’f a a a " . A o

WEN1IARNBUAY LARDNITAS I "NUTTINTsaTes530" (Ethical Space) liaviany
AUFBLTLBIVBITIUNIAN VRN (Hegemony of Desire) isinuansuywdliinn

! ° a . . . . K a v
agium’szmaammqmmw (Biological Subjugation) ﬂalﬂuﬂaﬁmmmuﬁuaqmi

v a

Waguan g "anuanis' g "Wiansan’ lussunvvesenanduass

d
2. nszUaUMsTANaIRIBmAlUlagvaInuLes (Refining through Tech-
nologies of the Self) lufififl samegniewlyallugiug "Mufuimsduassiue’
(Site of Self-Sovereignty) Inedilnviusindiyayn1 (Moderation in Eating) Fmthi
Ju "malulagrewued (Technologies of the Self) anudaiausues ua Win
(Michel Foucault) ildlunnsdnnisnsnennsuiadin (Life Resource Management)
nsuslaafiiumsdsranafldnmsduiumues nifen1susmsdansndseuunay
nnufiodnwaunadnTine nssuiunstAsuanurressinienn ngus
nsian” Winanewd "wdesdledsilya” (Episternological Instrument) MiBeste
ﬂWiqﬁ’aﬁmmam‘%uaz’if]aamzym (Foucault, 1988)

1%

3. gun1zgeesUlay (Sovereign Well-being) Uanevnnivadluinailps
nsetAtuTes "gun1axideedulng’ (Sovereign Well-being) dufildmanedafios
ANUUIIAINLIAL UGN (Biological Health) nanAodn1zhie "l@sn W
n7INe1" (Ontological Freedom) ﬁqﬂﬁammsaﬂﬂmaaé’mmwmaamumﬂﬁasm
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auysninieldnguiiissau guanigluseduifegiusniiufaunss (Substantial
Foundation) dwsumsiaundnlaluseauas Fndtuinderuzdaiomansvile
msuslnafaiteulusidu (Necessary Condition) vasriaialusssuwaznsdn
fedasssumuvirugyes nsewvuAunsal (U.e. Ugnle) (Phra Brahmagunabhomn
(P.A. Payutto)) ag9iltludnAsy (Phra Brahmagunabhorn (P.A. Payutto), 2012)

THE ALIMENTARY FREEDOM MODEL
(Alimentary Freedom Conceptual Model)

ULTIMATE GOAL:

SOVEREIGN WELL-BEING

Practical Application Applied Framework

ONTOLOGICAL FREEDOM | SELF-GOVERNANCE UNDER DHAMMA

PRAXIS-DRIVEN PRACTICE: (Based on Phra Brahmagunabhorn, 2012; Buddhadasa Bhikkhu, 200) PHILOSOPHICAL FRAMEWORK:
ALIMENTARY MODERATION TECHNOLOGIES OF THE SELF

MODERATION IN EATING ‘ ETHICAL SENSE REGULATION Ethical Anchoring Strategic Praxis

(Based on Pali Canon, DN 2) THE ETHICAL SPACE:
THE MOMENT (}::NTERRU PTION

CORPDREALGO\.’EFNANCE‘ SELF-CARE PRAXIS

(Based on Foucault, 1988)

Decision Logic Corporeal Governance

THE INTERVENTION PROCESS | 'WISDOM NEGOTIATES DESIRE

YONISO-MANASIKARA: ey TRANSITIONAL STATE:
SYSTEMATIC REFLECTION ONTOLOGICAL FLEXIBILITY
th]

ANALYTICAL INQUIRY | CUTTING DESIRE LOOP Cut Loop Managing Transition BODY AS INSTRUMENT ‘ CULTIVATING CONCENTRATION

(Tool for Disruption) (Managing the Transition)

SYNTHESIZED CONTRIBUTION: EMPIRICAL OUTCOMES & PRACTICAL APPLICATIONS
MODELLING ALIMENTARY FREEDOM Empirical Application by
© 1.META-COGNITIVE RESILIENCE (Critical Realism)
APPLIED ONTOLOGICAL SOVEREIGNTY © 2.SOVEREIGN WELL-BEING (Ontological Freedom)
& 3. EDUCATIONAL MODELS (Pedagogy for Alimentary Choice)

Figure 2: The Alimentary Freedom Conceptual Model

Synthesized Conceptual Framework of the Alimentary Freedom Model:

Integrating Buddhist Moral Discipline and Foucault’s Technologies of the Self.

WNUNINELATIZANTOULLIAR "AULUUTATUUSHEURLETA N (Ali-
mentary Freedom Model) Fauanslassadismuduiusiimssny seninadifsngg
gasnsudlan ladduedumane fuilinadewsesssy (The Ethical Space) 7
ogfananssimsUfRmumdnymsmans (avusindyamuazledlauudns)
waznsoulFugana (nalulagvesmulesiaranuganguidaniingl) laeiid
mnegegafensnasesnueanieliesulnemedyny ununmidalniuis
HaanEleUsEAnwwarnsUssgndltlunisassanutangunisefidaauaslung
mansinuifiaiad nnlunisidenuslnaetieuiiase
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nsduAT Iz "Aunuulnvul v IuiaEsn " (Alimentary Freedom
Model) filangnegiisstoasuidauluviand nirduhluguiifinismneisemans
(Ethical Praxis) flanynsadupasulassadnesunatiluuiundsausisadio nsvene
wsnwaun1dyaaniifganguldssuudaljiinisuasenseansnisdany
anunsasuunieddald 3 Ussans fedl

1) gnsAansinsaauINundudasesssuluaaitiunaeaaun
NATAUNUNALN "NSTATIMIZITNNIINEN" (Ontological Interrup-
tion) dlugdedAndegnsmaninanitunismaniuazaaiuljifsssunds
N1sadUasuruaInuleuts TnruIn1sanssaun’ (Descriptive Nutrition) 7
datuigsdsunuansemis gnisasiszuuiinauuy "onswaiisaudalagyn’
(Epistemic Monasteries) Ufjufin1stiAonisesniuuiuiiuazseidsuujuanioese
vy & A a a . A 44' o
N3 19NUTINT99385558 (Ethical Space) lun1suslaa LieenseAuUauAIMUDY
AufjuRsssulvinanedunandnvessiunaunasesnueaniglu (inner Governance)
WINNIINTAL VBRI INANINABUEN FedordunisaniUuigiunaedulng
=Y 1 [
WidoaueIogdugUs T

2) N1FININBVIDIUILAZNITTAVUNI9NINe TudIruUS Inatisy

1Aa1u "weluladvowules" (Technologies of the Self) Tudanuuil
a A do v a ¢ el N A " . .
Wanuilriunsiasgisesuu "tinsidleswesn1suilan” (Biopolitics of Con-
sumption) ted1519 7 bugAulisuauiY (Hyper-capitalism) 31MNT0B9aUN3
YEWLMITALAEIATUINITTINI AT denanan1sandatsvesasulneniianien
(Self-Sovereignty) ae3ls WevneUSvey il wnsussgdladuiisaszuy

A 1y A A ho A a " . . PN

AT UAABLASDILBIUATS "TATUNIINTINGT" (Ontological Resistance) N5
naswienszuauslnaliey Ingdgusinmenniuiuiinisiang il juisnig
NNATYTITU

3) MsvEENIULAUGTEAaR e tayaazasUlnen ey

\munegavinevesiiuuuiijeg 'quadzidsesulag (Sovereign
Well-being) thlugnsuununsanuilvifisendt TnvusSemansmsteya” (Dig-
ital Alimentary Ethics) @afunsiuieuifisuddinwisseninenalnnisiiansan

WINFEUMTRIANTUTIWINGIS Inenvnidiesinl



Journal of Prajna Ashram Vol. 8 No. 1 | January - June 2026 43

2IMININELAENNTITUNTaLAT IS lUgARRYIA (Information Consumption)
nsvenenseuAnlavusRdnanlugnstestu vl fiinnanzduiy
Y83994a (Information Overload) sxnanedueesdioddnlunisinuesulag
melayay (Epistemic Sovereignty) YaeuyudvinunalsnuiuLUsvasnalulad
Tuowan larusglusssufisnguiituasisluszununmenniagssuny
Toyaransodraluennim

G

nsiMItuveuRveINIsaTUNansatiAvselnvuInsiug L ldns
A0UUIANUATITINIINGINIT "Fovuzveslyyullooiandnsuiidum” (The
Triumph of Wisdom over the Realm of Craving) filsguAtuluiesufuminisns
a sl v adada & a wa .
WYIFEATNANYINININTIN NINTUNITUHUANISIULER (Live Performance)
MAnTu a WewmthaemnsvesuiURsssulunnunedn ausgiiuiansuilan
FeiiliTevean1stunaass wiReausiuien1s¥9Ted1uaeiulneAuaIn

YRR INAY IITeTUTBuSUIIauAIEanysel (Holistic Well-being) Mt

= e

nsUsvillNesanMeNUIIAINNESaNImNI9N1E (Absence of Pathology)

=) a a . . oA 1 " ] a
aeanulilsalu@ediniw (Biological Soundness) NINABANTIITUAL "LESNNLTS
27" (Ontological Freedom) @ainannnisaniduisiuiatimilenian (He-
gemony over the Body) Mmeawmalulagiiin1suszanad (Technology of Moder-
ation) NaLNaENUlelauUEnIToL1ImBLEY

r-:{l 1 a LY '3 "91 n a
NSRS UNIUADN ULRIN T UVIALERN wian" (Consumer) Tuszuuiineg

vowainlugnadu "gRasan” (Contemplator) lussuufiapvestygy) Jaily

Y
=

= aa a a 1y awva
LNEINENTSUNAEUINToNTRUsEINGl WeAan1sURIanelyan (ntellectual
Revolution) idsransenulagnsewiolassasnsmsegvesysd URnsivinla
UARAEINTOATIIUINAIZ180LMNITINTM (Biological Determinism) gnsilu
HAUAYEAINTIUYRIRLLEY (Self-Determination) lawilenindyyngadnin
Jpednuyedliiulasvesnuiuazaunelatins1 semenlasunsauauas
a Y] I A a . = N I3
U sdnnisednsiiesUlay (Sovereign Governance) 3alasuantugainnsiiu
AnTundlensadniyain Wgnslu "uinnssuniaaesssu” (Ethical Innovation)
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Fovimhdugunn@amenmitldiunisdaina (Refined Physical Foundation)
Lﬁ@fﬁiqLa‘%ummLﬁqﬂ,umimLLaziaa%’umiqﬁasﬁmamm‘%uazﬂmﬂmzﬁugqqm
RINIVERK

vhedign hleddyreinsmsstinmuuumamsyugiainngi
Usinglunuided Aensdliiut "anuduln’ (Autonomy) lunniifvesnississ
ogEusuannisUanuensiutathwesiasmnlufanssuiiiuguiigavoenisiitin
thifonsuilnaevng Weuyudaninsadnwsunedulnemiedeulazaueims
vowmuiald goNanusavstsvounveaInELlUgn 1A w19
wistyaitusavienszuawienufunlsveslanadell quanzidsedulag
(Sovereign Well-being) 3ailligavsneuaemsiuenuinainnisufifisssy win
AoLilouviueansURTR (The Essence of Praxis) fiaauuwianuuavisuianyinen
Tisngdalunnesinvesmsidumagainamanasiudidsdy
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Abstract

This academic article aims to critique and re-interpret the concept
of “Watta Pada VII” (The Seven Practices) through documentary research
and philosophical analysis. It shifts from traditional descriptive moralizing
toward an analysis of these principles as “Technologies of the Self” and
“Ontological Mechanisms.”

The findings suggest that Watta Pada VIl is not merely a set of
moral codes for achieving divinity in a superstitious sense, but rather an
architectural framework for sensory regulation and the management of the
Will. This leads to an ontological transformation from “Magha-manava” (the
mundane self) to “King Sakka” (the transcendent self). This article argues
that genuine quality of life in Buddhist philosophy is defined by “Autonomy”
attained through internal virtue cultivation (Virtue Ethics), serving as a crucial

foundation for confronting the crisis of the ego in the contemporary world.

