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Abstract

This academic article aims to critique and deconstruct the
paradigm surrounding the role of Buddhist preceptors (Upajjhaya) within
the digital social context, shifting the focus from traditional administrative
descriptions to a rigorous Buddhist philosophical analysis of the mechanisms
of self-formation. Amidst the crisis of moral authority and the fluidity of
digital identities affecting the ontological state of the monkhood, this study
employs the conceptual framework of “Technologies of the Self” to
investigate the preceptor’s role as a guardian of the ethical space. The
analysis reveals that preceptors do not merely function as gatekeepers
screening candidates for the Sangha; rather, they serve as “Ontological
Knowledge Managers” facilitating the transition between physical and
virtual realms to prevent the cognitive subjugation caused by digital

addiction.

The key finding asserts that the strategic application of Monastic

Discipline (Vinaya) as a “Digital Operating System” functions as a mechanism
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for ordering desire through sophisticated mentoring and monitoring
processes. This leads to the synthesis of a new theoretical framework: the
“Digital Moral Navigational Logic Model.” This intellectual innovation serves
as a foundational pillar for establishing “Epistemic Sovereignty” for newly
ordained monks, enabling them to maintain ontological stability amidst the
overwhelming tides of informational consumerism. Ultimately, the article
concludes that the re-establishment of the preceptor’s moral leadership
constitutes the formation of a “Cognitive Architecture” that transitions from
normative coercion to the creation of conditions for internal freedom. This
transformation is essential for preserving the sanctity and sustainability of

the monastic institution within a post-human dimension.

Keywords: Moral Leadership, Technologies of the Self, Governance, Limin-

ality, Epistemic Sovereignty
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‘Viﬂ:l,mmdﬂizLLﬁﬂ?iLU?ﬂiﬂuN’luﬁqﬂaaﬁa (Digital Transformation)
155Uy wdMSanTgyfudsiiGondt “anumadlnaiBssndnual” (Identity
Fluidity) 31 dumasusingruvesanituniadiauaiinessliingusinguinou
UsngnisaifanamdssaliiuiiiednAas (Sacred Space) vasaniassignyiane
fi"]LquﬁguLLﬂaéfaaéwmﬁlﬁwaﬁ@yjaﬂnmi (Informational Hegemony) 8uiinly
gINnANNTANTITEUUTDIE1UNIUNTIARSTIH (Systemic Crisis of Moral Authority)
TuitufiansisausAvia §e afoly ge5As (Stephen Hawking) (2019) Iiaeiiiouls
9819qUaN N mmagjiamaqamﬁuwf]igzgﬂuamﬂmﬁﬁuaE‘Jj'ﬁ’ummmmmslumi
“USuguiealuvien” \iesassunatniitudou (Hawking, 2019, p. 149)%::]9155?168
iivaFeswennAingsus1eyana nAeIngAManIinen (Ontological Crisis) fisily
iAdiE0e “Audnians” (Sanctity) YBIAUNAYNTINVNYAIEINNTIUUNIAIY
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Tuuiunvemmsaseamans unumvenseatvand (Upajjhaya) 3ases
8Sunsseass (Deconstruct) MniAuluiies « ANVinYUsERA1uan3n” (Tradi-
tional Gatekeeper) lugnsidu “femnen1sdanisanuiitaninel” (Ontolog-
ical Knowledge Facilitator) Ufjtifin1silaensufuninnadosiiofos (instrumen-
talism) vos 909U #1785 (John Dewey) (1938) &1 wedinasusssunazszdouite
flddasssniivgatls virde “ieesilomatiggn” (ntellectual Tools) dm3uns
dansaniunisailleyn (Problematic Situations) (Dewey, 1938) wizitialuviriuy
Y83 WIENINUANNTA! (U.0. Ugale) (Phra Brahmagunabhorn (P.A. Payutto))
(2012) FeviwthiliduszuuUfiiRns (Operating System) TisjatiunisTdtayadn
sulyuinlvimenndaaiungsssumAvinunatsaruiydsullas (Phra Brahmagu-
nabhom (P.A. Payutto), 2012) msinszativanddeandyminfunszuangluga
Aaviadsdlnifinsnsdievendinssy nifenisind “ gfidutudegininer” e

