Academic Article

Received: 2026-07-09 Revised: 2026-07-28 Accepted: 2026-08-06

Aaudaundvisdnaneal: aywdluguen1zn1easesssy

IMNYUNBINNFUTYRYmazanan1tiey
The Paradox of Identity: Humanity as a Moral Condition
from Buddhist Philosophy and Existentialist Perspectives

A5efud Apviananiuia
Wirasant Wirunsakunphiban
UAINEIRE I el

Chiang Mai Rajabhat University

Corresponding Author, E-mail : Wirasant_wir@cmru.ac.th

UNANED

v
S iahd

Uil inguszasdiite 1) Ainneiiruzvosnwglidunuaidngna
IngiausiuznannsUsag fuaninnuussawesniniduuyed ez 2)
Innyanudountiveyudlugrusgidneningegalunisvaariuainigasans
uinduidenidumausisitaa mnunzeesn wayiagdey dslinsounuiAamis
USayingiunn uazseeuTsidodanssaunineineliagnlaenisysannis

Seansonnn1duuLasiAsaiiatey

wamsAnwInuin msduingudilvanugmsdinmimgaiosedow
Fedsaineuiisssrunuiien uifefiuiinnaniesssuiidssegluanngsosse
spismudwendalasiaianaziandiuaa’ luvasinwglidugndrinfenny
auugoNsd IR S U UM IAILAT NIV TIAUAY wyudnduise
oeflugnaunaiidinndfidadenslileflaundniafleleatadndnuaiuas ity
1eMsvesiinu meanuamsalumsliivena mslninses wagnisnseyiniil
Wussavededa wail aruduuywdiadlidedena widu “amefifesiufin
you” Tuszdugaan

WINFEUMTRIANTUTIWINGIS Inenvnidiesinl



Journal of Prajna Ashram Vol. 8 No. 2 | July - December 2026 a7

aeslsinnu Telauenanuesunauie MInseutinludnenmussny
Dunyediunseuanm uazmsidonagalad onadunauedifysenisenseiv
auosislunnsiasesuivaaina waziunwiniaiinisaunumungliun
aaa I Y a v
nsirInegrunasatulandagdu

AEARY: puduuyed, weaduaes, angl, wisesemans, Snindew

Abstract

This article aims to 1) analyze the perspectives of non-human
realms within Buddhist cosmology expressing an existential desire for human
rebirth, and 2) critique the paradox in which human beings despite
possessing the highest potential for liberation from the cycle of suffering
tend toward paths driven by desire and materialism. This inquiry utilizes
Western philosophical frameworks and a descriptive philosophical analysis

methodology, integrating existentialist ethics and instrumentalism.

The findings demonstrate that humanity is not merely a static
biological category or a sociological construct but a unique “moral space”
situated in the liminality between structural determinism and free will. While
other realms remain subjugated to instinctual drives or the extremes of
sensory pleasure and pain, the human condition provides a critical
equilibrium conducive to transformative reflection and the deconstruction
of the illusory self. Through the exercise of reason, contemplation, and
mindful ethical action, humanity ceases to be a mere opportunity and is

instead recognized as an “existential responsibility” of the highest order.

Ultimately, the central proposition of this article suggests that
realizing human potential through the frameworks of freedom and mindful
choice is the key to self-elevation within both Buddhist and universal
philosophical contexts. This realization serves as an essential pathway for

reclaiming true existential meaning in the contemporary world.
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Ingen1saluvissnanuallulaningleusiuade (Contemporary Mate-
rialism) I#anfsuyudlinnagnelianiizanuutanien (Alienation) iionmen
Faduresnisdsseggnanmouliivdeiesituitedlussuuuilnauay “Taua”
(Biomass) igninuszinnlagsnunariindeanttu dwa ylnd (Michel Foucault)
InnEilassassouvatlmiviiusunalnns “Ananazading” (Discipline
and Punish) titerhsuianduaas (Free Will) vesilaianlasugouseszidouite
madann (Foucault, 1977) anefananthlugeudeundadeniined suuny
10a AWV (Immanuel Kant) neisdodanminusluiimidos “Usngnsal” (Phe-
nomena) TidafuwysdINdaazggn (Noumena) wagAndaamsudlimelside

[y

INnYeINady (Kant, 1785/1997)