Keywords: Watta Pada VI, Technologies of the Self, Ethical Ontology,
Contemporary Buddhist Philosophy, Quality of Life Development
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ARCHITECTURE OF ETHICAL SOVEREIGNTY:
Simplified Model
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Figure 1: The Architecture of Ethical Sovereignty:

» Non-Alienated Communication

A Dynamic Autonomy Model based on "Watta Pada 7"
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Abstract

This academic article analyzes the concept of “Dhammanava” as
an ontological allegory and a semiotic tool within the framework of Theravada
Buddhist philosophy. It moves beyond traditional moralistic interpretations
towards a critical analysis of conscious transition. The findings reveal that
“Dhammanava” functions as a semiotic system representing a temporary and
dynamic “Epistemic Instrument,” notably illustrated in the Raft Simile. This
emphasizes that Dhamma is a methodology rather than an absolute end in
itself. From a semiotic perspective, the “Vessel” acts as a structural interface
connecting the phenomenal world with the state of absolute reality. The
ontological dimension further challenges the existence of the self through
the process of instrumental detachment upon reaching the goal. This study
synthesizes a new conceptual framework, the “Navigational Logic of Dhamma,”
demonstrating that the nautical allegory serves as a cognitive mechanism to
systematically manage perception and volition during the liminal state of
conscious transformation. Consequently, this article elevates Buddhist doctrine

from a dimension of faith to a contemporary analytical philosophy.

Keywords: Dhammanava, Ontological Allegory, Semiotics, Buddhist Episte-

mology, Liberation, Navigational Logic of Dhamma
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Figure 1: Allegorical Diagram of the “Instrumental Dhamma-vessel”
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1o8100UszUU (Buddhadasa Bhikkhu, 2005) uRaTadunAIN 35Uy

Walgyey
A Y a A v A A a wvad v a = ~ - |
V]LLWQﬁQﬂ@WUWWﬂi@ﬂWﬁUQ‘U@V]Qﬂ@@ﬂ@qﬂﬂ{]maﬂﬁiiﬂﬂﬁm FIVNLUTLULTULTD 19D
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Aauauludsansdy
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Usngnisaluazlanuiianizanuateganvisetinniy 9 (Phra Dharmapitaka
(P.A. Payutto), 1997) Flifiuin nszuiunis “duils” Aensadniuaingiuiaves

TunuazgUmunmianileinywdfnegluilufuvsedansiy nsiuna

e

=

fidonldmin “sssuun” Fadunisdadiasziliiiuin TuBauSueyuds sssus
o D = T v a Y o oaa ' ¢ o ¢ a
ity “gadndislasasne” Mleulessenineanuynduagnisnunnd lnedl
assnzuisnsiinme Yy nludufaddglunsimuafamaiieldlinmvug

| r-:’llu v Y a A a
walgmiiduUeainansAunieanfvIaIvana

ag9lsinn unaudginisdruluginussenefissssuuinluds
NITUUTIGNWULVDIATBUINNTINITIATIATININYTIA0 UL NN IINY VDS
WUz UnANLITEHT99RntedlnInIivINIsReng1d AensRIAIuEAy
sysuwlug ugguInlvimligsaneiiunumedialslunsasiessuussiouns
Uy uivenistnuniu waglumeiign 1Wen15UuEaUTIAHALAY d01ULYDIAUIN
< a & a [ a o 1 = A @ v
werluFeuasgniluwlvidlu@mnsusvgregals nsnwiidadunisenseau
uninszinnssssulilianuduivnisiiguan denrdeaiuunsgiuniausug

MIUNNTAIAINDITINGTUVRIAUILALAINDTS

& 4
bUBLIBN
sssuuIMluguzauanilvicmiganizuaslaseainemedyans
TupsiasgvinmsuSvgyasmeuiiiaudyaans (Semiotics) dlu

Y A

ViAlEes “s3suu1n” dldissegifieslugiusnivusi@ing uiviiminindu

(%

“doyeye” (Sign) NszudsszuusulouuURiienisiagunuan I Ienedn 91nn1s

o

a ¢ & [ % oA A [ [ [ L4 « dl' =
’JLﬂiWSMLUE}ﬂﬂHE}ﬁﬂ%%ﬂUNQ@I? ‘W‘U'J’]Lﬁ@ﬂi@LLWLUua@aﬂUmﬂ@Q bATBNUD

1A51” Ngnasraduiieinguszasdianigia (Thai Tripitaka, Vol. 12, Sutta 281,
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pp. 260-261) Aenstiuriuanilewisanuynd (fwensiy) Welawisanudunnd
(@) Feludsdyaanitu “150” Aedunurosnssnionitouluslaniiiy
Usngnisadiiniuanisurienuaseduysal

‘:4' ) vy 3 oa 1 a ‘ , A v y v v &
aﬂqjgwwmﬁﬂiﬁﬁy"%uu&ﬂLi@\ﬁﬂqﬁlﬂﬂﬂmﬂiu LLN LM@%"IN&]QI@LL@?HU
a %

flaenndeuddlassaieiutoinneniaaing1ves duniea Aun Tusesda

o w

o 1 4 = &
NARVINHE nglanIzn15IHUNTENINg Usngnisal (Phenomena) dadulan

D.

fissuSriuedesileuasiiaas fu dsduiaies (Noumena) dadunrmasausivieg
fuldandasiaznisiany (kant, 1781/1998) sysuuniluilbissdldnuese
geanluidiues wiiduisdassaiiomeuszaunsal (Schema) FmguflRlug
Wi “wmmauaznw’ liannsadeslédndely (Guyer, 2006)

WnRIsEUNsaURRvBIIENSIANNTal (U.0.Ugeln) asiiiuinesd
Uszneuvedeusazaiuanunsanensideonuundnufiivnsaseemanslaot
I3 | A A | ady v o A a
useuu 1wy anailesaeusddlunisne affegposse Tsnauay waslyaAons
deineednnelizesinsagidving (Phra Brahmagunabhorn (P.A. Payutto), 2012)
msuessssuzluszuulassanaguiitiodsuanuzuosmmssssuaInnsidy “m
= v, ! 2« a y Ay Y] a °
douiven1snsulnd” wdnatu “wmalulagnlyan” desendenisasiiensyii
sgadunain Feaenndesiuvirurvsansysssulnanasd (Mou dunvaley) wie vinu
Wnsva Tl sssuzRomiil visessuunmsInnstinlidenndeiun s sLYR
d‘ L% 6 « A aa ” vV v iol 1 ‘NI
ieliuyedanunsaUseaas “Fetin” vaswulvisenniuainnssiauIwiag UL
NeE1UIRRTIINMUEduU9as (Buddhadasa Bhikkhu, 2005)

=1 aa o 3 al ¥ & = « [ 9 .
wennil ludifinedayenans sssuunnilaiuiies “sudqae” (Sis-

nifier) MunuAn1sU{uRsssy widavhmiidu “szuusianiu” (Code System)
v o = a o - ) v 3 A =
Pesndunisinnu@enaln nsinvsysygyndudiSemnade (Uyy) wagly
30 (Wadua) axvieuliiiudl “anunine” vesssugliliegifmasues urog
7 “PruduiusiBeUfuAnis” (Operational Relationship) seninerliuazinIes
A [ a . . A ' & =
19 MmnUsIAINN15IN19Walleyey (Yoniso-manasikara) 15egaunanerduiie
viouldinassaanansumnayms nslnseilulifidseliiuin wnsusvgywes

“au3” JWudadidealinisdnszleulaseadne (Structured Knowledge) wieldlu
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nsnanglassaiavesnnunndlurneiign

lufinigedn sysuunndwimehidu “lassadrsnsdanisuszaunisal”
(Experiential Organizing Structure) MIAUNANTETEYINTOUTENBUTUIINGTTU
YsTTUUHUR Tlgiiieen1ssiudivesnanniskuvaio wifan1sase “Udsinisma
Yeyayr” (Epistemic Hull) Nf9elauiiupIneagnunIuaonssUsngod “nszid
515uratlaymn” (Problematic Situation) sUsngdaluguvesedvyuazauynd

a ¢ a o a‘r-:’lj Y @ 1 « =) & a a av ¥ o =
NIRRT Fan ST IATILI “wade” vive ledllanudnis dlavinauiiies
A9 usiseduusAy “Tuise” Famuneds waduawazn13UHUR (Praxis/Will) w1n
MetuiTe §Tuniounnin (Navigator) gauliusaduniow wasmnuinmade
AIVANNISWAULEE doulsiiAni an1iellagyieuiisseuusianiu (Code System) lu
WNEUSVYITINDIIINITUITIAFIINABNAANTVDINITININ “B3AUTENURHIATY”
IvihaugenUszauiuegasi Msusereasedldaduumageunisdnnisiu
o a{' a )~ A = Y] ] ) Y]
HaaguinsznuiUssutadiounduan delunisdyaiansioilunisdanisiu
“doyayrausunan” (Noise) lTNWIAIINUTENEVRY “a13” (Message) FoAIUYRR
WULULDY
I =2 a a a o e‘a‘l’u A a | «

ANUANENRNN I eI UinilvimilgUsngluannisniendt “any
duiusseninatertuiaunie” luvagiemdiaesaiegnaisdl flaun1auagise
Hanuduiusiuludsianondeegnedsein uwranzinduiluanniysesse (Lim-
inality) 7ilifiunsuaziinisdsuiUamanniial aunnsesssudyn (U.o.gals)
lpsuelidn msufuRsssumenszuIumsiniureliewaslivgnils (Phra Dhar-
mapitaka (P.A. Payutto), 1997) n1seguuisedaduunnageunisdnnisiudiaas
nunnsenvlunnaaede sssuunniudifidohwihndugedaddassadidedu
daanuenadesaazanudniuly “Hunn” uwaggming “dalvid” lngldaiug

1% [ = o 1 &
wazaudladuasesimisesadunssny

raa a

e nsdnwnluimisssuwdudunisensedunvssssugiaga
InngidheEes “anmzyesnsasusiu” dauandiiiuinnszuiunsiunnd
hlgSesdaudmdenissensuannuunnianndineuen wnwidunadnivesnis
Fanslassafrmsyaregiaduszuy ethwdsdinnnlanusisnuiuaeg
Tudlanurisnuasuseivegiiynymuneuasiiussdnsam
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ANSIATIZUSTTUUIMHIULUIAALATD IR BTEY (Instrumentalism)
LAYEN1ILIDYUABDLTINIANYT (Ontological Liminality)

NISVIIUNTUUAULIIATAAINTITUUI UNAMUTUBIEUDNITHAITAN
| a A4 A a . s a_ a
H1UNIaUNgEY w3sllatey (Instrumentalism) 909 993U A28 (John Dewey)
= ! a o aaq | a o o & - = P
FapsiwmnAnvsenguiilinuaseduysalludiies willu “wsedis” (Tools)
dmsunsunlagmivsanisususvesuywdselan (Dewey, 1925/1929) ot
WiguAgaivguunFeunlunseans ssnuauaenndesegeilleddyin 53Uy
fanundu “wanssumelayan” (Thai Tripitaka, Vol. 12, Sutta 281, pp. 260-
261) Milananudszlewildaes (Utility) iiverdmanefienisthumiuainunnd n1sén
Asegiusisendsanialeuds Satiedurnudumvamgainelunsuenuey

! waa s « y = a A v 3 A oA a

SEIIN “T5M15” wag “wWmune” 33 778 (Dewey) LUUEIIATOINDALIAUKLNY
< 1 Y o v v o 3 . . = 4 = 1 v
Asatllatiuviaudunusiuaniunisal (Situation) Weaniunisaliuasuy (wu 91
Haloudn) insesiledoudesgniionulnivioayinsas (Dewey, 1938)

uenani mimasmuLiaﬂmmmaummaamﬂaaaﬂumwg A0y
s (Liminality) Tud@ssnyuweinguazusve FaoSunefieaning “sevinanane” 7
Uannyanaldaardndnualiuuadslulitian el auvimuzves nsensvunan
0301 (U.0.U8mln) (Phra Brahmagunabhorn (P.A. Payutto), 2012) @n13g38esie
vusTIHUTNHRRT A TIngaTian insdugeiitndeandafuaaliuiuey
WAZNITARNBAIVDIFIAY (81IRA") miﬂizﬂaqL‘%@Mﬁﬂﬂzﬁﬂlﬂﬁd&ﬁmﬁﬂmgﬂ
WUURASTIY WAFen1sUImsinnIsanzsesselminnisdsuriiudaniiven
GHRNGHIRY