Ly

Uastiunmzdrseunistyqn (ntellectual Subjugation) sionszuauilnatisufava

galundniu UfuRnmsvemsealvanddianunsnineilaniunseudn

(3

“malulagveanuied” (Technologies of the Self) ¥as fllwa Wind (Michel Fou-
cault) (1988) @ oSunedafiAnsitanlidoinarinamenasinigaauiosn
SEAUANULITNIIMEN (Foucault, 1988) n1sARNIBsLasNNRUNayAIAILTEDs
wiglnsTnn (Thai Tipitaka) Sevimiididunalndahiflunisadne “fuitihads
9385554” (Ethical Space) seuindlanuisanuduaswazlaniaiiou (Thai Tip-
itaka, Vol. 2, pp. 120-125) Tag n15dl “fagiuiing” Tugmz;:is?}jl,t,uzwm{jmmw
(Mentor) wazn1svihmthidhdunanisel (Monitoring) flemsaeauuaiieldsnung
nd NinAensUseresnIgsanse (Liminality) voagulvdlwilvigaydvaniuy
A duUsysu (Subjectivity) vunansAuBvwesiuiiluued sushanny

1PENIZLUANLENNNIR Iy 10

1%

unANUeliaiudausvgn (nterrogate) 31 A1RUNTIRATTIY
vaanszgUvandavanunsaanivun “andnenssunnadyan” (Cognitive Archi-
tecture) Wiednmsiuingremangludinuddvialaegndls? Tne agvhmiaseh
NUNT2UIUINEAT (Dialectics) sewinspnudulvavesdndnvaivulaneeulau
wazszdovitunmeluremmsadmans etliifuinsrduquadiauysaiie

WINFEUMTRIANTUTIWINGIS Inenvnidiesinl



Journal of Prajna Ashram Vol. 8 No. 1 | January - June 2026 99

nsasedeuluurisesulneystaya (Epistemic Sovereignty) 8u aztduinInee
Useuanudaguvasaunusssululanatsludlaegnansamdwaz wiauausiuning
ATAUAARIUSMNSIANITT Iz ala

=
LUBLIBN

HAAMUNUIBLATNITIANITIURUBIABTITY

msfasanunumvenszatvandlugaddvasndudesindmmsues
MMBIUTMIINNSTusEAUNURY (Superficial Management) lugn15ins1evilu
Ul URN1IN1995Aan3 (Ethical Praxis) 84 3atiunsinsuidoulnssasnaus
ANNUTITIUIRAESRNwalvaINTEUINEIIUNaNANNRULUSYRdlanaliow N3
= S o aa a 4 < <3 v [ = ! &
AnwiFadundfnisinsgieendu 3 Ussiiunan daseazidunsialuil

1. fyranivasituiisesdauazsrunantsdnnses

nsfnnsosnaynsiivifissiunoumessdouiSnssy windoudiRng
\Bedymans (Semiotic Praxis) 71 ¥t Afeunsuwauszning “Hudidnians”
(Sacred Space) waz “Wufinidlan” (Profane Space) &u Masgnihlinsuieu
shemulusslasuuduanlulanddsia (Hyper-transparency) 1 983la o1ffuiuy
(Giorgio Agamben) (1998) ldAnnuliAefuaniugaes “FAndidnaans” (Homo
Sacer) Tugus@indignuenseniinsziloumengmaneuniiiean1vuisung
05Ulne (Agamben, 1998) Wit wargilvanddsimihifugimua “dosnidu
1B9n2IM81” (Ontological Exception) TkAnszwing 1ay N1SARNTEIRNINRANNTE
Aty wazlasTingn (Thai Tipitaka) Sldnsiiaduyeaa niAenishnsasaiugnas
nadniaaiiedestiunisunsnduvesaesuilnafion (Thai Tipitaka, Vol. 4,
pp. 123-130) N13AANTDIIADNITATS “HuitieBeaSesssn” 7 onseivanuy
vosuywiganauna su 1uannzfidendudaszannisgnasmounuelneds