Tusguuvemmsuiug MIne1vensiingnesulenulawEs1aTes
ANl (Realms of Existence) Zaiildiflssnfidosnisiivuinenenin udife “iui
NYIINYT” FidonlesfuansuLasavean1snsei (Kamma) tnefl “an
uywd” 1Thuaedindidnfyfign (Phra Phaisan Visalo, 2018) wnsdnsnainenden
uywdindu “giifivsnzandign” (Rahula, 1978) ilesannsssegluaniuy “gadn
\BalAseaina” (Structural Intersection) sevinaanudngeuiialasaasie (Structur-
al Determinism) wagAanuassalunsUanuensutos Tuvaefiangidu wu
01 viveauegil dngnindeegluannizgaldavesninuianalavisonnunnunnin
ugeyidedneninlunislaasig@aining (Gethin, 1998; Harvey, 2013) A1
Houudsihiraulafio ulangfiduasunanuinisetituduuyedidielonalunis
viaaiu niruywdludinusmaionduiivualibfiay i3 inasusendefiaauas
Tgfen (Williams, 2009) sulunsaaveudnen n@niive1vesmuiedlinge
WENN13ANSIRERATINN
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SRrueundsiiussauiulSvans Tunnanesninmien (Existential
ism) TnewanguluviedSeq “n1sgnlewdnintulan” (Dasein/Thrownness) 984
1n$in lewnines (Martin Heidegger) iupsinuywefioandayiunsylunsanitun
AAMINEYBINTANTIBEYNIEAULBIINNNANANNTIUET (Heidegger, 1962) pias-
Usa 9150 (Jean-Paul Sartre) Way wolsu LAusiAan1sa (Soren Kierkegaard) 16
AENEIN “ANIzvRINIANTIBLNneuaInnag " (Existence precedes essence)
vanedsanudunyedilyasignimualiaimih wifie “anusuiinveuluadnm’
(Responsibility in Freedom) (Sartre, 1946/2007) A1sgneaSesssuiiniinvsi
LaqﬁﬁﬂﬁwwéﬁﬂLm%ﬁyﬁ’u‘iﬂqmﬂ'lim‘“luﬂﬁit,ﬁaﬂﬂﬁ’wﬁﬁ‘im (Frankl, 1946/2006)

ogslsfnm mnudeundsiuvauauiianluliagtiufe mfuywdasey
AsBIRnEN Nganlun1susIRdasn mmnelye (Epistemic Freedom) wsnduiden
‘Hounesgauidiuing (Objectification) 98w A28 (John Dewey) Fl¥idiuinaau
fuazauasedosgnldlugiuy “indesile” (nstrumentalism) Lilodanisiy

¥

Uszaunsainsdenuiuysiasy (Dewey, 1938) vnuuwdvIAand1uaiinug

&

(Awakened Will) Usyayngaugnanneuasivieiiganiodleausiinm nienaen

o

a29MULeY (Bad Faith) #39N1INI8AADNAIINGIVDINULDY wmmﬁ%qa@ﬁmﬂw
FdimnsiieTeneumsinsvesdndnual lagdmmsuTveuysaunisiudnd
amilen Wleaniuw “fufimeadesssu” (Ethical Space) ﬁazﬁwwwﬂﬁmﬂlﬂgjmm
fuAuT3n?iNg" (Ontological Security) wagdasnmmialiaygiegauiads (Phra
Brahmagunabhorn [P. A. Payutto], 2012) nsanwidaussuiieuiseiilaies
MIuanUAsuneANAN uifeanamenenudeuaumevesn3iiTinednd
afuazAUSURAToUNINNAIINgANISaluisyAasTy (Nagel, 1971; Dreyfus &
Thompson, 2007)

Lﬁ@ggq
angiiduiuanaussauly “uywd” : Tenadilifilasiieu
WIAREes ANgi” (realms of existence) Tudnsnainermuwms
mawti Ll dudedasaiaddydnuel wivmiidunsevesuieaumann
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VIAEYDIANINNITANTI0E Taudaznnniiiiviatednin (imitations) waglenia (op-
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portunities) MANF1TUBEIEUTY (Harvey, 2013) angildsuTeuiailow “auny
Reuly” NMuuadngnINTedALazA1INTEYUNRNIINIBANLA IR

ussmangiwand wnenduiegiidanuresanuguauysaiuay
Saszanemuduinmemenn wanwilgrisiaiazengBusniaysdnaei
yritluBndumils mmguiundunaneduiusuins (fetters) fivilivnusegsla
Tuns “Rinsansssn” og9Ends (Gethin, 1998) maglsifiyndusimieliides
YIUVMULANNIAIIUAI %GIuL%aﬁzgﬁﬂamﬁmaaﬂwgﬁ (Semiotics of Realms) t12
aiigndannsliluanusiifndsdndriingns ‘Audnuraniugy’ (Pleasure Trap) usf
flmnuguanysalnsnenn wianedana1nilugasd fad newaew (Gilles
Deleuze) Bonin ‘&spmusiansauny’ (Societies of Control) flg1uNa8sANM
fanelarihusnisedusaugadsdnaninlunisining (Deleuze, 1992) Augy
Tumaisnanaduiusuinis (Fetters) menaingnivihamdeansidnisdans
gan” (Gethin, 1998; Harvey, 2013)