TumsveneanuiEes anzsesse (Liminality) $1anafleguuiEedio
anMediEunin “Betwixt and Between” Aeanmziiyanalsadaiuaindmuluily
Wi (anmzyguw) wigdllifeldn @nnzedes) ddudesugnmsdnuniu 3
18 (Dewey) maadﬂﬁﬁaﬂhaL’;mLmeiSauiﬁLLﬁﬁ]‘%a (Reflective Thinking) W51
JugeiAsingamisanudn (Cognitive Conflict) tadulsyaradedld “iadesile
naUayayn” asmlﬁuﬁ’ﬂsmwﬂammagjsam nsaseguusssuuIaldlyanioe
nnReLBIAasTIY UiRen1sUTIMIIANS “anudeundaduniasie” (Paradox
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of Tool) MAsesiledmsandavinle Arudedunisdaina (Attachment) Adadl
WINTUWWIUL M3FhwRaenInsEnInnsiiUsElevdanSeuas e eunaud
avaazSe Judumnladdaresnisiuasurudaniinel (Ontological Transition)
Munautiyaiiaue

& o eal & o« | ° v »
pg1alsAnu dluiainunenuiizani “assnguiinsiinnsdygn
= & v o o A Y & 1 A av va & A = a va
Jadugedndrduansliiiudi Sedladanusiluismnvue uifassuuUfun
n1snadyrndevihauduiusiuandiuweujoa nsinnildesenden
“anudndudaesedlo” waz “nsaznalisgaunisal” Tundeuiu Jsaensuiu

a ¢, A a A v 3 oA 1= & oA Y
wiNARYRINTEsIININAR15Y (Rou dunaley) AlugEesnsiidaduiosiuldus
Tussssuzies Weiewiludeilatwune (Buddhadasa Bhikkhu, 2005) mssnzil

Ve 1 = v | = = =) 1 gj I a
vauysallanseidlogldanusavdesiionnasestiawaiulalaglifingumiu
vl aenndesiunIAnve Wesssulgn (U.o.Ugnln) Nssyinmsiseuinuiase
roslugdasnimainnisdaduluiaiosile (Phra Dharmapitaka (P.A. Payutto),
1997)

v & aade o ] “491" A a o 9 Aa VY a wva

At 535U TLERTR v My “Nunged sy ATUTEUG R
wihFesinsanaauzveInuogseLlos anssauliliud WwisUsuy1asm
fnainaensuivwuifnUiygrsadslunmsasmanuisanugveinusuazAy

a 1 <
9399819 JUTTUU

fAdeanIngInts: nmaluladdytinsganitzdansulag

N19INeY YU

lefiansanshunseu duuuunssnsusisnswitedasniwmstayg
(Figure 2) 9¥nUNd@nMzs08se (Liminality) Uuﬁaﬁ?uﬁwafmﬁﬁzyﬁﬁaﬂdﬁ “Au
fangulun1san” (Meta-cognitive Resilience) Faanndosfiuuuiandaieouds
Fnn% (Critical Realism) Tufifll maGeuuussauisilinisiessunui u
Aonstininwznns “Sviviuaiesile” (nstrumental Awareness) tielail¥iidu
yamnifunavesmuginueaiaty

Forauovosunmuiidadonledluds “pAUTUEYIMINITAZIN” (Meta-

physics of Letting Go) #wasindmuneanefe “dnnsulaenis@niyyin”
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(Bio-Spiritual Autonomy) #3ansiludaszanniasesiieniuas anaziliinluiie
FLAuvEnasaasuIuaIn “nsdadeauud” Tud “nsussqiued” laegs
auysal MsdupsziuiuLnAnesediolionuesiagd (Dewey) Faeliiiuin Ay
Juanavesmmsuivgegiinisuewiiu “Anudumantaniinen” winuywdds

A vy 1 o o2 o Y A g o v a o w i Y e
Aswunizelivuumadstluad Fadeiduguassaddgynvinlinyudlalaunsanis
dasninnetyiiase

N13AATIZHRAZININYUUIAANISUS VYN

MnmsRsanaluimisssuunriuguinGeunly eadvyuugns
(Thai Tripitaka, Vol. 12, Sutta 281, pp. 260-261) thlUgUszwuinndddgluy
e TITsanuzvaaIedile SiaenadosiunuiAnedosileden (Instru-
mentalism) 983 98%u 28 John Dewey) fiupsiAnuiiildasdiSasuiisseeg
Judasy uadarnuuselevdliassluaniunisalianig (Dewey, 1938) M153nntg
Tuiftuanddiidiui “sssuy” Tuguzdedldfidmnedionisavauiloninig
ngud] uiillfileufdamniinedeanumnd deaenndesiusmideves (Soms-
amdaeng, 2021) ﬁwudﬂmsﬁamiwwﬁﬁﬁmmé’zyé’ﬂwm‘luiaﬂaﬁﬂmi%é’qué
waldfreileffumsuaaiiu “faidu” vessssurlunsdamsingedinuinniinig
Noadmannng

oehdlsfinn gaftunauiifiosmsininsfe “anzdeundsveanisin
fin” (The Paradox of Attachment) uififoazifudsdndu uwsinisuunEelivun
Mé’qéﬁ’mﬁjqLLé"gﬂé’Uﬂmmﬂuq‘daﬁiﬂmqﬂwm Feusuiduilaonadestiuuwfnves
nszsssulnaansd (Geu Bunvalay) nie iummsmia (Buddhadasa Bhikkhu,
2005) TuiFes “A21aing” (Sunnata) AlFuLSuAAwBaiuluiwmsmaun
efaunsanatelunssdansgaunisalld wnfinrsauieudiisuduwundn
Faflou@einng (Critical Realism) agnuisssuumvimiiidu “lassadads
ANMANE” (Semantic Structure) Ataelananunsadunanizsesse (Limin-
ality) I¥penaiiuszAmBamanniy Sedenndosiudoauates nsswsuugnnngal
(.. Ygala) szyinmsilneudelasinufonssuiunsianniidesende “aumi”
\Hugnuileinia “IumA” (Phra Brahmagunabhorn (P.A. Payutto), 2012)
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uanaNil MAeTIEdinnESiut “assneusisnisiin” lusms
Usvaiinnuguannineiesiiofounszuandn esnnifuiing “haneieiesilo”
Sloussgingusvasd SsaenndesiuanAdemeuivgniuisuiiisures (Loy, 2003)
ﬁé}%%’@é’%ﬂ@d'}ﬂ/ﬁ%ﬁﬂ%mﬂﬁa “pAUTRYIMMINITaEI9” (Metaphysics of Letting
Go) Iummzﬁﬁ%mmgi’umnd’;uimyjﬂméqLﬂumia%ﬁq33U1Jmm§1‘7iﬁummai n13
Fndluiadetinlugdoasuin ssamnlulaniagtufesgniamslmilugius
“59n2\89n52UNT” (Procedural Logic) Tilailfaouliuyudite uraouluywd
A4 ua “any” Wodhddainmiluies Sssuduiaonadestuuinfnues nay
553390 (U8, Ugels) (Phra Dharmapitaka (P.A. Payutto), 1997) fliuiFesnis
Anwiternundudasematlyaregnadidu

s 14 v [
aaﬂmmguamaLauamaﬂs%mﬂ

INNITIATIERALININBULUTALSTTIUIH U NBIUS Y 1L UT e
deuthlugnisaiisesdanuiiifendn “funuunssnzuisnsimifiodasnimims
Uayay1” (Navigational Logic for Epistemic Freedom Model) Fadunsdansiz
SfusziamsUivg e muasLnAneseslelion delauondnuesunany
fifenauesi “ennd” vide “sssny” dlithwaneaavinglufaies (End-in-itseld)
witianmezduiioanszuunistim (Process-of-conveyance) fidesiinisaasiia
Soussatanusvasd ssdausitenarsnenafivesnisdnfinlugaunisainis
mauwazIvnsg lneideugaiiuainns “aseuasesnnnd” Tugns “Iannus

o w

WovanUasenuies” Fedeluiladdyvesgrainemmsamauiiiaensuiv

anzlanadelvy egralsiaululifnineidesiumansangg unauiiideaue

[ [

NUSYRYINEALY Pl

1) Fruvfogn Jausssu uazeraun: wueldiinisIefluuuafa
“pAuSEIIINITATIN (Metaphysics of Letting Go) iieliidsruidiilainniny
duudawosTausssumazmaunlailiogiinissnwaidauuumeds usegiinanu
a’m'1miuﬂ'1siJ%UI%L@?@&ﬁ@%?&ﬂ@fgﬂiﬁL%ﬁﬁ’us;;ﬂﬂﬁﬂi@ﬂlﬁigﬁg@mLﬂmmﬁami
AUNND
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2) dunnsataun: daiauslunisinay “sssuunan” Wil “walulad
ma3ndeyayn” (Intellectual Technology) Mtiunsvinnuvedletilanudnistugiue
\n3esilonTadeunues innInsduaatunemudeAiiuiissruAsne,

3) aufneeans: MIenseAun1sIaN1sEeuian “Content-based”
1ug “Navigation-based Learning” TnesjautilyigjiSeuanansaaine “un” vidoindos
fodsinntvesmuadld ielfaunsaedsenlunmaynsuvisioyatniansd
@ensnlulagdy msasur1uain Content-based lug Navigation-based
Learning iladAgysionisasne “Anudaveuianiingl” (Ontological Flexibility)
TnesjatiulvgFouiivinuglunisadng “un” vesmuestunanumamswisdona
U11a13 asddiliueuFedlngly uifedaeunssngn1siaiTanaznISIAUISe

4) sunywdmansuazdeauaEns: n1sinssnemaiusoulidy
wsnsllelunmsinsgiuiviugaunsalazineainsday Yrglilaanyaaail
anysewse (Liminality) Aiduuds ldnnidumavesnimnssuviSessuulaseasing

o Aa A o < o ° LA PPN
nederuUndeu lnelilgyailunsaahmligeataminuiase

a A 1) ~ A v I3 .. .
nssngnsiuEetielitaanyanaiianiizsessenidunla (Liminality)
a & = Y A Y] ! A & a a a
WANTNININYIMNTIUvTesruLlassainnaiulalaeldanydeduiingeda
~ & A ° ) S & 9 ~ A Y oa ay oy
5330 Mg duaiesimslusnvuridadunisasraasnmiuiaseildle
AiRAINNISILENMBNINEIAN WAIAAINNTT “Bgunise” agallaiiay “anzise”
TA9e19a91971

5) AMUENINEINIIUNYEIAEATLAZEIANAIENS: N1TYTUINITNNS
USwanifuuSuang Tusn (U Dewey) iloansyainiaaiiolumsiBenendsiya
uyusludsausuaioimdundyiueuduaudgu Tnglinssnzuisnisudos
Nududuiiedfny
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ULTIMATE GOAL: EPISTEMIC FREEDOM (SUNNATA)

Liberation from Ontological Attachment | Victory of Wisdom over Dogma
(based on Phra Brahmagunabhorn, 2012; Buddhadasa Bhikkhu, 2005)

THREEFOLD TRAINING (TRI-SIKKHA) Conceptual JOHN DEWEY'S INSTRUMENTALISM
Sila, Samadhi, Panna Flow Concept-as-a-Tool | Rational Praxis
The Core Ethical Hull Ethical Strategic for Pr(clJ:bolﬁ?e ‘)Staglllﬁgtiﬁg;mnon
(Ethical Structure) EPISTEMIC-MORAL P (B2560 o DO ISH)
NAVIGATIONAL LOGIC
The Process 01 Wise Conveyance