Y

81u13Rava (Digital Biopower)

2. wigddelugnugszuudfuRnisidensng
diesevinsyidelugue “dane3fiuuvisas” (Algorithm of Mindful-

ness) FYIuENNIRTEI0UAINNUTITAUT (Ordering Desire) U89WTzUINHIU
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N3LUIUNITHI99eTY (Disciplinary Encoding) Uﬁﬁamiﬁaam%’uﬁuﬂamumm 3
ad wneiae (Gilles Deleuze) (1992) By “danuusianisauan” (Societies of
Control) @ snuafilgvhauriunssessiluiuiitadndelu wiwhawsiuszuy
wioTenaznshdunemsaifiaulua (Deleuze, 1992) wszgUyandiadesu
Wasuanuzngaungaialugnadu “fennensdanseuiiBsanine” Tae
Tiwsgitoduedesilounsnuss (Intervention Device) Lilavianesasues “daum
#3va” (Digital Craving) 3 dnnseaulaian1sdndnen (Self-expression) Ay
woruulanooulat UfiRn1staonadosiuuuifn “Ussaunisaiuiqud” (Pure
Experience) %03 Anls 3 (Kitaro Nishida) nusveingfueen 7 ueaindyan
watAtudleUsssuainsnfmdumsuiusnmueseonnATARI LU R
ns#iAug (Nishida, 1911/1990) wszgivandIsiosvimiiusuqussuunisiul

Yo3wd ou aztfusngruvesedulnenietleyg (Epistemic Sovereignty) fisiuns

3. Anwdsvesmshdunanisaluazanizgiingefasssy

31538 “nizdoundaveanisiiugua” (The Paradox of Oversight)
Tugilu@eadifievmiididu “UusUineufdvia” (Digital Panopticon) %
WOANTIUVOIATYNATINAD UM LA VOB UALESY Ues-Ya §U (Byung-
Chul Han) (2015) Swndanmzisndu “dnuuisenalussla” (The Transpar-
ency Society) 7i ﬁuﬁgﬂﬁwwéqmLﬁsﬁaﬁﬁﬂuuazﬂmaLﬁuLﬁmi’mqmaammm
it (Han, 2015) nagfiinidsassauvemmszglivandlufiftisdlinislinaln n1s
dhdananiseildead1eassa (Monitoring) WiensduRndaivemada nindenis
a1 “sruuisenesin@etyan” (Epistemic Life Support) %4 Aunns nsum
(Somparn Promta) l#¥lifuinasessauiiuiadeoswiseguuandiusisuintey

RongssunRkazngiiasiegaduennim (Promta, 2003)

msvimtihidu guuzniadyyr (Mentor) Tugiuziaeadingiedie
UURANIS “TaTun19n7Inen” (Ontological Resistance) #on13zhuankanniain
Jeyyad (Spiritual Alienation) & wizwnzdinmdylesndnwalosulaulsngiu

a o & v o « y A & va &
FUYVDIFUULNEA Wizqﬂﬁnmwmaﬂaiw ﬁm{](ﬂﬂﬂiiuwﬂﬁ]mﬁy’l n L@@I‘V‘ﬂ@ﬂ

anansansMinTiuNsUTwasdyruulanesulal du avthlugnislieu

WINFEUMTRIANTUTIWINGIS Inenvnidiesinl



Journal of Prajna Ashram Vol. 8 No. 1 | January - June 2026 101

ruaauzInsduy “mavestoyatmans” gnsidu “Usssuitiug” (Awak-
ened Subject) MULWINIBY WzHTUUAMINTA (U.8. Yyaln) (Phra Brahma-
gunabhorn (P.A. Payutto)) (2012) &4 Lﬁuz]gﬂdmmuuqmﬁuﬁa%’wuwmﬂﬁym
mﬁa‘[maa%q’é’ﬂmf\]ﬁf\]ENﬁ?ﬁm‘izyjzmmium:ﬁﬁmmmsﬁwaaEUJ