luangiivesmgruiansedniwniniu wlasddnnduevsellyan
Tusgavlasziunils wadedndaausnetazlassasisdsannduvinlildaiunse
vivseuURsssuliegraduszuu (Rahula, 1978) Yyaiifignléiiiennnuegsen
WnNINsAITNgge Belundndu lunngliveausauasdniusn anunndvsunu
MamenignazIniianugussauuadeniuaiansatunsidandayyivewmun
AuLaY (Williams, 2009) WaﬂLﬁznagﬂuaﬂW‘WGUaﬂmigﬂﬁ]aﬂﬁi’ﬁwmawﬂﬂLLameﬂ
r-:l' Y o ¥ & L) [ 1 &
naviunnauvela il “anulunywd” naneluanuldiluasan mszayeed
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llIE)ﬂ']a‘WUﬁ]’]ﬂﬂ'JqllLﬁ@ulmimm’]ﬂf\]ﬁnﬁyﬁyﬂm LL@S@JLﬁiﬂ’]WIUﬂ’]TU'JGU ﬂaU@ﬁiﬁM
LLagUiﬁﬁj‘L{]qwll’]EJV]’NV\!‘V]ﬁﬁiﬁﬂJ

feiu WewFeuiisuriednmauiinindady “ayud” Feilddudes
piwildlumn usiidu “gadndausvan” serhamndiugy semistodintudnen
wagsyyranmavasintunsuda (Nagel, 1971) syudiiarmuazunaesineme
nazANdudouvednla uwlunanfefuifiniwannsaiiezasygynmauas
Hyailusziuiiangidulienaiiieuls
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MnNodluTRseAans (ethics) LazaAusuen (metaphysics) lona
Tunsiiadunywdddifondunawisnssuilusfn uadaduiufiuiseusuile
Ao a I 9 g Sa L a £ = o
¥ou Niliieansansluingasans lenalldunsdvsuaznise avslunisdendu
339 waznisslunisldlenatiuienuaindggenennuiinsiu

o/ a

uywdiu “l3nm” ignasiae : Wumsvasitaauasingleu

faushyudargnendeslugiuzanni “Aian” Aludfvmamsmaun
wazluiBeUSyadednin1iien (existentialism) uAveLN9931UBIEIRNNTUAIUNNS
fugauafisg1aa@anla (Frankl, 1959) lunangud] sysdaediidneningsaaly
nMalasunlaeanssueanied wilunsufoR nduiuyedduumnnidentld
Finludnwaenunifu (preoccupation) kanasdnegiuiaa (defilements) T
wfumnudnidadnfin mnusisiiliianwe snnefituindeusednm sieanuy
yedsauiivihuihfidiesasianmdnuel (Williams, 2009) Usingnisaiiflidies

ALVOUANNUNNIDINIIT385TT UASaT lRIunsIinaesedne niBednTgaa
Nuywdilualyld (Sartre, 1946)

Tuleyg “@nduaEs” (free will) Mun8fenNUENITAVBIYLE
Tunsdenduna®inuugiuresnnuiudassarnnisimunaiamiii (determin-
ism) (Kierkegaard, 1843) i@annlupnumnedhilgiiiesdns (ight) widauduan
Fuliamau (responsibility) Aifesuuniunadnduesnafndulannass deluifinms
Aaufaenndosundn “nssw” fiduimnnisnssindinadertatiagtusazeunnn

ogslsfimu leanmuiiilahesenmsldusslond isetumieusu
Auldwlueu (uncertainty) AUNSIRBANURANATR (fear of failure) LazWsa
NARUNINAIAN (social pressures) %aﬁqiﬁ;limﬁwmumﬂﬁulﬂﬁquLﬁumqﬁdw
nuaslimnuiuadudeing mnninsiuuudunsitluganuiug awak-

ening) LarAMGFITU (virtue) (Dreyfus & Thompson, 2007)

galundniu lulanealamiiniuazirsugiauslaailuy (consumerism)
nalnuasmaawasdoiarulinduasunisduiuenudosnsfilidnduaa wnndn
nmsvihlugnmsdrranmelulaznsinudnla nafisumnfewdsnmgnanneumie
= «. = = & A A a s A A a a
e “dsnmlunisifende” vise “l@snnlunisuslan” vueiasamidedn
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& « &, ” A sl om Yoo
ey “Tenugnssumauion” vesuywei—lanuignssuililainain