YONISO-MANASIKARA (] mg"ﬁg;i' dﬁﬂ;?ma i LIMINALITY
Analytical Reflection L i Senses-as-Waves Management
Critical Thinking as Rudder: Choice ERGIE bS] Rﬁg’,ﬂ?;’,%’n Negotiating Ontological Transition

(Decision Logic) (Managing the Mid-Stream)

SYNTHESIZED CONTRIBUTION:
MODELLING WISDOM NAVIGATION r_ META-COGNITIVE RESILIENCE

Applied Meta-Logic for Applied Freedom Critical Realism)
ONTOLOGICAL FLEXIBILITY Eﬁomsamdaeng, 2021; Meeruk, 2025)
Sunnata Realization 2. BIO-SPIRITUAL AUTONOMY
(Phra Dharmapitaka, 1997) (Detachment from the Vessel)
3, EDUCATIONAL MODELS

Process-based Pedago:
gAnton&Lee 2020) 0o)

CRITICAL CHARACTER
(Metaphysms of L;emng Go)
(Loy, 2

Figure 2: Systemic Synthesis and Theoretical

Model of the “Navigational Logic for Epistemic Freedom”

LLNUQﬁLLﬁmWJWﬂJL%EJ&JIEN?SWJ’N “nszuasnsueldym” (Problematic
Situation) ey “5353191” (Instrumental Dhamma) WuirTesiielun1sdanis
LLazguq@ﬁ “nsaazun’ (Detachment) Liewdnsileuniadasainnieoyan
(Episternic Freedom) #l5%ennsBnfnluedesile wandliiuinnuduiusds
N3rUIUNTIENININSATIeANNEangulun1sifn (Meta-cognitive Resilience)
warnsUABuHIUMYINeT (Ontological Transition)

d3d

9

Mzl “sssuunn” Aiduimmsusiyuosnmillddes
guIndvimliBnssunssy wagilidsegioddugiusyamaouileaiossmiivgs
fe mnuailassadradu “assnzuian1sting” (Navigational Logic) finsanduas
Huanna msthuwideaiesiiefeuaes sevu #8 UJohn Dewey) UM3ININET
fuAaaurad NIgsTsulnensed (Wnsmading) way wensvaansel (Ue. U
gnln) Preduduanugvotsssuglugiug “malulagniedyan” ALy iloudtaym

a ' a . .. v 8 = A a [ Id =
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Abstract

This article critiques and deconstructs the fundamental paradigm
of child-rearing in contemporary society, shifting the scholarly focus from
conventional practical advice or traditionalist morality toward a rigorous
Buddhist ethical analysis of “Technologies of the Self.” Amidst the crisis of
the ego and ontological rupture occurring within the family institution during

cultural transitions.

This study employs the framework of Instrumentalism to investigate
the mechanisms of desire organization and self-formation within the ethical
space. The analysis reveals that parenting is not merely an instinctive mission
for biological succession but an expression of a “Consciousness Architecture”
designed to establish internal freedom rather than employing normative

violence or traditional behavioral control.

The key finding asserts that the strategic application of Chadisa
(Six Directions) and Brahmavihara (Four Sublime States: loving-kindness,
compassion, sympathetic joy, and equanimity) functions as a sophisticated

ethical praxis for managing the void between attachment and detachment.
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This mechanism enables individuals, as subjective entities in transition, to
navigate the stage of “Ontological Liminality” during adolescence with
stability, leading to the synthesis of the “Conscious Parenting Architecture
Model.” This model facilitates the transition of the guardian’s status from a
producer of identities or life-controller to an ontological facilitator and creator
of conditions for epistemic sovereignty. Ultimately, the article emphasizes
that comprehensive nurturing represents the triumph of Pafna (wisdom/
discernment) over Tanha (craving/desire), serving as the foundational pillar
for sustainable well-being and authentic ontological freedom within a post-

human landscape.

Keywords: Architecture of Self-Formation, Technologies of the Self, Buddhist
Ethics, Parenting, Ontological Liminality

UNUI

Tuoranuinavesismanitiualiy aseuadailéviviniduies
miemedsnuiiugiu (Fundamental Social Unit) dmsunisiunamsniugids
Fammiviiiu wrinde “Hufluisnisndesinandanu” (Site of Self-Formation) 713
Anuduteuiigaluiiinisniine u 1ugadaidfnyseninsmnuusaudiu
yARaKAL s s UITTIUTIIng I viunanaingan1saluiednmi (Ego Crisis) lu
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\WasuLUaedalnseadns (Hawking, 2019, p. 149)
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%Gﬁ@mwmmaqmuLﬁausiqﬁqﬂwasL,wma%‘mw (Foucault, 1988) nszusun1sii
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aaulnennstayay (Epistemic Sovereignty) Tusiuns du Hudeulvdnluvenis
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(U.2. Ygmln) (Phra Brahmagunabhorn (P.A. Payutto)) (2012)
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Untas (Semiotics of Ethical Space: Chadisa as Protective Architecture)
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2a1 (Dhamma as Technologies of the Self: Brahmavihara and Ego Management)
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ASANEITANNEINUIMNATSUIUATEUAST DU AINARBNNTASIIMIBYINANELES AN
BanIne1vesyns 39 azdedlinnsasemansunduniodiolunis “Weondna
Yeyayr” Tisiuanng1unaivestiaguia (Biopower) Tulanasielul

sgaunsideasisell “osulnenslaygilulaniaiiou”: n1sveiy
YUAENTIRIRUATYININaIanIzseesalulanddvia (Digital Liminality) g
av 1 [y a o Y A « IS) a 9 . .
Weimdnaftggiuazanunsavimtiilu “ssuuiserostndelygn” (Epistemic
Life Support) iedasiunzutantennisiauluiunlsveslaedsls 6u v
Dunssudseiuinnisnaeuinanfiauysalfederuzvesdyguniedumilunniia
U89N13911598¢ (Phra Brahmagunabhorn (P.A. Payutto), 2012)

MIFLATIBINIMUATEUEUI NMSEEUATINLLLININNEITUAENT
a cag 1a P o =~ = =
FnngiileAanssuieauasugulussdutaniiiesUsenisiies ninfe
“agontnenssunisileyayr” (Intellectual Architecture) figisaanuun “anuduln”
(Autonomy) Tugruzsingrufidrfgyfiaavesaruduuyedluifndwyve o
(Post-humanism) &1 nanangavefedufnmigadufigniessluainvileniéan
VgnU89871585TTUNY BIE 1N TINGS

ULTIMATE HORIZON:
AWAKENED SUBJECTIVITY

INPUT: INTERVENTION: < OUTPUT:
ONTOLOGICAL THE ETHICAL f EPISTEMIC
EGO CRISIS & SPACE SOVEREIGNTY
NORMATIVE (CHADISA \ & INTERNAL
VIOLENCE STRUCTURE) ~— FREEDOM

CORE PROCESS:
TECHNOLOGIES OF THE SELF
(BRAHMAVIHARA PRAXIS)

CONSCIOUS PARENTING ARCHITECTURE MODEL

Figure 1: The Conscious Parenting Architecture Mode

wan AU IAUENTUSIBIN S UIUANTITAINNTEIUUT “TUNN
938593 (Ethical Space) Wunalnfiann ewnInUYsIngaNITaiwAsneaI nou

WNINFENMTHIANTUTIING T Inenunideslyl
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iddnsruIuMITainaime “walulaguanues” (Technologies of the Self)
puvdnmsvsAvnssss Wieaanesnathuesiunases ihlugane “esulaemg
Usyay1” (Epistemic Sovereignty) suidusingiuvesainmidsnineludiyns
ogadaii

MMTAAATIZALAA 9 Vo3 “Aunuvannenssunsdnddndmsung
L?;jsﬂ@jasjwaui” (Conscious Parenting Architecture Model) wansliliugans
Waswhudenszuiwistanmsuesanudiiusluaseuasiluguzaiiauszing
wienisdunenaieiden dnisdu “syuuduifnisieniiven” (Ontological
Operating System) fiflrudfaygeaniunisvdevaonuywdlugnasiolysl 43 na
ety moshuuuiildsinegifiesnmsudtymaunimidnmeyaea videns
MITINFILVDY “ANATLAIMNANTINET” (Ontological Security) TiuALewLHM
nsaawnesUlaenielyey (Epistemic Sovereignty) ag MIyYsaINITIENIN
Uﬁﬁami%’mmmmmawaq@’ﬂﬂmaqLLazmiifmgLﬁauﬁuﬁdmﬁ?w%ﬂﬁﬁm%ﬁw
wihdunalndesiuannzuanwenmaiinu (dentity Alienation) §u Sinfnany
umdeufuanuiulUsvesmsmsdsantazimaluladadviailigrusnma

385554

o & I3 o X ¥ & o & & A Y a

Aty seRAusiREa U liauIAudnsarensaeuiase
flgFuagiuauauysalilangAinssu (Behavioral Perfection) vedggnideg N1
AaANANNTalUNTINYIEDYTANYRIANUATEVTINVNUNA AN 1IE TR
AN 9 n1sldnmsasemanslugiusinaluladvesnuesaznanailudnusdindu
(Decisive Factor) Tunisiuupfiavisvesaugudnly Tne denalindunisiaeuy
rugnisluusesuiiaug (Awakened Subjectivity) aeg1ansanas du azduiaies
5 Y = o a a Y Ao A ' o g A
AdsiuaEnmnglulagduinimidalassadndeulunhedaundniigaves

& 1 <
9713UTTUUY YR UUFUSITU

G

N13dUATITNUNUIMYDINNEISEAMansluguzinaluladuainuies
(Technologies of the Self) sufiusnglunisinsigiil flddudiesemsaans
madssgludmnfnssumaniiugu vriAenszuiunsanivuasiuasman
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e (Ontological Security) IﬁLdemsé’mmﬁLgﬂﬁqm R ﬁuﬁgﬂﬁ;ﬁﬂﬂmaqﬁm
wiguTnsiinvesdnnivesmuesewdugiiuusn Tne n1sseasialuimides
AusnuuuBndia (Attached Love) dauvsamansuvianisasedne (Aesthetics
of Detachment) létlugnisgutuesiiuiinisaiosssy (Ethical Space) du
FmoresiurtiwesiumlunisasouiBingdu suddedudbuduiiwme
f\ﬁsmamﬁwmﬁﬁmﬁﬂﬁLii]mzwﬂﬁﬁ’amﬂ%q{kym (Epistemic Operating Sys-
tem) fivndedlalunisdnnisanuulsusiuvesannyseese (Liminality) luse
U B9 mslivanufaeasuinidiedenueuduiuslivinnatsanufundsma
Tausssu aznanasdunauedidglunsaadunaliosainnian e liine s

TugrusUsesunmnug

3

mMsasuruanuzE “Funuuaandnenssumsdndrindmiuns
Lgﬂﬂ@ja*&i’mﬁui” (Conscious Parenting Architecture Model) wamsliiliiuin devus
wiledngenisalimuluasaunsiiilinistaduldssdeuiteeussvingiu (Norma-
tive Coercion) ninAansisunauesulnen1alye (Epistemic Sovereignty) Nu
UjtRnsdanarauesiduduvesiunases Tas msaanganiuzain “fuanis
wadue” gnisilu “geuienisiieuiitaniinen” (Ontological Facilitator) 4%
ﬁmﬁwﬁL"f]umiwsﬁuﬁUL%QﬂmmﬂﬁaaﬂﬂazLuJamLsmmwﬁT’mu (Identity Alienation)
Tulangaddvia su azthlugnisanvunainmanely (ntemal Freedom) @4 3]
Tingeguuaulaluanusswivestinmilonitanudafngadnnsulag
(Ego-centrism) wuuis wyissssfluuiuniideimiunnenuduainlssmnd
nsilu “uinnssun19esesssu” (Ethical Innovation) ﬁawmmﬂizqﬂmﬂlﬁﬁaa%"m
audsdumdniyaaldegaduennn

yheiign Aonsdifioudn nadssguasiiauysaife “Fovuzvasiiya
wilodnun” (The Triumph of Wisdom over Desire) fiagviouliiiiuinanudlal
ANUTNYNNENATIHIUNTEUIUNNSITDAAMINTINVTBNTTIAUAIUALBING AN TTH
1% nivdesendy “andlnenssumetlyny” Aunmeasdiuiumiennfuranis
asaud du Wunisaavwiensesssuuyedlulifivasuyweden (Post-humanism)
1‘7imwﬁﬂiuqmmﬁumaﬁﬂlmmq%m"?zgzgwm R n1sdegvaannsateansiy
asounfazildifissnisdunonaisidenvienuile ni1Aen1511991Ng1UYR4
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duAnmiBelaseada (Structural Peace) Inggaitiunisainayuwdianunsaunases
auodldograuriase sudundnusziuiauiudaluazanunsomssegldegiead
Nuazsdudaszviunananuinmevedaneuianegaidsuns
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Abstract

This article critiques and deconstructs the paradigm of human
extraterrestrial expansion, shifting the focus from technical dimensions to a
rigorous ontological analysis of existence on lunar frontiers devoid of
terrestrial ecological support. Utilizing Space Ethics and Instrumentalism, the
study examines the identity crisis, revealing that lunar settlements trigger
profound ontological liminality that destabilizes traditional ego-centric
ontologies. Within this vacuum, Buddhist philosophy is re-framed as a
sophisticated “Intellectual Technology” —functioning as a vital mechanism
for governing sensory architectures and mental discipline under extreme

ontological pressure.