N1TLATITHUATININYHUIAANIIUT VYN

msinsgiunumemsytrandluiuiindvedlvifiesnisUssgndld
nninassianiadfumaluladlvl nideuftinisieadns (Deconstruction) silu
yimies “dmu” uay “mnudnaans” fgnyilinaneiduadudlussuunuie
deyarnans medmnluszuuiiisdimaiunssuaninieds (Dialectics) s9wing
anmzalieuriauazuiuaaifeniine fmeasdendelui

1. mazdrwanlulanuisissnass: Ingamsalissndnuaivasauasne
(Subjugation in the World of Simulacra: The Monastic Identity Crisis)

ludinuadviandnanualgnusznavasisiudygysuaznisdeoa1sidu

¥ '
A ]

WA UsingmisaliiinduAsnsnauainaanegnelian1ie “AnnuaTeauiu’
(Hyper-reality) Fsaonad ot uLnAnEo@9d1a04 (Simulacra) ve4 aps luasensa
(Jean Baudrillard) (1981) isgyintulanadilval “amsiunu” (Representation)
Tenaneidunuaidaninauasaud (Baudrillard, 1981) iWenwszwingiiaus
o & A ¢ o '3 I3 & o Yy A A
mnuuuiuneeulald amanyalvesauluasdingnanveuaauslivadeiiies
dygemeinusssunaulva Useainsingnudeniiven sudenndesiuauive
YOI @UNIT WIUNT (Somparn Promta) (2003) Minn¥inasesssuludsauadelml
WIAUINgRANNLNY WenywdliaunsouenieyseninamtinuauuAvyda
a ¥ aa Y o a a f%
WaYANATUVIVRWIN (Promta, 2003) NawKtdisdasssuvemszatvandiwes
° Y a & « a a 5 . . . A o v '
Vit “fnsealisgiaidnen” (Epistemological Filter) ieihmngululval
Wiiuaniudnvedanuidsiassiilugafivsnnmdndyyn

2. Faudndnaesidvianazaudoundavainisitiugua (The Digital

Panopticon and the Paradox of Oversight)
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Ufansveanszavandlunsihdunanisalieasieassa (Monitor-
ing) unananseualg@eaiifisgnitaTeilugiugn1sidyntniu “grunafils
Audnans” BsaeandestulnAnEesuiueuiineu (Panopticon) ves Hwa yind
(Michel Foucault) (1977) flesunsialasiairssrunaiviiliynnadosniugs
WOANTTUAULLUNTIEIANTIONTBINBIBYNRBALIAT (Foucault, 1977) nilulan
#avia emfivewesiilfinanvenssiisuiaden uwinanuneuiviaviidu
frvaeumesuen suaenadosiuunAnGosdsauuisaulusda (The Trans-
parency Society) 184 Ugs-1a & (Byung-Chul Han) (2015) a1salinasilusdla
fFwAulgvhane “Auiitsuideniessa” uandsuuyudlinaaidudodngues

AM5UBTAY (Han, 2015)

nsinnsludfidlifiui mnnszedsandlinalanisiiuguaiiios
WlameuauasousInaiunsdany (Social Pressure) UfuRnmstudounaneifu
WE “ANUTULTATIUTIVIAgIW” (Normative Violence) yimnufiRnistu
A9NAABINULLIANILANENTLIAAUSURATOU (Ethics of Responsibility) U89
WBunygea leune (Emmanuel Levinas) (1969) fidumsu@aymisyninesesiu
Lﬁaﬂmm%’uﬂmamg;ﬁu (Levinas, 1969) Wizqﬂ%mﬁ%Lﬂ?iauamwmﬂmitﬂu

vV

“Grung” dnsidu “Aaeadina@elyyr” Tsaenndesiundnnssidelu wee

a

lnsUgn (Thai Tipitaka) Nszyihmstanarfudsowag uuandiudluniseuinses

wazauadUlnenisleyn (Thai Tipitaka, Vol. 4, pp. 125-130)