DES))

nsvatenia wiinannislalilenmaiileguaiognedinaue

mmv’f]uqu“lugmz “nz” : anwduiiaveuuaslenaillivauiun

TuuSvgdeusingnisal (phenomenology) kazafusyginsiunn
uyudingnuesindu “ane” (existence) Mfpadamihiuanuinauan (noth-
ingness) wazauliuiueuvaslan Fedulisdoadrsninuming (meaning) T
AUTINAIEAULDY (Heidegger, 1927; Sartre, 1946) wwé‘ﬁﬂﬂ%ﬁﬂm?aﬁ%ﬁmﬁ “g]
0¢” luBs¥iinen uidudsdidiniifes “fmuninu’ (self-definition) agmasn
nan nsvvumsiidveaimdnisdadulandilngiadilaadmils umunsden

o w

agwoiloslunnunzaesin Niludadntosuasdsd1fsy (Frankl, 1959)

Tyl “Anudusnyud” 3ndne “ouiilififuese” (perpetual task)
Fausazaudasduinveurhsmenues ludlasueusumnelislélnense usae
fimnawn Usuey) veeszuunuaunnunaldunsou winsidenasiulunialuugng
Huniszueasnios AnuSulswouLswiauminmg NSIEYNNITEDNTDT
ANAFLTDUADIUIAR LLiBIRaf ST AsNDEIRLLazlanlAESINAIE

TuuSunvesmmsuiagy anuAaiiiauaenndosediadndeiundn
“af” waz “Uya” ﬁzgﬂﬁwwémwﬁﬂfluﬂwﬁ’mms waglitgalunisuan
Uanunuaaanieanazynd (Rahula, 1978) msiinlunnuywddsdaidulania
fawiiviends w%aé’fﬂimaﬁw&nmamwmmmﬂé’wmﬂﬁuaﬁmiqﬁ’a%ﬁummﬁmu
Uywdiu ‘ApArgns’ M%@QU%J’]L%@QLG]"WHU@@ (Thai Tripitaka, Vol. 18, Sutta 476,
p. 476) TnsldiAmifunudiu isuaiioumsivhauealuaiduanumays
udaudluihsliifissedufien Sumensaifuuandululildlugesda (Har
vey, 2013) Felatesimuasula wiRNTIATIEATIRNUNIR U s ainen
itudnayudie ‘gadndddassasie’ (Structural Intersection) Aifinasnmazwing
ynduazauiieanasanisidlelawudnis” (Mahachulalongkornrajavidyalaya
University, 1996)
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a & A ¢ a v Yo &, v & v o
AnukavilegNin anuywdilanelriuanudululantinsehuiu
Ippeegan uywdanusaussgn1shug (enlishtenment) wagiunndlaluyiiil
=3 o < v a ' ! ado ! Y 1w =
wifianunsasnanaunaedumnlideuingluganginanndilavuiu nisilena
o U A

gegnillanmiouiuanuidesgegn uasiiddgfe “nse” inessurnvoUsady
NNTINVDIAUDIDELNLAUT

lulgauTugyrdnnnnifien (existentialism) Angdoundaiiuvauauign
A a A a Y4 a ' ad
Ao luvaeuywdiiianmigadluiml (Conceptual Freedom) witleninangiau

1 a &J [y} < a Y] 1 4

wigEnniinaunanelunisenntdnmiag aes-Uea 91350 (Jean-Paul Sartre) svy
’jﬂmiﬁwwégﬂmﬂlﬁﬁaaiz (Man is condemned to be free) Jaaulmisnnag
anrUuAuningliiunsansiegiienule (Sartre, 1946/2007) Mnuyweiden
P [ a (% | A [ . =
Mgagugausaingluy nedina ey ngnasnalmules (Bad Faith) vise

v a = .. | 1y
NsauIIMARSAasTIN (Moral Complicity) siaadnulsiivasmuies

Tugammsenaw udaglilalidesmuuuidediu uwiman “nssu” (karma)
way “Ufjavayuumn” (dependent origination) AglUlufienadieiu Aensmend
TmaansludinAoravainisnssviuaznadentuliagiunazedin nishidend
I = =t ' = Y
Junsifenluguuuunils uasdouiinanmuunwuiu

o & & <y =< v 91 a A a =

st “anudunywd” Tugiuzanedslidlidissaniugniadinemse
o & & Ad g v ] o v a am o a 1
deny uareiunnlumMenslendliveuwanazausulinveunlionaufasle
o, a v ' | oA 1 o 1 v 1
Juawuiismnaudesauaegaseiies Wifinnsoeus lifinisduisse uwaglid
lasunuieala