The key findings assert that Paticcasamuppada (Dependent Origi-
nation) serves as a critical logical strategy for maintaining spiritual stability
among trans-planetary subjects, enabling a systematic re-interpretation of
the self-environment relationship. This leads to the synthesis of the “Cosmic
Navigational Logic Model,” an intellectual innovation designed to transform
human presence from colonial exploitation into a state of existence guided
by universal wisdom and cognitive resilience. Ultimately, the article advocates
for the transcendence of traditional humanism, establishing a lunar
civilization anchored in ontological authenticity and sustainable inner

freedom within an emerging cosmic cosmology.

Keywords : Space Ethics, Ontological Liminality, Intellectual Technology, Dependent

Origination, Posthumanism
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unin

Tura9na9e158es UL MAANTYUNILAURUTINTINE (Onto-
logical Deadlock) uNa19INAANITAUNTNAINLALTATINAVDINTNEINTUY
Tan @fiu g03n9 (Stephen Hawking) latiauemnensallieiningin nsvene
NIUUAUFINTIAABYNSAENTAATIELIANLBY TOAYBAKTUS (Hawking, 2019,

] @ 1 1 [ 6 Y @, = a &
p. 149) agslsfinny n1sysdaiduniminduiigamyanunendainssumse
gVEANANSTINAVIVRINFUNUT IR NIPBNTMTYMTNAUANURUANLENNNG
2.2 .. . . e Y a a a YY)
Indyeyrau (Spiritual Alienation) TuNun@elsdnminemstininasesessUsH
anwallAy wywdoIniaannagluaniizsesse (Liminality) M¥eluimiFes “67
au” wuuidsldannsafienuannenisieyldednsiunsdnsaly

WnsIseernanshugiue “wmalulagniadyayn” (Intellectual Technolo-
gy) Sovidrmuddglugiugnalnd@anihiidmiunsdaniinganisaifanan VTR
nsieensuiuwRmAsesiiefion (Instrumentalism) ves 98%u #38 John Dew-
ey) fovianuiuazszuuaiesssuiilvdasssuiingais nivdeiaiesile (nstru-
ment) Tunsusumuaz dnn1sauduiusseninnuszsiunazanintinaon (Dew-
ey, 1938) nsihnvsySvegdauuaugaaInARalinisveseantauneeasng

Y 9
=

nAsMTEUBLLIN TRz s UlATE SNz LAz LA (Mental Discipline)
WeadoiunMzanaaIzressIuIaUnATaInULeY (Loss of Self-Governance) n1e
Tanizduauguusaanian

1% (%
= 0

unamilajsiymmadfgrin wnssssuazannsovihmiidu
“syuusrmasmdstlyan” (Epistemic Life Support System) tiloadaiadusnin
Feoineliuagiedugruuumadunsldedils? Isagyinnisiieseiininves
ndsuyveion (Post-humanism) Lietlifiudn vdnuFasayuuin (Dependent
Origination) wazafdngiu (Satipatthana) fldiiiestadntion1emran wsife
winnssuasusssuiisndurenisanivuiesulnemsdsiana (Spiritual Auton-
omy) Tufiufidamaluladmenmliausolifneudeaumnevesnisissey
19 (Phra Brahmagunabhorn (P.A. Payutto), 2012)
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FEUTUAIUNUNYVBINNSTTTUUUNTUUAUDINA

MIARITNENUTTDIMVSUS TR UUNSILALEIN PR L TURD IR LU Y
nszuIuMs “Urnilidhasn” (Epoche) semnudududinaingilan wied1529
AULANTINITINIINEN (Ontological Rupture) LagmuLaNANNe1aaven (Epis-
temic Rupture) ﬁﬁuﬂaauiwﬂgmmsﬁﬁaagjLc?mLﬁawwéqmﬁaﬂﬁaﬁugwﬂu
nstieuAInu ‘vgwsasamluu‘%wﬁﬁaﬁlﬁﬁmﬁﬂﬁL‘flul,ﬁmizwmmﬁaLﬁams
UasuUsylan ninAe “seideuiddnnisanunung” (Methodology of Meaning
Management) ﬁajaLi’]ﬂlﬂﬁmi%’ﬂﬂsaa%ﬁammé{’uﬁuﬁ‘swiwﬂismu (Subject)

'
aaa o o

wagunlsmugnae duliind1dty 2 Usenis deil:
1. Fyrnansvasunuazaniazliaudnans

luszunuiBanainen (Ontological Level) fnmasdumsiildfuito g
elienan sl mwﬁmﬁwﬁLﬂuﬁuﬁumaqu@@m (Emptiness/Stinyata) lu
BaUsyand msviameluresineingmiasssued useltiueie warusseniai
Aovyudin denaliiAnnszuaunts “nense” (Deconstruction) AuBARALY
dandulpefineilsnnegiuniinerBsiinw vieuvuland (Terrestrial Ontology)

amazqggfpﬂmﬂiuaamﬁﬂmaLflum%flmﬁal,%ﬁfgmam% (Semiotic
Tool) fidlsitusnnmeunsvasianu ayudluiuiidilidaseunses (Posses-
sor) nAvElABUEL (Transit Subject) vsnanaanuing aonndesiumnysysa
fieaiiuanugvesasmadugiuznssuawiamgtadefliununarsans ms
pszmiinsluaninzdsnantisanmeus unaivesiam (Tanha) Agadiunisus
YeE 1 lAuTSnaN (Thai Tipitaka, Vol. 25, pp. 260-261) wagiUdeusluviag
mﬂﬂ'ﬁ&y’q?{ug'}ulﬁa “NIATBUATEN” iﬂgjﬂﬂiﬁ’liﬂagjl,ﬁa “msiansan” Tufuwau
Adunanameaiesssu

2. malulagvasnuadluanizgyyinie

elianmuwIndeuiususiu S1nevesydeINIAgNNUINKIiU
sruuwAlulaglugiugaiusiavens (Prosthetic Extension) UURN15wAsEs (Mind-
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fulness Praxis) Ssgnensedutiudiu “meluladuowmuios” (Technologies of the
Self) aifevos fwa ylnd (Michel Foucault) wielilunmsifuguauazdainan
InayuneldannizSud (Foucault, 1988) msldadtlngu (Satipatthana) Tu
wsuuaueINATlisaisnssy nirAenalamelyailddnnnslaseadredaay

(Sensory Structure Management)

NIz535ulnA1R15Y (Wnenanngy) (Phra Dhammakosacariya (Buddha-
dasa Bhikkhu)) TWiiiudn nsfladfenisusmssanisnisnssnuresiaas el
AnnsUsausiasium (Buddhadasa Bhikkhu, 2005) Tufiufinasdunsiinssuggn
ndunsosruaIesiledivia uywddenmdyiunnzianuenmaiaas (Sensory
Alienation) l¢ié1e wnsasemansdsivthiidussuuufiRnismataan Cogni-
tive Operating System) ﬁﬁtﬁ'?ﬂiﬁ;ﬁﬂﬁﬁ’aﬁiiuﬁ”ﬂmamaL%qm‘imm (Ontological
Balance) Wazinw181u19UNATEIRULEY (Self-Sovereignty) Lnlladgyy1ngy1aiaaa
nduazelanierlumuaeiwesdna (Thai Tipitaka, Vol. 10, pp. 53-54)

3. 38AERSaNa lulneAIngnalInd

a ' b4 - a s a a

srwuiauadulunnisaaivundseamansainalulineing1ainie
(Cosmic Ecology) @4 flgiiean1ssnwanuduiusseninuyudmeniy nitfonis
YEVBURNANLTURRYEUTMENE (Interspecies Responsibility) Tugiiviainen
a o a [ a . _ o Y A & a a wa
\Badnsana lee Indneiisan (Ahimsa) viwihilugnsamansidaujinnisiunig
Snwaunavesszuuln (Closed-Loop System) UueainilaneIne §u dananas
futlenamnsisemansiiveaiunulionlesvesassndsihundnufasaydum
(Dependent Origination) &4 55U3MMNAINTsNVDIUYBILaNdmNaNTENUToUNGY
dszuviinAuaznnanizegielienandniaesls (Promta, 2003, p. 57)

UftRnssesauluiuivhdlnannszuuiinelandeudasnisnmsgiu
Aduanniniu 3 mssunmundnenviedunndenuumadunsusifisadndos
DIVEINAFDAIUALLAIVDITTUVUIZADITWTINBAINLAL IRy 1eu Lae il
wnssssulugiue “93us53uiBsanna” (Universal Ethics) Sagnibunldifievimne
LLazaam‘%uamaUﬁmLwawaﬁsuquéﬂaN (Anthropocentrism) 8y findalugnis
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YAIANINYINT LUAN WAL DIUNLAUTIDIUND B9 amwmiﬁﬁqagjuumﬁw%az

1 ¢ v a ' a a \ I3 « a Y] yy A
UU?’WUIWQJHHE’JG]@QLU@EJUN']Uﬁﬂ’]ugL%Qﬂ')’lmﬂ’]lﬂgﬂ’ﬁl,ﬂu dUNVNUDIAINTING T N

D e

D

finsnseviingegnaninawding (Galactic Metta) iaAnuduinmuazaudaguly

ﬁuﬁ'e‘?ﬁmimmﬂﬁuaume%aﬁmmmuﬁ"gmawuLﬁm (Phra Brahmagunabhorn (P.A.
Payutto), 2012)

N1ATITHUATININYHUIAANIIUTVYN

N13HTUMNSUTVRIUUNTILANRIN AR YL BN SIUT UL B ULT
a A I a 6 .. 4’4” PP
835075U1e nIFensliaIuIngansaimavana (Crisis of Reason) Tuundang
NITIEITINYas Mg LALaNaaIeas Iag JOININERIUNSEUININIEIE
(Dialectics) sgnintadnfinvesuywe o uunaadniasUfiansnelayaiuy
U a U ‘é’
WS Aaseazideacaluil