3. wAlUlagvaInuLedluan1IEsane: da1UneNITTURAILETAINNNG
Usyeyn (Technologies of the Self in Liminality: The Architecture of Epistern-

ic Freedom)

Tuthsanzsessie (Liminality) vesnisiUasusuaanuzgdanaine w
wINednEBeivanedyINARenanyal SuaenndafiuuiAnEos@n1Izes
#e (Liminal Period) ¥4 3aLna$ nasiues (Victor Tumer) (1969) fisosiniutng
nawtsnsl¥aaudaderenisusenovadissnaulval (Turner, 1969) Tufias
UfiRnsvemszgtvandlugusnugmatiyan (Mentor) Aomsiiass “wielulad
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YoIued” WeliAwdaunsasanisiudumasnaldmenuies Gdonadaafy
wnAndeunasesiiofdon (Instrumentalism) vas 98vu f8 John Dewey) (1938)
fupriszdevidedlinistedu niAawnsesdielunissensdaninuaunselunis
Jan1saarunisalgym (Dewey, 1938)

nyInnullasulad devusvesniziiddasssulugaadviaiilnis
Anvinanlanesulal ninAenisaailun “osulnenistlygn” (Epistemic Sover-
eignty) FeaonARoITUNENNNSITLAERSIUNNSSIIN Vo9 NseNInURANTa] (U.e.
Ugnl) (Phra Brahmagunabhorn (P.A. Payutto)) (2012) fiiun1swamndun3eln
duudaneiazissegiviiolansssu (Payutto, 2012) nswieuriuanusiden?
a Ko a [ « [y a0 < « PP
WUURUABUNIZUINEINNISUY “Maueteanavn” gnisidu “Usgsiuneu

} % LY 1%

) 2 a = ] a a .
37 duapnARBITULUIAAITBIETAINBINTINET (Ontological Freedom) Tunmns

USvgyinesinguamidniauysalfienandnveinisunasesmueaniglinguriesssy
D NUTITT

3 v v o/
AN LG VD LﬂUE]VI']\‘i‘LJi‘UiUU'I

NNFFLATIERRNWITTEnIdlassadamanaluladuas wns
Wemans diludnisanivuiuinnssudealurindfisend “AuluunsIneLme

A5ENT9935551A3a” (Digital Moral Navigational Logic Model) 34 18u

=

anUnenssumeatyriiyatunssneiaissnmmisniineveanssuingluea
waanyweilen e duuuilldgndwunesniduszunvufufinisddnaifiuimin
=X U s @ a 1 -&J
Mg uiluseAugnsaans fseasdennaluil
1. nalnn153ANTTHaazAINALATNITIDADUNIITADUNTOUNIY
=
wialulag

fAusnvesfuvusjutiuiinissuiledudsi insdu lewmnines (Martin
Heidegger) (1977) Bunin “anawdeunsau” (Enframing/Gestell) §a 1Huantied
walulagiinundnnisanudsaazanneuaniusvesywdiiivioigminens
(Heidegger, 1977) aaﬁmmiﬁaua’iwwwq{]mméﬁaqﬁwwﬁﬂﬁtﬁué’a@gﬂ “SyUU
Uszraadmdstlynn” Wislimsvuinganunsanesiiuiienafiveanisdeunseuiaa
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lng MIVITMIIINNTSHEAEAIYA (Digital Senses Management) gy U LU UR
nsledlanudnig ou WumsasieiiuiiinsseninedygrosulatduazUfisemng
91510 FIFDAAFBINULUIAATOMNEENAN V09 WIATYU (Nagarjuna) UnUsva
158N 91 INNYIIMINATN (Paramartha) azUsngdnilaysesuaunsani?
Wuann1sgaRalusluimigaldaalatinis (Nagarjuna, trans. 1995) nagRU1A
= aadx aq 1 o v v = A v ‘. ) y A
Aasssululiftdstilynsdanuldmalulad niAenisade “osulneviloNaas” 7
Ligeuyaumadana3iiy