N1 ATITHUATININYHUIAANIIUTVYN

NN15d15IIANNlIANTREvRI RN YNy WTIALE s US YR e
gndnniey JwetausUsziunTInnddniunslu 3 ssuiumdn Wiedliiu
! I3 faq 1a A o I a . 1N a Ay
Panudunyediilydaiinisedlagsssusd (Natural Given) udfodsfifasgn
A0UWITUNIUNTFUIUNTNNATETITY il

1. 8n17eToERaln1INeT: aywdlugiuginganisaluaenisiaen

(Ontological Liminality: Humanity as a Crisis of Choice)

Mahachulalongkornrajavidyalaya University, Chiang Mai Campus



54 NyasUFveeesy U9 8 aduil 2| nIngieu - Suaeu 2569

WnsInTAINeIdNwrivesywdliluan1izseyse (Liminality)
MuvauAuian seninanizagugeusiodayyIna1ad (Determinism) Wagnsan1din
9a301m (Freedom) §3383mndin guuiFes “wmiven” (Thai Tripitaka, Vol.
18, Sutta 476, p. 476) HIHNBINITULAAIANBINATUINTIEAR WeRDEYYLVDS
“Ingansainegy1adinen” (Epistemological Crisis) uywdfoanIusifieiifo

A o a a sa s . . a o« Y] & »
T AUEIN unsiu lawnines (Martin Heidegger) 5871 “AUAIEANUEIY
(Angst) MNNIATENINIIANNINLUA1YRINTANTIBY (Heidegger, 1962)

v ¥ 2 - o v LA a
Agdoundainuae Tuvauznnnsusvyavelvuyuwdld “ledla
a P r-ﬂl (% ! % a v Y A A al a goj
WA Weaa1edn winywdlulaningleunduldiasamaiilulunisudng
gnmEUNITUSINA N1ellABdIN aies-Uoa 91350 (Jean-Paul Sartre) 15871 “n13g
@utes” (Bad Faith) wionsiiuywduaswinduiluilewesszuuiiondnideniss
duntinviisveuandtuaes (Sartre, 1946/2007)

2. WAIATLIAUNUNITINNITNTIH: N1SULNTITLNINATRNaliey
wazAnIREa1UU (Technologies of the Self vs. Institutional Discipline)

deRansanmadnnss (Kamma) Kunseudn w3ssdlofiey (Instrumen-
talism) 89 90Uk A28 (John Dewey) {3duvaliudadn wssssuiluifivsyado
FunaRasssy wife “irsesflontatlyn” (ntellectual Tools) AlddRn1sA
Uszaunisal (Dewey, 1938) nintulanasiolml “waluladuiesnuia” ves dwa
WInel (Michel Foucault) loinsnumsnuaenssuiumsaiieiinu uywdgniviaey
gouHnusEULAT (Discipline) iaaneu “Lﬁmaﬁmﬁaui” TiuaeLigINIInaUaUd
sodaIBeing (Foucault, 1977/1988)

nsazneufdnaaiainudunyviisdesendedsiiyindiFondn
“elulaBuvisnu” (Technologies of the Self) Fsussaufiuifvaslnsdna (Three-
fold Training) Tugnugnszurunsidaenyanalilunisuiuusuazquadndiin
299ULDY (Phra Brahmagunabhorn [P. A. Payutto], 2012) ﬂiiﬂuﬁﬁjﬁqe’fmgﬂ
wadlvailugiuy “UfiRn1sidedoas” (Communicative Action) S¥ninaland1ug
duazouluddlasads Tldufiomemnssuidestumtidu (Habermas, 1984)
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3. BYAEASAIRAW: N15A1INUNLINTTVRIBRENBAlIAUTURNR
¥aU (Ethics for the Other: Transcending Identity towards Responsibility)

lussuugaving fIdeveinned anudoundesdndnualuyudas
gnadnaeldfseilenywdfaiuainnsiadiuly “fauiiduing” (Objectified
Self) g “a38mansiiannuduniug” (Relational Ethics) muuuIARATE LOUY
108 1@Iwd (Emmanuel Levinas) ﬂ’nmﬁuwwéﬁLLﬁﬁwzqﬁasﬁuLﬁ'aLﬁﬂLw%@uﬂﬂ
fu “gPu” (The Other) uazasymindsnrmsuiinveuiifionaufiasld (Levinas,
1969) wmaﬂ%’myﬂﬁumUmmﬁai‘fr;i’lwé’ﬂ “dUla98m1” (Idappaccayata) il
Wiuihiflsndnvallassegldesnenne msiuyudidenitmeinglendedls
Lﬂaqmmﬁamaamuqma upAaN1svinae “dnmnemelygy)” vosdsnusiu
i NINBUAANUMINNEYRINTHFINITWNTWEIANUEUREER (Statistical
Pleasure) LuUWNAH uiFiBNsan1Uun “walileda3esssu” (Ethical Citizens) 7l