1. AmMuIBuriaAIaliauazininNnvaIviANg

Tunsignsuunulniluudvesgiainen (Epistemology) auvirue
Y94 BUNILEA AWK (Immanuel Kant) (1781/1998) linngi1eine (Space)
waziian (Time) Ao “JUluUvaIl@as” (Forms of Intuition) fifudouludowi
Tumsdnsifovtszaunsalvosuyed nideuyudindeuinegmsiunsitouls

a o 1

Badaay (W usdduaiuaiginswas) daderlvainiiugrudsinn uyvddeu

a [y

WBAUINgANIIY 1IN MnaRauTansuuuinliaunsavinaulaedned

Usgdnsnn

ynsUSvanIwihmihiliaueynssensiugUinEes “un” (The Raft Met-
aphor) & seyisvuulauasnssssuillvdasssuduysal (Dogma) NiAeLA3eq
flomatlayey1ias1a (Provisional Epistemic Tools) dw¥umsiUasuritudsanoy
(Thai Tipitaka, Vol. 12, pp. 260-265) Uﬁﬁamiﬁé{mmi?qﬁSﬂﬂ’hmm@'wsju
lun133An (Meta-cognitive Resilience) Lﬁaaa3agfmimaa§wmﬁuﬁﬁmLLamJ%"U
Juszuulszavdudadngssuivanuasalu ne onegliduiilaveswsomans
oIt rRuuuLywedoidalandugudnans

Mahachulalongkornrajavidyalaya University, Chiang Mai Campus



88 NIesUTYReAsY U 8 atuil 1| unsiaw - Tquieu 2569

2. 4A11250YRBITNNIINYILAZINHANITALHIDAAT

annzvesiaiugiuuumsiuniienisanegluaniizsessiodenyiven
(Ontological Liminality) @4 unigiuyudfinasiuaauzuszanslanuddalsl
anusadieunineilndldegsauysal InganisalidsualiAnanizsesiiilu
Tassa¥1avesmann (Ego Rupture) $u (osnmisuadinaingmesssuwiines
msunradusinu

agslsfinu mswdgywiduingadenannainnsauinsinnislanie
vdnufaaauuum (Dependent Origination) @4 vthiidugmsemansmsmssny
(Logical Strategy) Tunistisnuanuduiusidslassaialng lny vesuywdlugiue
drunilsvesssuumgiladvoinmafiienyuiu (Conditionality) mutares nay
‘Wi‘wu@mmiiﬁ (U.9. Uq@ﬂm) (Phra Brahmagunabhorn (P.A. Payutto)) (2012) n135
vhenudlarudelestifeufifinistndumeniing (Ontological Resistance)
slaniziUanueniaznisgadesunaunAseInuLes 8y %ﬁ']lﬂgiﬂmﬂﬁlﬂuﬂi’m
anuzveywignsIuUsGRug (Mindful Mutant) ishseegeensiledulng
Mgy UNAE Y INATBIINTINRDEIUTIDI

CN R TR O TRV NI T
PNMTIATIEIkaInIngddlassaialygnmsanidunuinnssuds

luimifiGendn “funuunssnswinisthmdiedasanmetyalueinia” (Cos-

mic Navigational Logic Model) Fa WHunseunisuedivy (New Paradigm) ﬁyjim

a [

MITERIMmMsITEMansuazsermansoImaadelnlidinieiu lng TRy

o

&

Tunsaguriuninervesyedvunsuaulndnaiuisoduunesenilusiy
Az deAWean il

1. UfURn1sInn1sHEazuatefg snIWNI9n13Nen (Sensory Manage-
ment and Ontological Stability)

uluiriiBosnsudmsdnnisiaas (Senses Management) gniiaue
Tugmuznalnvdnlunsinuesulaensdsiqana (Spiritual Autonomy) # Us1ng)
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Foluannefuyuddesissegmelddiuseverenanalulad (Prosthetic Tech-
nology) WU YMBINFALALTEUUUTEABITN U dewalinnnizulanuweniadaa
¢ (Sensory Alienation) agslienananidesld Utnstiasshansihunssuiuns
ToilasndnmsileasnsinnseaBsmiig (Functional Filter) Tne safumsdnsziden
Anuduiusseninsneuardsliianudanguiiivmeivzdsegldnelin
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Cosmic Ontology) iiatlaafiuanzsunndminvesdndin

2. gnsAanTa15Ma9g Ul U ILazATEsTINaINIAGING (Epis-

temic Monasteries and Universal Cosmic Ethics)

o fiinmhlugleiaueBsensmansiieriunsanivun “e1sm
a¥audatiyyan” (Epistemic Monasteries) @4 fildnsaisemnauaniunisnienin
TugUuuuifia ni1Aen1seeniuy “seuuiinAn1siieuiigentingr” (Ontological
Learning Ecology) lay ﬁLﬁmmEJLﬁ@ﬁ%’mmm‘ﬁwﬂﬂumiiﬁm (Meta-cognitive
Resilience) WiuAfsiugu stuvinatagiuihiduiuiidmiunsindul 6
nsvnsasemans Su axthlugmagURturestiesssuoInimaina (Universal Cos-
mic Ethics) @ fvthitddnlunisdufaandinddunisasevdmionisinsiu
n3nensuumuaTzisuludnvareaniauGesua (Colonial Power) Ing 1o
i wsRlemaniiavdeuanuranszuueuidelenzndudninfugusnves
ngUnsasessuanatufinn su aonadesfundnyfavayuumiltouiiuainy
Weoulsadslassairsvesaswdduszduinga

3. Y2N15L3199UIN1ANKATNISVENYAIVDIER N UNLENY (Extrater-

restrial Biopolitics and Virtual Sati)

TuszauumAIA aqﬁﬂawuiﬁlﬁl,ﬂmwauLLmuimﬂiJajmﬁ%’f—JLs?fw%’%zg’m
e “Famsiilosusnlan” (Extraterrestrial Biopolitics) & ssdnsaamaidisiug
Fedrunesevinameluladiiauauiteulynssendinuasmsinwiainmnely
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Y v o = = a wua a 2 .
In3na lae Tatausildinseunquiensnwuiiinisvesanlulaniaiiou (Virtual
. = = I~ a A v a v a &
Reality) @9 1Juitufiuszasinnednlangnsdugiudesndaduinaleniuiy
(Y] a v e o v a g « a 9 . a
uinnssusnluiauiaginminndy “anenieniingl” (Ontological Anchor) 7
Hrelinywdaunsasnennululszsu (Subjectivity) Hildvinunansnszwanis
\Wasuruglivaayweden (Post-humanism) §u azdunissudseiuiinisueie
WINLAUYRIRITETTTUNYwEluAT e dldweansdenunaumndsenuiulg
wsuwaulnl nAen1san AN NS uULIINg WYeIesUlnen Uy

DUV

COSMIC NAVIGATIONAL LOGIC MODEL

CORE PROCESS:

INPUT: INTERVENING EPISTEMIC OPERATING OQUTPUT:

W\ WS E SYSTEM ‘ EPISTEMIC AWAKENED
R SOVEREIGNTY & mmatia'ill

SUBJUGATION ONTOLOGICAL -
& EGO CRISIS INTERRUPTION SENSORY | ‘ ML INEEEANEAGS — HUMANISM
MANAGEMENT | | oo\ cE STABILITY

L

Figure 1: The Cosmic Navigational Logic Model:
Illustrating the ontological transition from terrestrial subjugation to

awakened post-humanism through the Epistemic Operating System.

AMNLLEARASLNUNILLIAA (Conceptual Framework) 989 “AULUUATING
wisnstmativedasnimnedgelueinia” (Cosmic Navigational Logic Model)
Fadunszuunmsdalasadiuwuu ngeluean (Linear Flow) Inelisieaziden

1Y

YDIAaEIRRAl

UATINGITEUNIIRIAINTUTYINGNTE Ineumdedinl
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1. wUadeid (Input): Wandsan1IeBuAUYeLEd N0
AAUNTOUARTIAN (Terrestrial Paradigm) wagAudnaalumnu (Ego-centricity)
Faduguassaddgylunsduiunsuunugniinetln
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uudn1s) Weasderinliinnisnseminiln

3. ASEUIUNISUAN (Core Process): datdurlavadluna FauuSau
waliauszuuUuRnTs (0S) il vesdndrlin Ussnaumie 2 eidugesnvinau
Uszanunu

3.1 M5IAN5LASIES9REES (Sensory Management): N15U3#113

13 Sensory Input Melditeuludnsevansnanalulad eshwiedulaems
Iy

3.2 anugangulunisifa (Meta-cognitive Resilience): N13a$14

[V
U VU a

sruviinANISeusidnTIven weaiagliquiulunisialiiugadugulueinie

U
4. wawan (Output): [unadnsilaannsvieuvessyuu 0S Tud g
eliinesulnglumsifnuaranuiiupmnaesssulusedvainadnsna

5. Wmunegega (Ultimate Horizon): a;wmaﬂmwwﬁﬂamgﬂu
Wuveuihdudai wansfansisegvesosesssuuyedlunsuuaulniifiiida
Asdusnduuuifinganngiiensonnumudiasduinmogisdsdu

MIFuATIZANRANS 9 109 “Funuuassnesiinsihmdfiedasninnig
Hayaylueania” (Cosmic Navigational Logic Model) wansliiiuganisidsuninu
WBenszuauiriannisuesmawmmslugiugasaussmd gnisiu “szuudfon
N15:89023181” (Ontological Operating System) Furadedlalunisdiui
wsuwaulang 39 Wé’amaﬂzgfywmﬁaLLUUﬂfﬁlﬁﬁwﬁmagLﬁmﬂ'ﬁLLﬁﬂmwﬁqmﬂﬁwﬁm
FeUAAR NINABN15I93INg L “asulnennstayan” (Epistemic Sovereignty) 11
wnesesTINLYEglusEAUaInadnIa lny NsysINTTENIUJuRnsueaR
LLam%sﬁiim%’mﬁﬂwwﬁwﬁwﬁL‘fluﬂalﬂﬂaqﬁ’uamagqggzmmﬂmw%aﬁisu (Eth-
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ical Vacuum) 8u dnfinauuimSeuiuanunmvinmemalulagiusiaaingiusn
N9 YU
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GEAL
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nsunesesmmesvasyudlunsuuaulval suiTetuiusuinmsusvglugus
wmaluladmadayan (ntellectual Technology) vuthifusyuuuseaeadnida
a1 (Epistemic Life Support System) fivadeiildlunisdanseunususiu
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93In17” (Cosmic Navigational Logic Model) uansliiiuin deaugimilonsuuny
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(Mindful Mutant) agvhmihiidunsgduiudeniineroannzudanuonymaiaa
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ating System) flanansausegndldlalunnFoulvvesionan Tng ganneliin
pasnmsznianuivhmaneluladuaziadamaneluogisdsdu

Jhofign Aen1ssifioud anmwnadouiimgauunsdundvimein iy
“nszaniniBendiner” 7 agveuliiiuiuyedliaunsamssegldfedioaiiay
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u3landoumsdoyadnansidedefiafiosnin unaguvosunarudugiinns
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Abstract

This academic article aims to critique and deconstruct the
paradigm surrounding the role of Buddhist preceptors (Upajjhaya) within
the digital social context, shifting the focus from traditional administrative
descriptions to a rigorous Buddhist philosophical analysis of the mechanisms
of self-formation. Amidst the crisis of moral authority and the fluidity of
digital identities affecting the ontological state of the monkhood, this study
employs the conceptual framework of “Technologies of the Self” to
investigate the preceptor’s role as a guardian of the ethical space. The
analysis reveals that preceptors do not merely function as gatekeepers
screening candidates for the Sangha; rather, they serve as “Ontological
Knowledge Managers” facilitating the transition between physical and
virtual realms to prevent the cognitive subjugation caused by digital

addiction.

The key finding asserts that the strategic application of Monastic

Discipline (Vinaya) as a “Digital Operating System” functions as a mechanism
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for ordering desire through sophisticated mentoring and monitoring
processes. This leads to the synthesis of a new theoretical framework: the
“Digital Moral Navigational Logic Model.” This intellectual innovation serves
as a foundational pillar for establishing “Epistemic Sovereignty” for newly
ordained monks, enabling them to maintain ontological stability amidst the
overwhelming tides of informational consumerism. Ultimately, the article
concludes that the re-establishment of the preceptor’s moral leadership
constitutes the formation of a “Cognitive Architecture” that transitions from
normative coercion to the creation of conditions for internal freedom. This
transformation is essential for preserving the sanctity and sustainability of

the monastic institution within a post-human dimension.