2. aarUeenssuwisasUlnenelyginaznisnaundaaauaiunsa
W35

ﬁaﬁaaaLﬂué‘;ﬂﬁqﬂ’]iuJ?iaumuamuzﬁuaawwmﬂgtc;imiLﬁuﬂizﬁmﬁ
?iuif FarenpdeaiuuuiAniEolinAuause (Capabilities Approach) 983 313
57 yaueu (Martha Nussbaum) (2011) fiesindmsngvesmsiaundonisain
aussougliyapaannsafivuaiomvosnaaTIndalddenuies (Nussbaum,
2011) Tuvdunil Wisq{]%msﬂugmzﬁﬁwzmaﬁgy}zyj (Mentor) foaUaeuntif
ynnadudanideduneia gnsdu “Imnsmedmigain” ng nslinsedly
BuieSeslodajiRnslunistananandiuaed (Free WilD 8u azthlugnisga
Fuvassulovdtunelu (Intemal Discipline) GsaenndosiuniIAnaSus s
unum (Role Ethics) ludSwaywes wsve (Confucius) 71 wiugimnusiumves
antunsdannEuduannsdndedasssulumhilvesauegiaguan (Confucius,
trans. 2003) nsan1uuesulnenislaan (Epistemic Sovereignty) Sadunanan

o <=2

GUENmiémdaéwam{]mﬂiimmﬁmmumzmwﬂguazﬁwﬁaﬂwaLﬂuwai’m
3. dalaualegnsAansguinnssunsunasasiazaseAansdaya

winnssualuimiidaninauedelauaidensaans 3 seau dejadh
Luinsufsllassaranedasssuvesdemunalulanowian fail:

3.1 gysmansiBsulous “uinnssunisnsivaeulusdladenui”:
ForausliszuunsimsinnisasivdeuruanniiueUineudaviaiiiunsduie
dnisaelamuessy “a3esssulelsedny” e siauinalnnisihdunanisald
a19a33¢ (Monitoring) fiseguugiuvesamulindauasnmsasiioufndeiossau
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3.2 gNsAENSNITITETUTeR “Gimsileddudaumuna”’: any
FdulunisfnewndednifgrfuauduiussenineeunanisunATesasdiLay

v =

wialuladTinmdoya Ba deddnnsasemaniinnvuniduniodislunisainnu
nsrseuiMlnigaulaguilnteyay s dudenanediuleiauaves dan
108 A (Slavoj Zizek) (2001) Wenfunswdgyntnnuanudsuaiioulugiue

gaunTsalnseudilvg (Zizek, 2001)

3.3 gyismaninisidoadiiely “Amalnwuimsdoya” (Digital Fast-
ing): N3VLBVBULYAGTLUIVATUANANTAIVALTIEN Toe ITedmdnnisannounis
Uslnadoyalunanilimnzanazanunsavimihiduujiinisdanainueaile
S “ANNRBUGINIINYN” (Ontological Silence) warAUANRAVSIeEN 1L
assluiuiilaesldogadiduiiadn (Thai Tipitaka, Vol. 2, pp. 120-125)

nsdunsgiiamunianvuilvidiuin unumesamszetvandients
%19 “anfmenssunatayen” 7 LﬂﬁauamqﬁaﬁﬁalﬁﬂmalﬂuﬁuﬁLwiqmimi'q
593U @9 nanAngavneAensilaguosanamanainnuuazudasivilenseua
Uslnnfley suaenafediuinuzves wssnsvanunsal (U.e. Ugnle) (Phra Brah-
magunabhorn (P.A. Payutto)) (2012) fiszyidevusfuviassdensfiuywdanunsa

a A I o ' a v ! L3
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Figure 1: Digital Moral Navigational Logic Model

Mahachulalongkornrajavidyalaya University, Chiang Mai Campus



106 NIesUTYReAsY U 8 atuil 1| unsiaw - Tquieu 2569

WNUIERINIEUIUNSIUABULANan e Foudisiaesiava (Disital
Panopticon) g a8ulmenielayayn (Epistemic Sovereignty) lneinszaUuand
iy HO1UI8N1TINNITAINIRNTING Fdldinaln nmsdnnisiaasiaa
way sedevidemelu Tupuzmalulafussmues ilesonsugiutatimisdeya