i a

Y o o A 19 ° Ad v & a °
ﬂa"lLN?IZLJ}%U']ﬂUﬂ"\]"U%GUENﬂ']"INhJW]ENLLaSELGUL"\](5]"'\]WUQWWUELUULGUQJV]ﬂIUﬂqiﬂ'ﬁﬁu@

(%

NANI9958555uvaglan (Rawls, 1999; Keown, 2001)

agnalsfionu FeAununTinuywdmssegluanuy “yraunauidngng”

(The Equilibrium Point of the Cosmos) 1 WUUSIVIAgIUNImg ¥ densuiu
a ¢ ¢ & a a &
WWIARYEY 989U 593848 John Rawls) Tuesmnuefisssuveadlonanugiu (Equal-
ity of Opportunity) uywdfean UeAEINT “YunIainel” asuiulunig
HoniiiaNn1993e5TINYRIMULLY (Rawls, 1999) NiEIdeveinndiiudnnuly
Y 1Y . . ' & g = =
Virtivas 98519 911uLUL (Giorgio Agamben) Tnuywdasiaasnnlunisden
WAZALUHBNADH YN IR NYEEtoNaANaUA Y YRINUAIMRDIEY “TT0
& Ly . A aa a PN ! =

Waeelld1” (Bare Life) ¥3833nn19¥10mNUs1AINANAIMINNITIB LAY
2585571 (Agamben, 1998)

anmedaundanuyedingen “dunmnaden” wnndnsiaundaya,
Y] a aa ¢ a s  6a . . = « a o
U5TURUNTRUAMTAINNYYDY Yues yshtee (Pierre Bourdieu) Tulses “andvia

1%
a o

(Habitus) visemnuauiudalassainiignuantiiiuinusssuuiinailey (Bour-
dieu, 1990) anmdinusinadelaan1vundan 83a wisewsl (Erich Fromm) Fend
lassaiamsmseeguuy “mMsi” (To Have) Fannaudnenmyessyudlinaly
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Juilesingfinevaussiedadndauimal (Fromm, 1976) Awfanadsuals
¢ Lamﬁmaﬁﬁuﬁ” (Awakened Will) Qmmuﬁéﬁsé@ﬁ fiad wnelaes (Gilles Deleuze)
Fnngindunalnues “denuusianisaunn” (Societies of Control) fig1unad
dnrunnuitsweladangn (Deleuze, 1992)

-&J =) o LY
weNaNtl N13geyidedIunaunATEIMULEY (Autonomy) luaalagdu
deviouviAuzAgINUIUITEV09 UEBs-Ya §U (Byung-Chul Han) LRgafiuaniiy
vualnveadn (The Bumnout Society) Wenywdldiasnmadlvlunisnatnuies
' 1A a ' ' Ya o <
HIUNTITSITUNIAATEEAIUUIALIANINITLASATIEY (Han, 2015) B3TeLiu
Insneudnaesvesnnuduaywdfionsussaldcmenisiiuyuing widesendy

'
a

da7 1wefinu svetuna Uirgen Habermas) 3und1 “UftRn1si3edeans”
(Communicative Action) sgninaduaglanyuszdnsiiioairannnumanglvaly
fun13AnseeE (Habermas, 1984) i Audunywdlugiue “flufinng
W3u555%” TFasildned1sn1ns uiRenszuIusAdesendusil Suuylea A
Wi (Immanuel Kant) Soni1 “Anundfieglddayavesmuias” (Sapere Aude)
aonfuiundnmsiaLnuedumsaomansinesinmaAnduuyudielena
fifosuanunfmenusuiinveuideniine1ee19gean (Kant, 1997; Keown, 2005)

3 124 v o/
'é]\‘iﬂﬂ’J']SJELLﬁZ‘UE)LﬂuE]‘VI'N‘LJTUiUu']

Tulaniimnamunevesmnudunywdidagnanneuasndeiiieanis
U3laA Wan waziuIsuLiiey wwéﬁﬂé’waqﬁmmmﬁ’ﬂmﬁm%m}mﬂmﬁﬁﬂ%ﬁq@
gy Hufe “Anuanansalunisideniaganiiuaad” Falifiewddusnans
Uswgwviniu uidaduiussmefasssusgradouiuse