Keywords: Moral Leadership, Technologies of the Self, Governance, Limin-

ality, Epistemic Sovereignty

unin

‘Viﬂ:l,mmdﬂizLLﬁﬂ?iLU?ﬂiﬂuN’luﬁqﬂaaﬁa (Digital Transformation)
155Uy wdMSanTgyfudsiiGondt “anumadlnaiBssndnual” (Identity
Fluidity) 31 dumasusingruvesanituniadiauaiinessliingusinguinou
UsngnisaifanamdssaliiuiiiednAas (Sacred Space) vasaniassignyiane
fi"]LquﬁguLLﬂaéfaaéwmﬁlﬁwaﬁ@yjaﬂnmi (Informational Hegemony) 8uiinly
gINnANNTANTITEUUTDIE1UNIUNTIARSTIH (Systemic Crisis of Moral Authority)
TuitufiansisausAvia §e afoly ge5As (Stephen Hawking) (2019) Iiaeiiiouls
9819qUaN N mmagjiamaqamﬁuwf]igzgﬂuamﬂmﬁﬁuaE‘Jj'ﬁ’ummmmmslumi
“USuguiealuvien” \iesassunatniitudou (Hawking, 2019, p. 149)%::]9155?168
iivaFeswennAingsus1eyana nAeIngAManIinen (Ontological Crisis) fisily
iAdiE0e “Audnians” (Sanctity) YBIAUNAYNTINVNYAIEINNTIUUNIAIY

Tsslawaznsnsraaeululanssulay
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Tuuiunvemmsaseamans unumvenseatvand (Upajjhaya) 3ases
8Sunsseass (Deconstruct) MniAuluiies « ANVinYUsERA1uan3n” (Tradi-
tional Gatekeeper) lugnsidu “femnen1sdanisanuiitaninel” (Ontolog-
ical Knowledge Facilitator) Ufjtifin1silaensufuninnadosiiofos (instrumen-
talism) vos 909U #1785 (John Dewey) (1938) &1 wedinasusssunazszdouite
flddasssniivgatls virde “ieesilomatiggn” (ntellectual Tools) dm3uns
dansaniunisailleyn (Problematic Situations) (Dewey, 1938) wizitialuviriuy
Y83 WIENINUANNTA! (U.0. Ugale) (Phra Brahmagunabhorn (P.A. Payutto))
(2012) FeviwthiliduszuuUfiiRns (Operating System) TisjatiunisTdtayadn
sulyuinlvimenndaaiungsssumAvinunatsaruiydsullas (Phra Brahmagu-
nabhom (P.A. Payutto), 2012) msinszativanddeandyminfunszuangluga
Aaviadsdlnifinsnsdievendinssy nifenisind “ gfidutudegininer” e

Ly

Uastiunmzdrseunistyqn (ntellectual Subjugation) sionszuauilnatisufava

galundniu UfuRnmsvemsealvanddianunsnineilaniunseudn
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“malulagveanuied” (Technologies of the Self) ¥as fllwa Wind (Michel Fou-
cault) (1988) @ oSunedafiAnsitanlidoinarinamenasinigaauiosn
SEAUANULITNIIMEN (Foucault, 1988) n1sARNIBsLasNNRUNayAIAILTEDs
wiglnsTnn (Thai Tipitaka) Sevimiididunalndahiflunisadne “fuitihads
9385554” (Ethical Space) seuindlanuisanuduaswazlaniaiiou (Thai Tip-
itaka, Vol. 2, pp. 120-125) Tag n15dl “fagiuiing” Tugmz;:is?}jl,t,uzwm{jmmw
(Mentor) wazn1svihmthidhdunanisel (Monitoring) flemsaeauuaiieldsnung
nd NinAensUseresnIgsanse (Liminality) voagulvdlwilvigaydvaniuy
A duUsysu (Subjectivity) vunansAuBvwesiuiiluued sushanny

1PENIZLUANLENNNIR Iy 10

1%

unANUeliaiudausvgn (nterrogate) 31 A1RUNTIRATTIY
vaanszgUvandavanunsaanivun “andnenssunnadyan” (Cognitive Archi-
tecture) Wiednmsiuingremangludinuddvialaegndls? Tne agvhmiaseh
NUNT2UIUINEAT (Dialectics) sewinspnudulvavesdndnvaivulaneeulau
wazszdovitunmeluremmsadmans etliifuinsrduquadiauysaiie
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nsasedeuluurisesulneystaya (Epistemic Sovereignty) 8u aztduinInee
Useuanudaguvasaunusssululanatsludlaegnansamdwaz wiauausiuning
ATAUAARIUSMNSIANITT Iz ala

=
LUBLIBN
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(Sacred Space) waz “Wufinidlan” (Profane Space) &u Masgnihlinsuieu
shemulusslasuuduanlulanddsia (Hyper-transparency) 1 983la o1ffuiuy
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1B9n2IM81” (Ontological Exception) TkAnszwing 1ay N1SARNTEIRNINRANNTE
Aty wazlasTingn (Thai Tipitaka) Sldnsiiaduyeaa niAenishnsasaiugnas
nadniaaiiedestiunisunsnduvesaesuilnafion (Thai Tipitaka, Vol. 4,
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Y

81u13Rava (Digital Biopower)
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ness) FYIuENNIRTEI0UAINNUTITAUT (Ordering Desire) U89WTzUINHIU
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ened Subject) MULWINIBY WzHTUUAMINTA (U.8. Yyaln) (Phra Brahma-
gunabhorn (P.A. Payutto)) (2012) &4 Lﬁuz]gﬂdmmuuqmﬁuﬁa%’wuwmﬂﬁym
mﬁa‘[maa%q’é’ﬂmf\]ﬁf\]ENﬁ?ﬁm‘izyjzmmium:ﬁﬁmmmsﬁwaaEUJ

N1TLATITHUATININYHUIAANIIUT VYN

msinsgiunumemsytrandluiuiindvedlvifiesnisUssgndld
nninassianiadfumaluladlvl nideuftinisieadns (Deconstruction) silu
yimies “dmu” uay “mnudnaans” fgnyilinaneiduadudlussuunuie
deyarnans medmnluszuuiiisdimaiunssuaninieds (Dialectics) s9wing
anmzalieuriauazuiuaaifeniine fmeasdendelui

1. mazdrwanlulanuisissnass: Ingamsalissndnuaivasauasne
(Subjugation in the World of Simulacra: The Monastic Identity Crisis)

ludinuadviandnanualgnusznavasisiudygysuaznisdeoa1sidu

¥ '
A ]

WA UsingmisaliiinduAsnsnauainaanegnelian1ie “AnnuaTeauiu’
(Hyper-reality) Fsaonad ot uLnAnEo@9d1a04 (Simulacra) ve4 aps luasensa
(Jean Baudrillard) (1981) isgyintulanadilval “amsiunu” (Representation)
Tenaneidunuaidaninauasaud (Baudrillard, 1981) iWenwszwingiiaus
o & A ¢ o '3 I3 & o Yy A A
mnuuuiuneeulald amanyalvesauluasdingnanveuaauslivadeiiies
dygemeinusssunaulva Useainsingnudeniiven sudenndesiuauive
YOI @UNIT WIUNT (Somparn Promta) (2003) Minn¥inasesssuludsauadelml
WIAUINgRANNLNY WenywdliaunsouenieyseninamtinuauuAvyda
a ¥ aa Y o a a f%
WaYANATUVIVRWIN (Promta, 2003) NawKtdisdasssuvemszatvandiwes
° Y a & « a a 5 . . . A o v '
Vit “fnsealisgiaidnen” (Epistemological Filter) ieihmngululval
Wiiuaniudnvedanuidsiassiilugafivsnnmdndyyn

2. Faudndnaesidvianazaudoundavainisitiugua (The Digital

Panopticon and the Paradox of Oversight)
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Ufansveanszavandlunsihdunanisalieasieassa (Monitor-
ing) unananseualg@eaiifisgnitaTeilugiugn1sidyntniu “grunafils
Audnans” BsaeandestulnAnEesuiueuiineu (Panopticon) ves Hwa yind
(Michel Foucault) (1977) flesunsialasiairssrunaiviiliynnadosniugs
WOANTTUAULLUNTIEIANTIONTBINBIBYNRBALIAT (Foucault, 1977) nilulan
#avia emfivewesiilfinanvenssiisuiaden uwinanuneuiviaviidu
frvaeumesuen suaenadosiuunAnGosdsauuisaulusda (The Trans-
parency Society) 184 Ugs-1a & (Byung-Chul Han) (2015) a1salinasilusdla
fFwAulgvhane “Auiitsuideniessa” uandsuuyudlinaaidudodngues

AM5UBTAY (Han, 2015)

nsinnsludfidlifiui mnnszedsandlinalanisiiuguaiiios
WlameuauasousInaiunsdany (Social Pressure) UfuRnmstudounaneifu
WE “ANUTULTATIUTIVIAgIW” (Normative Violence) yimnufiRnistu
A9NAABINULLIANILANENTLIAAUSURATOU (Ethics of Responsibility) U89
WBunygea leune (Emmanuel Levinas) (1969) fidumsu@aymisyninesesiu
Lﬁaﬂmm%’uﬂmamg;ﬁu (Levinas, 1969) Wizqﬂ%mﬁ%Lﬂ?iauamwmﬂmitﬂu

vV

“Grung” dnsidu “Aaeadina@elyyr” Tsaenndesiundnnssidelu wee

a

lnsUgn (Thai Tipitaka) Nszyihmstanarfudsowag uuandiudluniseuinses

wazauadUlnenisleyn (Thai Tipitaka, Vol. 4, pp. 125-130)

3. wAlUlagvaInuLedluan1IEsane: da1UneNITTURAILETAINNNG
Usyeyn (Technologies of the Self in Liminality: The Architecture of Epistern-

ic Freedom)

Tuthsanzsessie (Liminality) vesnisiUasusuaanuzgdanaine w
wINednEBeivanedyINARenanyal SuaenndafiuuiAnEos@n1Izes
#e (Liminal Period) ¥4 3aLna$ nasiues (Victor Tumer) (1969) fisosiniutng
nawtsnsl¥aaudaderenisusenovadissnaulval (Turner, 1969) Tufias
UfiRnsvemszgtvandlugusnugmatiyan (Mentor) Aomsiiass “wielulad
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YoIued” WeliAwdaunsasanisiudumasnaldmenuies Gdonadaafy
wnAndeunasesiiofdon (Instrumentalism) vas 98vu f8 John Dewey) (1938)
fupriszdevidedlinistedu niAawnsesdielunissensdaninuaunselunis
Jan1saarunisalgym (Dewey, 1938)

nyInnullasulad devusvesniziiddasssulugaadviaiilnis
Anvinanlanesulal ninAenisaailun “osulnenistlygn” (Epistemic Sover-
eignty) FeaonARoITUNENNNSITLAERSIUNNSSIIN Vo9 NseNInURANTa] (U.e.
Ugnl) (Phra Brahmagunabhorn (P.A. Payutto)) (2012) fiiun1swamndun3eln
duudaneiazissegiviiolansssu (Payutto, 2012) nswieuriuanusiden?
a Ko a [ « [y a0 < « PP
WUURUABUNIZUINEINNISUY “Maueteanavn” gnisidu “Usgsiuneu

} % LY 1%

) 2 a = ] a a .
37 duapnARBITULUIAAITBIETAINBINTINET (Ontological Freedom) Tunmns

USvgyinesinguamidniauysalfienandnveinisunasesmueaniglinguriesssy
D NUTITT

3 v v o/
AN LG VD LﬂUE]VI']\‘i‘LJi‘UiUU'I

NNFFLATIERRNWITTEnIdlassadamanaluladuas wns
Wemans diludnisanivuiuinnssudealurindfisend “AuluunsIneLme

