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Abstract

This article critiques and deconstructs the fundamental paradigm
of child-rearing in contemporary society, shifting the scholarly focus from
conventional practical advice or traditionalist morality toward a rigorous
Buddhist ethical analysis of “Technologies of the Self.” Amidst the crisis of
the ego and ontological rupture occurring within the family institution during

cultural transitions.

This study employs the framework of Instrumentalism to investigate
the mechanisms of desire organization and self-formation within the ethical
space. The analysis reveals that parenting is not merely an instinctive mission
for biological succession but an expression of a “Consciousness Architecture”
designed to establish internal freedom rather than employing normative

violence or traditional behavioral control.

The key finding asserts that the strategic application of Chadisa
(Six Directions) and Brahmavihara (Four Sublime States: loving-kindness,
compassion, sympathetic joy, and equanimity) functions as a sophisticated

ethical praxis for managing the void between attachment and detachment.
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This mechanism enables individuals, as subjective entities in transition, to
navigate the stage of “Ontological Liminality” during adolescence with
stability, leading to the synthesis of the “Conscious Parenting Architecture
Model.” This model facilitates the transition of the guardian’s status from a
producer of identities or life-controller to an ontological facilitator and creator
of conditions for epistemic sovereignty. Ultimately, the article emphasizes
that comprehensive nurturing represents the triumph of Pafna (wisdom/
discernment) over Tanha (craving/desire), serving as the foundational pillar
for sustainable well-being and authentic ontological freedom within a post-

human landscape.

Keywords: Architecture of Self-Formation, Technologies of the Self, Buddhist
Ethics, Parenting, Ontological Liminality
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(Strategic Implications for Structural Peace and Digital Ethics)
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seauuleuy “e1suaiaundadya”: teiauaiiantunsdinuuas
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av 1 [y a o Y A « IS) a 9 . .
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Life Support) iedasiunzutantennisiauluiunlsveslaedsls 6u v
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a cag 1a P o =~ = =
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“agontnenssunisileyayr” (Intellectual Architecture) figisaanuun “anuduln”
(Autonomy) Tugruzsingrufidrfgyfiaavesaruduuyedluifndwyve o
(Post-humanism) &1 nanangavefedufnmigadufigniessluainvileniéan
VgnU89871585TTUNY BIE 1N TINGS

ULTIMATE HORIZON:
AWAKENED SUBJECTIVITY

INPUT: INTERVENTION: < OUTPUT:
ONTOLOGICAL THE ETHICAL f EPISTEMIC
EGO CRISIS & SPACE SOVEREIGNTY
NORMATIVE (CHADISA \ & INTERNAL
VIOLENCE STRUCTURE) ~— FREEDOM

CORE PROCESS:
TECHNOLOGIES OF THE SELF
(BRAHMAVIHARA PRAXIS)

CONSCIOUS PARENTING ARCHITECTURE MODEL

Figure 1: The Conscious Parenting Architecture Mode

wan AU IAUENTUSIBIN S UIUANTITAINNTEIUUT “TUNN
938593 (Ethical Space) Wunalnfiann ewnInUYsIngaNITaiwAsneaI nou
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