UnANtiEaueeIAANNNUTTa USRI msU Sy Seednaasuar
Meoenwinnd fuusvangTuaniideraiuds “w@Sanlunnulididney” ves
aa o [l =3 9 1a a a [y wa i@ a a
Hin nsansseglugmuraywdslilyddiasnduanedagdnludd mnusdudedn
fos “uuniu” egndla lussunuvesUSvgswalionansnazvesanuduuywd
gnvibinaneduiiesing (Objectification) neldnalnvesuisuasieulm
unAInlisanuudelauaiiionaun “Uses1uilieasesssu” (Ethical Subject)
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H1UN153e TR TENINNSY IR UETAMBERT A1 n1sanstagly
Fusnywidlllvan1isivgallviseanusnaseaunaeeg1alsnumug uine
A1ILNNITLANERSTADY “UUNFU” (Burden of Being) ioan1uuradulnenisin

>

FUIUNUALLIAINAMEALLUANLYN 21NATFUATIZRTBLINYOISREN YAl

(%
v =¢

Aeiudsvetaueasdnusivdlugiue “ulnnssugalufiadiiodasninmi

N

Jauan” sasvazidensaluil

A

1. 3ARUETUTURY: uywdlugiugdtuiainisaaruinuies (Hu-

manity as a Path of Self-Formation)

1) NMMEIURAYRULTNNIINET (Ontological Responsibility): A3
= faq 1 av v a =1 Ay - a
Juayudiilganuslaunlagsssun@ wifenssuiunsifesaiWuriunIsien
yINuNa1ANLINwlan denrassiunluielyed u15au lawmnunes (Martin Heide-
gger) 584 “an17r38uMoDIINY” (Dasein) NTsRUlIY oL doniiALiINIg
A39080781anT AT (Heidegger, 1962; Sartre, 1946/2007)

2) ninialassasauriateyeyeynd (Structural Intersection of Sa-
pience): anuyudgnienlnilugiug “Ainsdymans” fiBosonsiuAsusy
Nnussiumsdregalignsly Tedlauuans ieaasmneinsvessadnual
fiszuuuslnmfeunduiuly (Harvey, 2013; Rahula, 1978)

3) Anudouldarauaninusiinug (Paradox of the Awakened Will):
o/ ! ) d' ad « ¥ ] | 9 .Q{'
nsnsentndnasaniuTAnnadfenalnues “dpuuvisrnulusdla” iamasen
Tinywdnatnues sedAuiiduauenisasne “Ieudaniiner” eshwiesulag
nadeyayn (Han, 2015; Deleuze, 1992)

2. Yaauaidesufjuan1sneldayeyn (Strategic Recommendations)
1) nM3Uf3UNNAN19938555U (Ethical Agency Re-orientation):
a0 Tun9dIANAISLUAIUNIUIINNTAOUATUFTTURUVUIIVINg UTEU (Normative
. LA s a a ¢y A v & Y a a A
Ethics) lUg “aSemansiiaining” ivelvinailissnsenindinisiienynuaginge
“UjjiRn151@edeans” (Communicative Action) IMVUAAMAIYEINTTATIBETIY
AU (Habermas, 1984)
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2) mIysanmsarluguzaosilednnisuszaunsal (Mindfulness
as an Instrumental Tool): thulutiet] ie3esflofey (Instrumentalism) o4 204
% 778 (John Dewey) 1nUszanuifuvdnlasana dieldamdunalulaglunisnse
aeusasdiomstyan uarlitunludufidlunisihnmueesnananiizany
W512U19 (Dewey, 1938; Phra Brahmagunabhorn [P. A. Payutto], 2012)

3) A3AmansuisANSURATe URBEBY (Ethics of Responsibility for
the Other): Msaisfineingmsaiesssuiiiiusamlugnisuunsunszves
“ffou” muriruzYes Wuuyea w@itna (Emmanuel Levinas) Suailuganny
SUANBININeTINTa3e (Levinas, 1969 Keown, 2001)

Forauenausunil fomsns “euuuywd” Vuussunuves “aun
fieuasusneAueusuinvey” fitdhssdniesmmduinudedisuiaiederdii
U501 e0uT TN LA AN 1ULNA LM B YN ST INR LN S 1]

A v oo & a o a 1l ¢ v & Yo ) o & v
G]‘L!E EJULTJUﬂ'ﬁﬂ"UEJUENELVQJJV]NHUEJWENLUUQJ}?Uﬂi%ﬂu@?W@JaWLﬁ"ﬂﬂ'ﬂﬂ@]uwﬂ