A5ENT9935551A3a” (Digital Moral Navigational Logic Model) 34 18u

=

anUnenssumeatyriiyatunssneiaissnmmisniineveanssuingluea
waanyweilen e duuuilldgndwunesniduszunvufufinisddnaifiuimin
=X U s @ a 1 -&J
Mg uiluseAugnsaans fseasdennaluil
1. nalnn153ANTTHaazAINALATNITIDADUNIITADUNTOUNIY
=
wialulag

fAusnvesfuvusjutiuiinissuiledudsi insdu lewmnines (Martin
Heidegger) (1977) Bunin “anawdeunsau” (Enframing/Gestell) §a 1Huantied
walulagiinundnnisanudsaazanneuaniusvesywdiiivioigminens
(Heidegger, 1977) aaﬁmmiﬁaua’iwwwq{]mméﬁaqﬁwwﬁﬂﬁtﬁué’a@gﬂ “SyUU
Uszraadmdstlynn” Wislimsvuinganunsanesiiuiienafiveanisdeunseuiaa
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lng MIVITMIIINNTSHEAEAIYA (Digital Senses Management) gy U LU UR
nsledlanudnig ou WumsasieiiuiiinsseninedygrosulatduazUfisemng
91510 FIFDAAFBINULUIAATOMNEENAN V09 WIATYU (Nagarjuna) UnUsva
158N 91 INNYIIMINATN (Paramartha) azUsngdnilaysesuaunsani?
Wuann1sgaRalusluimigaldaalatinis (Nagarjuna, trans. 1995) nagRU1A
= aadx aq 1 o v v = A v ‘. ) y A
Aasssululiftdstilynsdanuldmalulad niAenisade “osulneviloNaas” 7
Ligeuyaumadana3iiy

2. aarUeenssuwisasUlnenelyginaznisnaundaaauaiunsa
W35

ﬁaﬁaaaLﬂué‘;ﬂﬁqﬂ’]iuJ?iaumuamuzﬁuaawwmﬂgtc;imiLﬁuﬂizﬁmﬁ
?iuif FarenpdeaiuuuiAniEolinAuause (Capabilities Approach) 983 313
57 yaueu (Martha Nussbaum) (2011) fiesindmsngvesmsiaundonisain
aussougliyapaannsafivuaiomvosnaaTIndalddenuies (Nussbaum,
2011) Tuvdunil Wisq{]%msﬂugmzﬁﬁwzmaﬁgy}zyj (Mentor) foaUaeuntif
ynnadudanideduneia gnsdu “Imnsmedmigain” ng nslinsedly
BuieSeslodajiRnslunistananandiuaed (Free WilD 8u azthlugnisga
Fuvassulovdtunelu (Intemal Discipline) GsaenndosiuniIAnaSus s
unum (Role Ethics) ludSwaywes wsve (Confucius) 71 wiugimnusiumves
antunsdannEuduannsdndedasssulumhilvesauegiaguan (Confucius,
trans. 2003) nsan1uuesulnenislaan (Epistemic Sovereignty) Sadunanan

o <=2

GUENmiémdaéwam{]mﬂiimmﬁmmumzmwﬂguazﬁwﬁaﬂwaLﬂuwai’m
3. dalaualegnsAansguinnssunsunasasiazaseAansdaya

winnssualuimiidaninauedelauaidensaans 3 seau dejadh
Luinsufsllassaranedasssuvesdemunalulanowian fail:

3.1 gysmansiBsulous “uinnssunisnsivaeulusdladenui”:
ForausliszuunsimsinnisasivdeuruanniiueUineudaviaiiiunsduie
dnisaelamuessy “a3esssulelsedny” e siauinalnnisihdunanisald
a19a33¢ (Monitoring) fiseguugiuvesamulindauasnmsasiioufndeiossau
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3.2 gNsAENSNITITETUTeR “Gimsileddudaumuna”’: any
FdulunisfnewndednifgrfuauduiussenineeunanisunATesasdiLay

v =

wialuladTinmdoya Ba deddnnsasemaniinnvuniduniodislunisainnu
nsrseuiMlnigaulaguilnteyay s dudenanediuleiauaves dan
108 A (Slavoj Zizek) (2001) Wenfunswdgyntnnuanudsuaiioulugiue

gaunTsalnseudilvg (Zizek, 2001)

3.3 gyismaninisidoadiiely “Amalnwuimsdoya” (Digital Fast-
ing): N3VLBVBULYAGTLUIVATUANANTAIVALTIEN Toe ITedmdnnisannounis
Uslnadoyalunanilimnzanazanunsavimihiduujiinisdanainueaile
S “ANNRBUGINIINYN” (Ontological Silence) warAUANRAVSIeEN 1L
assluiuiilaesldogadiduiiadn (Thai Tipitaka, Vol. 2, pp. 120-125)

nsdunsgiiamunianvuilvidiuin unumesamszetvandients
%19 “anfmenssunatayen” 7 LﬂﬁauamqﬁaﬁﬁalﬁﬂmalﬂuﬁuﬁLwiqmimi'q
593U @9 nanAngavneAensilaguosanamanainnuuazudasivilenseua
Uslnnfley suaenafediuinuzves wssnsvanunsal (U.e. Ugnle) (Phra Brah-
magunabhorn (P.A. Payutto)) (2012) fiszyidevusfuviassdensfiuywdanunsa

a A I o ' a v ! L3
QJEJSTJIG]EJL‘VI‘UEJLQWQWUQ?JEJ\?@ULEJ\WHNﬂﬁ"lﬁﬁ')’lllL‘LJ@‘EJ‘L!LL‘UG\‘I?JENI@ﬂlﬂ@ﬂ?ﬂﬁmyjim

DIGITAL MORAL NAVIGATIONAL LOGIC MODEL

ULTIMATE ZENITH:
AWAKENED SUBJECTIVITY

LAYER 1:
DIGITAL SENSES
MANAGEMENT

THE PRECEPTOR

AS ONTOLOGICAL d ﬁ

FACILITATOR

EPISTEMIC
SOVEREIGNTY &
INTERNAL FREEDOM

DIGITAL PANOPTICON
& ONTOLOGICAL
SUBJUGATION

LAYER 2:
INTERNAL DISCIPLINE
(TECHNOLOGIES OF THE SELF)

Figure 1: Digital Moral Navigational Logic Model
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WNUIERINIEUIUNSIUABULANan e Foudisiaesiava (Disital
Panopticon) g a8ulmenielayayn (Epistemic Sovereignty) lneinszaUuand
iy HO1UI8N1TINNITAINIRNTING Fdldinaln nmsdnnisiaasiaa
way sedevidemelu Tupuzmalulafussmues ilesonsugiutatimisdeya

Y

| I3 aa I3 a A Y a
masuazanvu anululsesunaug sulusingiuveuasamiuviasly
& A a4
nwuilantaiiou

N138UATIZIRIAUIZNOUTDY “AULUUATINSWIANITUINITIDIEETIN
ARvia” (Digital Moral Navigational Logic Model) wansliliiudn anazdundsda
a v oan v g =~ a_ a v o a a
sysuveanszalvandluusundagiuillaluiiesnisiagatnauaisnusendl
AU URNT “Seadrauazneun” annganudnaEns (Sacrality) iiuanns
gnanvauAmAlulanuisddngaes 39 wdmnadygvesiuwuuillasnseaunse
Abananuznginaeiverugnisdu “walula8nisdadudniinen” (Ontolog-
ical Resistance Technology) Ainssnaangausenisvis lne deaneiiaganivun
a5Ulneveteya (Epistemic Sovereignty) TANszWINEINUNANTINGANTTIUDA
Uueuinaundva ou andunissiUseiunnudunmisdnigea (Ontological
Security) M¥elviauasnaausamseeg inegredionnmuasiliasamniely
v & I3 v e D] U o aa o
At pefAuiREn U liiuIeudsuveamsinslugARavia
dlgTuegiunsuiasimalulad nireanuansavemszUvandlunisiming

Hu “gennensdanisanuiideniiven” 7 aunseasnaandnenssumslayan
Tunfwd B9 n3ruun1slaslUAguanTuseInssuINgan “Inguimn1sdesss”
dn1adu “Uszsmuiaug” (Awakened Subjectivity) agvauysal Ing winnssuds
wlusimidanandedunguadidglunissneinaenmszninemauiamiinig
ANTAUWALALANATNINMEETIH U WhlUgnsaaUunduinindslaseas
meluduunalulifvdsyyetouegedstiu

G

NFAATIBRUNUINTIN IR aUvandvinunanainvasdsny

v

aa d' a X a0 1 @ = s [ = a wva
ARviamunUTInglun el Tladuissgvseansnisusuugesslovliin

WINFEUMTRIANTUTIWINGIS Inenvnidiesinl



Journal of Prajna Ashram Vol. 8 No. 1 | January - June 2026 107

IuL%awqamimmam‘ﬂﬁugm nAenszUILNMIANIULIANLTLAMIAYINE (On-
tological Security) sfuraniuaflugandsyueien Fadudulimsyetvanddos
wWigyiudnsiavessunaiuuuainnewdudisuusn Tne msseadealuvim
L‘%Iaﬂéﬂuqﬁ]‘ij’lL%ﬂﬁ]%ﬂﬁiiuﬁjmiud]wgﬁ?u%Sﬂﬂiﬁﬂﬂ’liﬂ?mi@ﬂﬂ’f}%&ﬂ (Ontological
Knowledge Facilitator) VLé’ﬁJﬂUngﬂﬂiqﬁ’as‘ﬁmmﬁuﬁmaﬁaﬁim (Ethical Space)
§u vhmesesnanseuivesusUineuiiviaiivesesuazanveunnAves
anumalvindeifissnndnuaimisausssy vuitedudiuduimmsatemant
"3WWﬂ"@ﬁ’mﬁﬂﬁLﬁuizuuﬂﬁﬁaﬂ’m‘?dﬂﬁymﬂ (Epistemic Operating System) #1717
defildlunsdanisanuuususiuresdsndnvallulaniaiion @1 nsldnseddely
guzinaluladvesnuwessznatailungyuadidglunisaarvuiadiosn1nmiadn
"3zgmwﬂm1ﬁuriwszmﬂﬂugmwizﬁmﬁauﬁaEJNLLﬁﬁ@

M3UAsuRuAn L SalumiHIY “FunuunsInsuianIstng
939555UAIA” (Digital Moral Navigational Logic Model) uanalsiifiuin demus
wiledngunisalunedunalisfasssulugadeyaiiansiilenisufasvsedauin
nwalulag niAen1sienAuesUlnenslye (Epistemic Sovereignty) N1y
UftRmsdmnaauesiidudu s nisuimsiamstiaasAtrauaynnsTonauny
deunsoumamaluladagimihidunseduiudsdyndeanizdeeuman
Fnen §u axhlugnisaandunanaimnielu (intemal Freedom) &1 fsngueg
vupnudlalupnusuivesdinmioninavdulnavesdyaruulanseula
wwﬁﬁiiﬂuu‘%wﬁﬁqf’fnﬁumﬂmmL"f]ué’w%mmL%@giﬂﬂil,"f]u “UTNNTTULTY
n33ng” (Logical Innovation) fiannsaussgndliiio3nuanudniansuaga
ahmvesENMmAIInaaNsgiuistoyatnansldog1sdsdu

Jheiian Fomsdiioudn arusfunsweswsswmsmauiluamssi 21

143

9 “dovuzvssleygniiedansiiin” (The Triumph of Wisdom over Algorithm)

nagvieuliiuinauaunaliaunsagniiuguaniuiiesnalnnsteduldngmune

L. Db

awludanaiala ninsesendy “@nrtdnenssunistygan” Adurineazduiy

a Y I | [y [ & aa |
11e1ARLisdIALLiIAulysla Sudunisaaivunesesssuadlulialug 7
nsgntnlunnAvetesUlnen1@nigayamniled uavestis1uaniia @9 N3
assegveamnsvalvandlugiugimnsmalnigyinesiiliienisdunenaeion
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NI NINABNITINTINGIUVBIFURN N IATIAT (Structural Peace) la 1
Wiunsaismszungfianansaunasesandusesmedldedisauysal sudundn
Usgiudmmsmawazausabundnegsiifiesiuaziudassyiunaninszuany
Wasuudasesinsnainegtilvallfedsiung
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