Y

| I3 aa I3 a A Y a
masuazanvu anululsesunaug sulusingiuveuasamiuviasly
& A a4
nwuilantaiiou

N138UATIZIRIAUIZNOUTDY “AULUUATINSWIANITUINITIDIEETIN
ARvia” (Digital Moral Navigational Logic Model) wansliliiudn anazdundsda
a v oan v g =~ a_ a v o a a
sysuveanszalvandluusundagiuillaluiiesnisiagatnauaisnusendl
AU URNT “Seadrauazneun” annganudnaEns (Sacrality) iiuanns
gnanvauAmAlulanuisddngaes 39 wdmnadygvesiuwuuillasnseaunse
Abananuznginaeiverugnisdu “walula8nisdadudniinen” (Ontolog-
ical Resistance Technology) Ainssnaangausenisvis lne deaneiiaganivun
a5Ulneveteya (Epistemic Sovereignty) TANszWINEINUNANTINGANTTIUDA
Uueuinaundva ou andunissiUseiunnudunmisdnigea (Ontological
Security) M¥elviauasnaausamseeg inegredionnmuasiliasamniely
v & I3 v e D] U o aa o
At pefAuiREn U liiuIeudsuveamsinslugARavia
dlgTuegiunsuiasimalulad nireanuansavemszUvandlunisiming

Hu “gennensdanisanuiideniiven” 7 aunseasnaandnenssumslayan
Tunfwd B9 n3ruun1slaslUAguanTuseInssuINgan “Inguimn1sdesss”
dn1adu “Uszsmuiaug” (Awakened Subjectivity) agvauysal Ing winnssuds
wlusimidanandedunguadidglunissneinaenmszninemauiamiinig
ANTAUWALALANATNINMEETIH U WhlUgnsaaUunduinindslaseas
meluduunalulifvdsyyetouegedstiu

G

NFAATIBRUNUINTIN IR aUvandvinunanainvasdsny

v

aa d' a X a0 1 @ = s [ = a wva
ARviamunUTInglun el Tladuissgvseansnisusuugesslovliin

WINFEUMTRIANTUTIWINGIS Inenvnidiesinl



Journal of Prajna Ashram Vol. 8 No. 1 | January - June 2026 107

IuL%awqamimmam‘ﬂﬁugm nAenszUILNMIANIULIANLTLAMIAYINE (On-
tological Security) sfuraniuaflugandsyueien Fadudulimsyetvanddos
wWigyiudnsiavessunaiuuuainnewdudisuusn Tne msseadealuvim
L‘%Iaﬂéﬂuqﬁ]‘ij’lL%ﬂﬁ]%ﬂﬁiiuﬁjmiud]wgﬁ?u%Sﬂﬂiﬁﬂﬂ’liﬂ?mi@ﬂﬂ’f}%&ﬂ (Ontological
Knowledge Facilitator) VLé’ﬁJﬂUngﬂﬂiqﬁ’as‘ﬁmmﬁuﬁmaﬁaﬁim (Ethical Space)
§u vhmesesnanseuivesusUineuiiviaiivesesuazanveunnAves
anumalvindeifissnndnuaimisausssy vuitedudiuduimmsatemant
"3WWﬂ"@ﬁ’mﬁﬂﬁLﬁuizuuﬂﬁﬁaﬂ’m‘?dﬂﬁymﬂ (Epistemic Operating System) #1717
defildlunsdanisanuuususiuresdsndnvallulaniaiion @1 nsldnseddely
guzinaluladvesnuwessznatailungyuadidglunisaarvuiadiosn1nmiadn
"3zgmwﬂm1ﬁuriwszmﬂﬂugmwizﬁmﬁauﬁaEJNLLﬁﬁ@