ESTABLISHING SPIRITUAL SOVEREIGNTY:
PHILOSOPHICAL CONTRIBUTIONS

£ D (AFramework for Moral Self-Formation)

¥4 THE ETHICAL SELF-FORMATION MODEL
C ]

& % o

1. ONTOLOGICAL 2. INTERSECTION 3. PARADOX OF THE
RESPONSIBILITY OF SAPIENCE AWAKENED WILL
L] [ ] [ ]
© HUMANITY IS A TASK: Self-Formation © USING CONTEMPLATION: To deconstruct| | © MINDFUL FREEDOM IS ETHICAL:
through choice. (Heidegger) consumerist identity. (Buddhist Epistemology) (Han)
© REJECTING DETERMINISM: (Sartre) © HUMANITY AS A BALANCE POINT: © RETAINING SOVEREIGNTY:
Harvey (2013) (Deleuze) )
[ I |
v
k——} $ CONCLUSION: RECLAIMING THE ETHICAL SUBJECT e

Establish'sovereign‘meaning'from‘alienation

Figure 1: Diagram showing the Three Pillars
Model of Ethical Self-Formation.
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G

uywdlugrugangiifiievgn Fuitalonauazaruuiiaveuilugvans
(Harvey, 2013) #WidiuiusiuywdazgnendoduFesdnenmgeanlunmngasiu
wirmeanduuandlfifiuinadnmiuyusidugnosiasuiedenldlunisiinels
Aanndunnnin mahnseulnAnUivgnag TuanFouainmuazand e
iesundlameymsusugn wmui “enuduuysd” Aonnsiideandywih
AuAunsUaisarsurnreulunIsdendunIeTInes198@m (Sartre, 1946; Frankl,
1959)

N1TIATIENANUTDUREINEN Nl uNNEUSYY e SRty

Ideazuidenyinein enudunywddlisisiannuflusfnvsoaniusnedine

D.

a I a 5 L. aa =~ )
NUYAUS WAAD “N1IEN193385551” (Moral Condition) NUANULAYILATN1TEIU

]

a 1

2/ Y a 1 Lol [
AAvaUag1amAa (Harvey, 2013) udnnsinsnainenazengesnnayudiniy
fifauislenageanlunisvgariu nitlulandagiu uywdnduindyivaniizaiy

- o = o £ < ] d' A o Y [ a
wlanuenidlalniuaaigniiltvinatsiduissasesesulddumuaz fng oy
AMrANUTUILBIR R0 UUANUUTEURTB LA NIRRT T AUAIIINg
Waneghalienananides (Sartre, 1946/2007; Frankl, 1946/2006) Fliliiuin uiued
Aeanginenludiansignsisegluaniizsessie (Liminality) vesdndinfiauysel
Mgn Msinngiiduussaunsinduaysdiumlimszanugunialads uwife
P S a 5 . A v PN ¢
N5l “Wuiurienisiaen” (Space of Choice) Aini19weWgA @n1wn13ed
« A @ . a & a Y I3 ca Y a
donilu” (Choosing to Be) Tuvnuaugdniliafiounsinaudunywdnunase
I lifive919Banssumuue (Determinism) 1ag u1danTInonadsouNaUNa
P3ussIvesadentuld wszwinig “ldden” Agniudulfifinismeasesssu

sUwuunilsluSeusesud

(%
YY)

st audunyed Wlhveswigiiniseiueasiae 9 uwifanistiu

=

Napuinlangalunniu 1519negnsudunUsEniNanssALaz U AEsnm

wihrduausizue ddnenmuiiuausuiageu astuvsossan laldmeey
NIFULAMINTL weitnsizn1siienveus Niindiy a Yagtunnuae uywdlilbuary
donla wirersosiuRaveulunnnisiden tufie “nizvesnsiliuuyed” ae1e

w39 n“uyud” elalaiiisatovesaldd vinudidun1izneasesssuiifessuie
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'3 s, '
U aan Aa a 6

YDUADNISIITINVDINULDIDENANTY WATUINALLFIANARNT A NUUBOIAITLATITN

3
¥ a a LY

q' 3 o Y A A y Ay |
ll']ﬂ‘l/l?j@ ﬂﬂQvLﬂJsLGULVIWL"U'] LLOIAR T LAINTNUDINULDY V]W@QI%@EJ’NM&G] N1IFNIETNU

o v A

= o & A 1 a =2 & o 1
fedneniniiuaznisienneuiedyauasfiasssy Judunguadidgininludnis

o o

gnszauIansluiiRdiumuardny wagdieauauingunaliiunisasey
Tulangatagdu (Nagel, 1971; Rahula, 1978)
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