M3UAsuRuAn L SalumiHIY “FunuunsInsuianIstng
939555UAIA” (Digital Moral Navigational Logic Model) uanalsiifiuin demus
wiledngunisalunedunalisfasssulugadeyaiiansiilenisufasvsedauin
nwalulag niAen1sienAuesUlnenslye (Epistemic Sovereignty) N1y
UftRmsdmnaauesiidudu s nisuimsiamstiaasAtrauaynnsTonauny
deunsoumamaluladagimihidunseduiudsdyndeanizdeeuman
Fnen §u axhlugnisaandunanaimnielu (intemal Freedom) &1 fsngueg
vupnudlalupnusuivesdinmioninavdulnavesdyaruulanseula
wwﬁﬁiiﬂuu‘%wﬁﬁqf’fnﬁumﬂmmL"f]ué’w%mmL%@giﬂﬂil,"f]u “UTNNTTULTY
n33ng” (Logical Innovation) fiannsaussgndliiio3nuanudniansuaga
ahmvesENMmAIInaaNsgiuistoyatnansldog1sdsdu

Jheiian Fomsdiioudn arusfunsweswsswmsmauiluamssi 21

143

9 “dovuzvssleygniiedansiiin” (The Triumph of Wisdom over Algorithm)

nagvieuliiuinauaunaliaunsagniiuguaniuiiesnalnnsteduldngmune

L. Db

awludanaiala ninsesendy “@nrtdnenssunistygan” Adurineazduiy

a Y I | [y [ & aa |
11e1ARLisdIALLiIAulysla Sudunisaaivunesesssuadlulialug 7
nsgntnlunnAvetesUlnen1@nigayamniled uavestis1uaniia @9 N3
assegveamnsvalvandlugiugimnsmalnigyinesiiliienisdunenaeion

Mahachulalongkornrajavidyalaya University, Chiang Mai Campus



108 NIesUTYReAsY U 8 atuil 1| unsiaw - Tquieu 2569

NI NINABNITINTINGIUVBIFURN N IATIAT (Structural Peace) la 1
Wiunsaismszungfianansaunasesandusesmedldedisauysal sudundn
Usgiudmmsmawazausabundnegsiifiesiuaziudassyiunaninszuany
Wasuudasesinsnainegtilvallfedsiung

References

Agamben, G. (1998). Homo sacer: Sovereign power and bare life. Stanford
University Press.

Baudrillard, J. (1981). Simulacra and simulation. University of Michigan Press.
Deleuze, G. (1992). Postscript on the societies of control. October, 59, 3-7.

Foucault, M. (1977). Discipline and punish: The birth of the prison. Pantheon
Books.

Foucault, M. (1988). Technologies of the self: A seminar with Michel Foucault.
University of Massachusetts Press.

Han, B.-C. (2015). The transparency society. Stanford University Press.
Hawking, S. (2019). Brief answers to the big questions. Bear Publishing.

Heidegger, M. (1977). The question concerning technology, and other essays.
Harper & Row.

Levinas, E. (1969). Totality and infinity: An essay on exteriority. Duquesne
University Press.

Mahachulalongkornrajavidyalaya University. (1996). Thai Tipitaka (Mahachu-
lalongkornrajavidyalaya Edition). Mahachulalongkornrajavidyalaya
University Press.

Nagarjuna. (1995). The fundamental wisdom of the middle way: NGgQrjuna’s
MUlamadhyamakak@rik@ (. L. Garfield, Trans.). Oxford University
Press.

WINFEUMTRIANTUTIWINGIS Inenvnidiesinl



Journal of Prajna Ashram Vol. 8 No. 1 | January - June 2026 109
Nishida, K. (1990). An inquiry into the good (M. Abe & C. Ives, Trans.). Yale
University Press. (Original work published 1911).

Phra Brahmagunabhorn (P.A. Payutto). (2012). Buddhadhamma: The laws of
nature and their benefits to life. Mahachulalongkornrajavidyalaya
University Press.

Promta, S. (2003). Man and religion. Siam Publishing House.

Turner, V. (1969). The ritual process: Structure and anti-structure. Aldine
Publishing.

Zizek, S. (2001). On belief. Routledge.

Mahachulalongkornrajavidyalaya University, Chiang Mai Campus





